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Dedication
To the paragons of guidance, the luminaries of humankind...
Those who illuminated the path and paved the way...
The quintessential, saintly leaders of Islam...

To those who hold dear the Rasiil’s is«&4fe era; an era of true

union, love and affection...
To those who earnestly strive in attaining their godliness...

Aspiring to follow in their footsteps and with the ardent hope of

uncovering their innermost realities...

I journey with all my thoughts and emotions to the loftiest
generation, the generation of Taha, Yasin, and Nin A&



Abstract

The social milieu that existed among ‘Al &8s and his fellow
companions, the Sahabah #:dis, is an extraordinary exposition of
brotherhood. This notion is clearly reflected in the attitude shown
by the Ahl al-Bayt (the Family of NabT ds«&ifiz) towards the Sahabah
#z4l, The honourable rank of the Sahabah #2455 and the entire
first generation of Muslims is unquestioned and a recognised tenet
by all. In fact, there is an ijma‘ (consensus) in this regard. As such,

the Qur’an and Sunnah are unequivocal in this regard.

To further expound upon this, mention will be made of the virtues
of the esteemed Sahabah #24% in light of the Qur’an, the Sunnah,
and finally, through transmitted reports from both Sunni and Sh11
sources; in order for the truth to manifest itself for anyone in

pursuit of it.






Preface

Allah %552 selected the Arabs from all the peoples in this world, and from
the Arabs, He selected the tribe of Quraysh, and from the tribe of Quraysh, He
selected Bant Hashim, and from Bant Hashim, He selected our beloved master,
Muhammad As«&4ie. Allah 3% favoured him over all other creation. He enjoys
the highest station and rank (with Allah d%%5:2), and as such every individuals’
station (with Allah d%§%=2) is in proportion to their connection and love with
the Rastl of Allah. Allah d&%a also chose for Nabi ds«&ifle the best of faiths
and He made it such that both his era and city (Makkah) were the most glorious
and majestic. Allah d%%=2 made the Qur’an a protector for all (previous) Books.
Anyone who had the privilege and honour of meeting Nabi Az« (with faith in
him and his message), and died with that conviction in his heart, was considered
to be his blessed Sahabi. It is mentioned in an authentic hadith that two-thirds of
the NabT's As:&4{> ummah will occupy Jannah.
The virtues of the Sahabah #2455 are acknowledged by both the Qur’an and the
Sunnah. They were considered the best of generations and the most upright for
one main reason: they enjoyed the company of Nabi &s:&4i=. When they were
called upon to accept the message of Allah d&#52 and His Rasill A&z, they
responded in turn by saying:
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Our Rabb, indeed we have heard a caller (i.e. Nabi Muhammad is.eai)
calling to faith, (saying): “Believe in your Rabb,” and we have believed.
Our Rabb, so forgive us our sins and remove from us our misdeeds and
cause us to die among the righteous. Our Rabb, and grant us what You
promised us through Your messengers and do not disgrace us on the Day

of Resurrection. Indeed, You do not fail in (Your) promise.!

1 Siirah Al ‘Imran: 193



This virtue (of suhbah) is something Allah d%%=2 grants to whomsoever He
desires. This is an axiomatic fact; and only he whom Allah 3%%=22 has misguided
and blinded his eyes (from the truth) — thereby following his desires — can deny
this. ‘Abd Allah ibn Mas‘ad #4is is reported to have said:

Allah dsss2 looked into the hearts of His slaves and found the heart of
Muhammad JsEsi to be the purest; Allah then chose him because of
His knowledge of him and sent him to deliver His message. Thereafter,
Allah &s5s2 looked into the hearts of His slaves and found the Sahabah’s
#2455 hearts to be the purest and soundest; and so He selected them to be
the bastions of His religion and the aides to His Rasil is-&ig=. Therefore,
whatever is deemed hasan (appropriate) by the Muslims it is also considered
hasan by Allah ds%<2. And whatever they consider inappropriate, it is also

inappropriate by Allah dssez.!

1 Imam Ahmad: Musnad Ahmad
Imam al-Bayhagqt: Shu‘ab al-Tman

Abt Dawid al-TayalisT: Musnad al-Tayalisi



Virtues of the Sahabah in Light of the Qur’an and the Benefits of
Suhbah

Allah 8822 says in the Qur'an:
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Certainly was Allah pleased with the believers when they pledged allegiance
to you, (O Muhammad), under the tree, and He knew what was in their
hearts, so He sent down tranquillity upon them and rewarded them with

an imminent conquest.’
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Allah has already forgiven the Prophet and the Muh3jirin? and the Ansar®

who followed him in the hour of difficulty after the hearts of a party of

them had almost inclined (to doubt), and then He forgave them. Indeed,
He was to them Kind and Merciful.*
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And the first forerunners (in the faith) among the Muhajirin and the
Ansar and those who followed them with good conduct — Allah is pleased
with them and they are pleased with Him, and He has prepared for them
gardens beneath which rivers flow, wherein they will abide forever. That

is the great attainment.’

1 Strah al-Fath: 18

2 Those who emigrated from Makkah and settled in Madinah for the cause of Islam.

3 The inhabitants of Madinah who had accepted Islam and assisted Nabi #s«£5 and other emigrants
upon their arrival there.

4 Strah al-Towbah: 117

5 Stirah al-Towbah: 100
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Among the believers are men true to what they promised Allah. Among
them is he who has fulfilled his vow (to the death), and among them is
he who awaits (his chance). And they did not alter (the terms of their

commitment) by any alteration.!
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Muhammad is the Rasil of Allah; and those with him are forceful against
the disbelievers, merciful among themselves. You see them bowing and
prostrating (in prayer), seeking bounty from Allah and (His) pleasure.
Their mark (i.e. sign) is on their faces (i.e. foreheads) from the trace of
prostration. That is their description in the Torah. And their description in
the Injil is as a plant which produces its offshoots and strengthens them so
they grow firm and stand upon their stalks, delighting the sowers - so that
He (i.e., Allah) may enrage by them the disbelievers. Allah has promised
those who believe and do righteous deeds among them forgiveness and a

great reward.?

These verses — among many others — are a testament to Allah’s 4§82 eternal
honour and respect for the noble Sahabah #:iis. They showcase many of
their merits including His eternal forgiveness and happiness for them, their
truthfulness, selflessness, and unique praise as mentioned in both the Torah and
the Injil. These unalterable divine verses — which Allah d&%s2 has anointed

us to recite — repudiate the beliefs of any zealot who thinks the Sahabah #zgis

1 Strah al-Ahzab: 23
2 Siirah al-Fath: 29

10



became apostates after the death of Nabi is«&i. We recite them continuously
so that we may recognise their high-rank and station which they enjoy with Allah
d58es; and so that we may follow in their footsteps and be raised — Allah willing
— alongside them on the Day of Judgement.

11






Ahadith Relating to the Sahabah
The Sahabi, ‘Abd Allah ibn MasTd 424 reported that Nabi is«&ife said:
ﬁ_;,liwﬂlng__,:}wwﬁﬁ

The best of generations is the one in which I was sent, then that which

follows, then that which follows.!
Nabi As«&dfi= is also reported to have said:
M&,rﬁbm&u@s»fyrsbiésuD.xﬁ&;,ﬁé;ub;‘@witﬁﬂm
Do not curse my Sahabah, for by Him Who controls my life, if any of you
were to spend the weight of Mount Uhud in gold, it still would not equal a

mudd? of one of them nor even one-half of it.}

Al-Sayyid Abt Bakr Shihab al-Din al-‘AlawT al-HadramT writes:

Reverence, love, and veneration of the Sahabah sz is incumbent upon all
believers, especially the members of the NabT's iz.&4i-= Ahl al-Bayt. Not only were
they Ahl al-Riwayah wa al-Dirayah (people of transmission and knowledge), they
were beacons of guidance and the epitomes of humanity — after the ambiya’. Allah
dssez Himself praises them in His book and there are also numerous authentic
reports that speak to their virtue. Any fair-minded person would acknowledge

their high-rank and status from the following ahadith:
Nabi &sesi= is reported to have said:

1 Sahih al-Bukhart; Sahith Muslim.
2 Mudd: a unit of measurement equal to approximately 797 grams.

3 Sahth Muslim; Sunan Abi Dawid; Sunan ibn Majah.

13
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(Fear) Allah, (fear) Allah with regards to my Sahabah! Do not make them
the target (of your criticism and abuse) after me. He who loves them, loves
them because he loves me, and he who hates them, hates them because he
hates me. He who harms them has indeed harmed me, and he who harms
me it is as if he has attempted to harm Allah, and he who attempts to harm

Allah will soon be taken to task by Him.!
Nabi As<&ifie is also reported to have said:
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Allah selected my Sahabah over everyone else save the ambiya’ and

rusul.?

1 Abi Bakr Shihab al-Din al-Hadrami al-‘Alaw: Rashfat al-Sadi min Bahr Fadd'il Bant al-Nabi al-Hadi, p.
173-174
2 Ibn Hajar al-Haythamt: Majma’ al-Zawa'id 10/16

14



‘AlT’s Narrations Regarding the Sahabah

‘All #2855 was raised in the household of Nabi 4s:&4{= from his early childhood
days. He drank from both the ‘milk of nubuwwah’ and from the ‘cup of divine
revelation’. He held an inimitable position with NabT #<<&4{i; not only was he a
noble Sahabi, but he was also Nab1's #%«&4iz cousin. He was married to Fatimah
dls, the pure and virtuous daughter of Nabi A%«&4{ie, He was the door to the city

of knowledge and wisdom®. Nabi 4s4£4(k once said to him:

You are to me the same as Hariin was to Misa, except there will come no

nabi after me.

NabT 44 attested to his love for Allah d&%e2. and His Nabi 4s.&4e, and vice
versa. He spent a great deal of time with Nabi 45«&4(=, and this allowed him the
opportunity to listen and understand both the words of NabT &s.&4z, and waht
(divine revelation) in a unique manner. Amicable and loved by all, ‘Al zedis was
one to only speak the truth. He acknowledged the rights and privileges of all,
including Allah d%%=2, His NabT #5.&4(z, and the Sahabah #2dis, Often times,
he would sing their praises by quoting verses of the Qur'an and ahadith that
pertained to them; and, at times, he would even reminisce over those among

them who had passed away. Imam al-Tabarani narrates that ‘Al1 £edis once said:

Fear Allah dsasz with regards to the Sahabah of NabT is<esi=! This was his

direct order!

Hereunder are but a few examples of statements made by ‘Ali #4885 regarding the

al-khulafa’ al-Rashidin #zgis:

1 The author is making reference to a famous hadith in which Nabi is«&4fe is reported to have said:
“I am the city of knowledge and ‘All is its door. So whoever seeks knowledge let him approach it by

his gate.” [translator’s note]

15



1. Muhammad ibn ‘Alf ibn Ab1 Talib & said:

I said to my father: “Who is the best person after Nabi iz.£4i-7" He replied:
“Abti Bakr.” “And then who?” 1 asked, he replied: “Umar.” Fearing he would
say ‘Uthman’s name next I asked him: “And then you (of course)?” He said:

“I am but an ordinary man from among the believers.”

2. Ab Juhayfah 885 said:

I heard ‘All s say: “Shall I not inform you who the best person in this
ummabh is after Nabi Js-£4§-? It is Abli Bakr. Shall I not inform you who the

best person is after Abl Bakr? It is ‘Umar.”?
3. ‘Al 28l reported that Nabi A4 once said:
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“Every NabI was granted seven extraordinary or honourable people, but
I was granted fourteen.” We asked ‘Ali: “Who are they?” He said: “Myself,
my two sons (Hasan and Husayn), Ja‘far, Hamzah, Abi Bakr, ‘Umar, Mus‘ab
ibn ‘Umayr, Bilal, Salman, Miqdad, Hudhayfah, ‘Ammar and ‘Abd Allah ibn
Mas'ad.”
4. Tbn ‘Asakir narrates that Hasan al-Basri &i% once said:

When Sayyiduna ‘All zas arrived in Basrah to inquire about Talhah and
his associates, ‘Abd Allah ibn al-Kawa’ — a leader from the Khawarij —
and Qays ibn ‘Abbad, stood up and said: “Why have you come, O Amir al-
Mu'minin? Was it an instruction from the Rastl of Allah Zzzai=? Or was

it an obligation that the Rasil of Allah i< asked you to fulfil? Or was

1 Sahih al-Bukhart
2 Al-BukharT’s version of this hadith has the following addition: “And if you will I can also inform you
of the third best person.”

3 Sunan al-Tirmidhi

16



it simply something you chose out of your own volition because of the
ummah’s fragmentation and current state of affairs?” ‘Ali responded and
said: “The truth is, by Allah, Nabi &s.&si= was neither killed nor did he leave
this world unexpectedly. He remained ill for such a period of time wherein
the mu’addhin would call for saldh and then NabT iz would direct Abii
Bakr w45 to lead the saldh (knowing full well that I was present). One of his
wives attempted to substitute Abl Bakr (with someone else); not only did

NabT Jzkiie refuse, the mere suggestion infuriated him and he said:
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You are like the companions of Yasuf szi£!! Put Abli Bakr forward,

for he shall lead the salah.

When Nabi #.&ii- passed away, we pondered over our affairs and decided
to elect such an individual to administer our earthly affairs whom Nabi
Jseife was pleased with to regulate our religious affairs. Salah is a
fundamental aspect of Islam; and Abd Bakr was upright and loyal. And
so, we pledged our allegiance to him s, for he was most deserving of
this position. No two of us differed (with this decision) and we neither

objected nor did we behave seditiously towards him; we remained loyal

1 This hadith is making reference to Zulaykhah, the ‘Aziz of Egypt’s wife, in the time of Nabi Yasuf
sk, The womenfolk during this time lambasted Zulaykhah for her infatuation with Nabi Yasuf @i
(who was also her adopted son). After some time, she decided to prove to them how beautiful Nabt
Yisuf 2t really was; and in doing so, she would absolve herself from blame and the predicament
she found herself in. One day, she decided to entertain and invite all the womenfolk of the town for
a meal, but her actual intention behind this invitation was to showcase NabT YTsuf’s =& beauty;

thereby proving that they too, would have experienced the same feelings about him as she did.

As such, in the above-mentioned hadith, one of the wives of Nabi #£5{=, namely, Sayyidah ‘A’ishah
il attempted to substitute her father, Abl Bakr 285, with someone else to lead the salah; claiming
that he has a soft-heart and an inaudible voice; and because of that, the people in salah (behind
him) would be unable to hear him reciting. But her actual intention was to have someone else lead
the prayer; fearing that people may begin speaking ill of her father on account of him leading the
salah and taking charge of the Muslims’ affairs after the demise of NabT 4«4z, For this reason, NabT

Jes:&5e referred to his wives as “the companions of Yasuf”. [translator’s note]

17



to him and continued to uphold his honour. I fulfilled his due rights and
acknowledged his right to be obeyed and followed. I served as a foot soldier
in his army and would accept any proposition he proposed. I remained
ever-ready (for battle) whenever he called. In his presence, I even executed
the hudid (legal punishment) with my whip. When he passed away, ‘Umar
w5 followed in his footsteps. He oversaw, governed, and administered
matters in the same manner as his predecessor. And so, we pledged our
allegiance to him, for he was most deserving of this position. No two of us
differed (with this decision) and we neither objected nor did we behave
seditiously towards him; we remained loyal to him and continued to
uphold his honour. I fulfilled his due rights and acknowledged his right to
be obeyed and followed. I served as a foot soldier in his army and would
accept whatever proposition he proposed. I remained ever-ready (for
battle) whenever he called. In his presence, I even executed the hudid
(punishment) with my whip. When he passed away, I began reminiscing
about my (close) relationship (with NabT i.zit), my own virtues, and the
fact that T was of the first (people) to embrace Islam. T was almost certain
that they (the Muslims) would elect me (as his successor). ‘Abd al-Rahman
ibn ‘Awf @as and I took an oath to listen and obey the person who was

going to be elected as ‘Umar’s &5 successor. Not soon thereafter did

I notice him (‘Abd al-Rahman &) pledging his allegiance to ‘Uthman
wdis, After introspecting, I realised that the promise I made to obey the
newly-elected successor was more important than my own desire of being
the next khalifah. And so, we pledged our allegiance to ‘Uthman s, 1
fulfilled his due rights and acknowledged his right to be obeyed and
followed. I served as a foot soldier in his army and remained ever-ready
(for battle) whenever he called. In his presence, I even executed the hudid
(punishment) with my whip. Eventually, when he was martyred, T began
introspecting (again); and no sooner did I realise that everyone had pledged

their allegiance to me, the people of Makkah, Madinah, Kafah, and Basrah.!

1 Ibn ‘Asakir: Tarikh Dimashg, 2/352
Ibn Hajar al-‘Asqalani: Al-Matalib al-‘Aliyah 4/294-296, after quoting this narration, Ibn Hajar

remarks: “Al-BUsirT says that this has been narrated by Ishaq with an authentic chain of narration;

and both Abl Dawiid and Nasa'T also narrate it, albeit an abridged version.”

18



In al-Sawd‘iq al-Muhrigah fi Radd ‘ala Ahl al-Bida" wa al-Zandaqah, Tbn Hajar al-
Haythami writes the following:

Al-Bazzar narrates in his Musnad (with his chain of transmission) that ‘Ali
ibn Abi Talib =g (addressing a group of people) one day said: “Tell me,
who do you think is the most courageous person?” The people exclaimed:
“You!” He replied: “That is (partially) true; never have I duelled with
anyone except that they were vanquished. But that alone does not make
me the most courageous. So, I ask again: who is the most courageous?”
They replied: “If that is the case, then we do not know! Please, you tell us!”
He answered: “It is AbT Bakr. On the Day of Badr, we (the Sahabah s:ais)
decided to make a hut for Nabi &4 (to protect him Jsak from the
enemy). We asked around if anyone was willing to stand-guard by the hut
so as to protect the Rastl of Allah &&=, By Allah, not a single one of us was
prepared to do so except Abl Bakr. With his sword unsheathed, Aba Bakr
stood next to the blessed head of Nabi i.&4g; if anyone tried to attack (the
hut) he would first have to go through Abt Bakr. This person (referring
to AbQl Bakr wais) is the most courageous. Once, I saw Nabl &= being
assaulted by the Quraysh. They were saying: “Are you the one who made
(our) gods into one god?” By Allah, no one was brave enough to stand up to
the Quraysh except Abai Bakr; he was the only one fending off the Quraysh
and saying: “Woe unto all of you! Are you attacking a man for the (simple)
reason that he says, ‘my Rabb is Allah’?” (The narrator continued) ‘All zais
lifted the mantle he was wearing and began crying until his beard was
sodden with tears. Thereafter, ‘Alf xzais asked (everyone present): “Who do
you think is better: the believer from the family of Fir'own or Aba Bakr?”
Everyone remained silent. ‘Alf x&s continued: “Why is nobody answering?
By Allah, A sheer moment in the glorious life of Aba Bakr is better than a
family member of Fir'own becoming a believer. The latter, surreptitiously
brings faith (in Allah d%2) and conceals it (out of fear of Fir'own), and
the former (Abt Bakr &), openly proclaims his faith (without fearing any

ramifications from the Quraysh).”

1 Ibn ‘Asakir also narrates that when AbT Bakr s accepted Islam, he openly proclaimed his new

faith and (immediately) began calling people to Allah J&%=2 and Nabi As«&ide.

19



Imam Ahmad, Abt Ya‘la al-Mowsili, and al-Hakim al-NishapurT all narrate that
‘Alf ibn Abi Talib 24k said: “On the Day of Badr, NabT Ass&idie said to Abh Bakr
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One of you has the angel Jibril on your side, and the other has M1ka’1l; and
Israfil, a great angel, will be present in the ranks alongside you, overseeing

and assisting you (in battle).!
Dr. Miisa al-MiisawT® writes in his book al-Shi‘ah wa al-Tashih:

... Let us see what Imam ‘All «as himself has to say regarding ‘Umar ibn
al-Khattab =g, (‘All &85 says :) “How great of a man was ‘Umar !
He set the crooked straight; treated the ill; avoided strife at all costs;
established the sunnah (of NabT i<z, He had very few shortcomings and
left this world with a clean slate. He obeyed Allah #ssez and feared Him
as He ought to be feared. When he died, he left everyone bewildered; and
as such, people found themselves in different conditions: those already
misguided had no hope of discovering the truth (i.e. after Umar’s g
death), and those already on the straight path could no longer embrace

his own faith with full conviction and certitude as before (i.e. after Umar’s

wais death).”
‘Alf #2455 once mentioned that Nabi Az« said:
o 3] cnamy I OB ¢ jae i | 51

Beware of upsetting ‘Umar; lest it causes Allah ds22 to become upset!*

1 Al-Sawa'iq al-Muhrigah fi al-Radd ‘ala Ahl al-Bida“ wa al-Zandaqah, p. 77
2 Dr. Miisa al-Miisawl is a ShiTwho follows the doctrine of Imamah.
3 Musa al-Masawt: Al-Shi‘ah wa al-Tashih p. 39, quoting from Nahj al-Balaghah, 2/222

4 Al-DaylamT: Musnad al-Firdows 1/94
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The Sahabi Mughirah ibn Shu'bah 4 once said:

After ‘Umar was buried, I so desired to hear ‘All speak about ‘Umar, so
I went to him. It so happened that one day, he came out (of his house),
wiping his head and beard (he had just taken a shower), wearing a robe; I
had no doubt in my mind that the news of ‘Umar’s s death reached him.
He said: “May Allah’s dssez infinite-mercy be with Ibn al-Khattab! How
truthful was Hantamah' when she said: “He (referring to ‘Umar ) left
this world after acquiring the best thereof and abstaining from its evils.”
By Allah, this statement of hers was not something she thought up on her

own accord; rather, it was divine intuition (directly) from Allah dsisz)!™?

Imam Ahmad narrates (with his chain of transmission) from Umm TUmar bint
Hassan ibn Yazid ibn Abi al-Ghusn®; who narrates from her father (Hassan) who

said:

I entered the Grand Masjid — the masjid of Kifah — and ‘Al «ais was delivering a

sermon before the people. Three times, he exclaimed at the top of his voice:

0 people! O people! O people! You have transgressed the limits with
regards to ‘Uthman «g=. We are unto each other just as Allah 35222 says

in the Qur’an:
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And We will remove whatever is in their breasts of resentment, (so

they will be) brothers, on thrones facing each other.*

1 Hantamah was the mother of ‘Umar 5. Her full name is Hantamah bint Hisham ibn al-Mughirah.
[translator’s note]

2 Ibn al-Athir: Al-Kamil fi al-Tarikh 2/437

3 Umm ‘Umar bint Hassan was an old, truthful Muslimah.

4 Strah al-Hijr: 47

5 Imam Ahmad ibn Hambal: Fada'il al-Sahabah 1/453
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Al-Nazzal ibn Saburah al-Hilalt &=, a famous senior-ranking Tabi‘i, says:

Once, we said to ‘All zais: “O Amir al-Mu’minin, tell us about ‘Uthman
ibn ‘Affan =@ He replied: ‘He was that special individual, known as Dhi
al-Narayn (the possessor of two lights) in the al-Mala’ al-‘Ala (the Highest
Heaven). He was the son-in-law of NabT &&5i for two of his daughters.

NabT Zz.&6 even guaranteed a house for him in Jannah.”

1 Tbn ‘Asakir: Tarikh Dimashq p. 42-43
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‘Al’s Reminiscence of the Sahabah and His Love and Affection

Towards Them

Allah d&%52 endowed the hearts of the Sahabah #24is with a special form of love

7737

and affection for one another. Allah 3% says in the Qur’an:
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And He brought together their hearts. If you had spent all that is in the
earth, you could not have brought their hearts together; but Allah brought
them together. Indeed, He is Exalted in Might and Wise.!

The extent to which Allah J&%s2 united their hearts knew no bounds. For
this reason, we find (in our history) the likes of ‘Alf 2455, every now and then,

reminiscing about those same Sahabah 24 who passed on. He once said:

Observe, pay attention, and hold firmly onto the mannerisms of your Nabt’s
Zs4e family. Follow in their footsteps; for you shall neither be misguided
therein nor will you ever return to ruin (through their guidance). If they
sit, then sit; and if they jump, then jump (with them)! Do not transgress
their limits; lest you be led astray, and do not lag behind them; lest you be
destroyed.

I also saw the Sahabah of Nabi &4, and none amongst you can ever
match them. They would awake in the morning dusty, with their hair
dishevelled and unkempt after spending their nights standing (in salah)
and prostrating before Allah dss=z; only to take rest by slightly tilting
their cheeks (while in prostration) on to the ground. Their uncertainty
about their final abode and end-result was such that it was as if they were
standing on hot coals. Between their eyes and on their foreheads were

protruding, blackened marks because of their lengthy prostrations; similar

1 Siirah al-Anfal: 63
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to the marks found on the knees of (white) goats. Whenever the name of
Allah dss22 was mentioned, their eyes would fill up with tears, causing
their chests to become soaked. They would tremble and shudder out of
fear of Allah’s dsse punishment and hope of His mercy like a tree would

shake while being hit with fierce and violent winds.!

In the same book, describing the Sahabah #zdis, “All 2885 once said:

By Allah, the outlook and farsightedness of the Sahabah was truly blessed!
They were the epitomes of forbearance, champions of the truth; they never
transgressed anyone’s rights and never did they desire rebellion. They
marched forward in the path of Allah dss and they attained complete
goodness and the everlasting bliss of the hereafter.?

In yet another place (in the same book), ‘Ali 2285 said after the events of Laylat

al-Harir*:

Where have those (ref. to the Sahabah #:as) gone who when invited to
Islam accepted it sincerely; who read the Qur'an and whole-heartedly,
followed the commands it contained; who loved Islam as a she-camel
loves her young one and when ordered to fight in defence of Islam, they
willingly left their homes and families. Some of them died like martyrs
and some survived the ordeal. Success never overjoyed them and death
never made them despaired. Sites of human misery saddened their lives,
constant absorption of their minds and bodies in performance of the
duties towards Allah and men had made them look pale and haggard; and
humility manifested itself from their behaviour (as against the vanity of
pseudo-pious people). They were brethren unto me. They have gone (are
dead). I am justified in desiring to meet them once again and to be sad at

separation from them.*

1 Al-Sharif al-Radt: Nahj al-Balaghah p. 132

2 Op.cit.p. 174

3 Laylat al-Harir refers to a specific night in which an intense fight ensued during the Battle of Siffin.
[Translator’s note]

4 Nahj al-Balaghah p. 91
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On the Day of Siffin, after ‘Al #4i5 ordered his people to implement a ceasefire,

e kil described the Sahabah #24is of Nabi i5«<&4( in the following way:

We (referring to the Sahabah #:ais) together with NabT izt used to (at
times) be in battle with our own fathers, children, brothers, and uncles;
and this did nothing to us but increase us in Iman and to strive (even)
further. It also renewed our spirits in fighting the enemy. We also learnt
sabr (patience), despite our anguish and suffering (at times). One of us
would face-off with the enemy; like two stallions, they would compete
with one another, each one trying his utmost to deliver the lethal blow; at
times, we would get the better of our enemy, and at times, they would get
the better of us. Once Allah d%#s2 recognised our sincerity (in fighting for
His sake) He granted us His succour and the enemy was left in complete
ignominy; thereby allowing Islam to completely establish its identity.
I swear by my life, if we (the Sahabah =) behaved like you people, no
pillar of Islam would have been raised and the tree of iman would not bear
leaves. By Allah, you will exploit our blood and, as a result, face nothing

but disgrace!

Ja'far ibn Muhammad narrates from his father (Muhammad) that a man once said
to ‘Ali ibn AbT Talib xedizs:

0 Amir al-Mu’minin! Who was it that you were referring to in the khutbah
(sermon) when you said: “O Allah! Reform us and mend our ways as You
did with the (previous) rightly-guided khulafa”? With teary-eyes, he
exclaimed: “They are my beloveds, your uncles, Abti Bakr and ‘Umar. They
were (leading) men from Quraysh and paragons of guidance. They were to
be followed after the Rasil of Allah i&si=. Whosoever emulated them was
protected, and whoever followed in their footsteps was guided unto the Sirat
mustaqim (straight path). Whoever clung onto them and their normative
practices was considered to be from Allah’s dsss (special) group (hizb

Allah); and Allah’s 3ssez group are truly the successful ones.”

1 Al-Sharif Muhammad ibn al-Hasan ibn ‘Abd Allah al-Husayni al-WastT: Majma' al-Ahbab wa Tadhkirat
Ulu al-Bab (Mukhtasar Hilyat al-Awliya’) p. 162-164
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It has been reported that ‘AlT#8is, one day, passed by some masajid in the month
of Ramadan that were a lit with candles. Upon seeing the candles, ‘All &gk

remarked:

May Allah dss=2 illuminate the grave of ‘Umar was just as He d%%2 has

illuminated our masajid.!

Sa‘'ld ibn Zayd reported that ‘Al 22z wept on the occasion of ‘Umar’s £4is death.

He was asked about it, to which he responded by saying:

My weeping is on account of my worry for Islam. The death of Umar
w5 has left such an indelible gap in Islam that will remain unfilled until

Qiyamah.?

1 Al-Mizz1: Tahdhib al-Kamal 2/6-12
2 Ibn Sa‘d: Tabagat ibn Sa'd 3/372
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‘Al’s Acknowledgement of the Previous Khulafa’
Dr. Miisa al-Misawi writes in his book al-Shi‘ah wa al-Tashih:

Legitimate administration matters, shaping of the earthly Muslim
community, and succession to NabT Js«Edi- were among the many issues
that ‘Alf «ais addressed. ‘All a5 acknowledged that the continuance of
the Muslim polity with the acquiescence of the ummah after the demise
of Nabi izzif= was based on shiira (mutual-consultation) and not divine
revelation per se. He once said: “The reasons the community pledged
their allegiance to me are based on the same ambit as Abti Bakr, ‘Umar and
‘Uthman. The (legislative power) of shiira belonged solely to the Muhajirin
and Ansar. Such was their authority that if they decided upon a leader to
administer the community’s affairs, it would be bona fide and sanctioned
by all. If anyone defected or rebelled, all measures would be taken to

restore order.”!
‘All e was once asked about Abl Bakr %4 and so he said:

Allah dusz referred to him with the epithet al-Siddig (the truthful) via
the blessed tongue of Nabl &5 and Jibril sk, He was the deputy of
Nabi sz, Nabl 44 was pleased with him to administer our religious
affairs, and thus we are all pleased with him to administer our worldly

affairs.?
‘AlT 2555 also said:
Nabl Zs&4i- designated Abu Bakr & to lead the congregation in salah.

1 was present that day - and in my full senses (fully aware of what was

happening around me). Had Nabi &g willed he could have appointed

1 Al-Sharif al-Rad1: Nahj al-Balaghah 3/7
2 Al-Sharif Muhammad ibn al-Hasan ibn ‘Abd Allah al-HusaynT al-WasitT: Mukhtasar Hilyat al-Awliya
1/156
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me (in place of Abil Bakr ais), but he chose not to. Just as Allah dsusz
and His Rasil &s<ife are pleased with him (Abil Bakr =) to administer
our religious affairs, we too, are pleased with him to govern our worldly

affairs.!

In the Mustadrak of al-Hakim al-NisaptrT, the Sahabi — ‘Abd al-Rahman ibn ‘Awf

224y — narrates the following incident:

During his khutbah he (Abl Bakr was) said: “By Allah, never once have
I asked — publicly or in secret — Allah dssez for this position; nor did 1
ever aspire to be here. I have been entrusted with such a weighty affair
and I possess neither the strength nor will-power to fulfil its obligations,
save with Allah’s dssez succour” ‘All and Zubayr replied: “We have no

objections to the decision reached. Despite the fact that we were delayed?

1 Op. cit. 1/159

2 Much has been made — primarily by the Rafidah — concerning narrations which describe how both
Zubayr ibn ‘Awwam and ‘All &g delayed pledging allegiance to Abl Bakr &=, Almost all of those
narrations, however, are not authentic; the one exception is a narration that was related by Ibn ‘Abbas
#dis, who said: “Verily “Alf, Zubayr, and others who were with them stayed behind in the house of
Fatimah & (Sahih al-Towthiq fi Sirah wa Hayat al-Siddiq p. 98)

They were there for a reason: they were in charge of making preparations for the burial of the Rasil
of Allah s, Their primary duties involved washing Nabi 4«4 and wrapping him in a shroud.
This information is based, not on mere conjecture, but on a narration that was related by Salim ibn
‘Ubayd sz
NabT's i

5. According to that narration, Abii Bakr «dis said to ‘AlT #4655 and to the other members of

)

{= household: “Busy yourselves with [the burial preparations of] your companion.” Aba

Bakr i then ordered them to wash NabT's 4z<£4 body. (Ibid)

It is important to understand that the Nabi is«&4{ had just died, and so, yes, some people had to
concern themselves with the future course of the Muslim nation; but others had to busy themselves
with making preparations for the Nab?" s 4524 burial. As a result, it was on the day after Nabi’s
Jsdede death, which was Tuesday, that Zubayr ibn ‘Awwam and ‘Alf ibn AbT Talib & pledged

allegiance to Abui Bakr #&ix. Abu Sa‘ld al-KhudrT 45 said:

When Abii Bakr climbed the pulpit, he looked at the faces of the people who were before him.
Not finding Zubayr ibn al-‘Awwam anywhere among the crowd, Abii Bakr summoned for him
to come. When Zubayr came [a short while later], Abi Bakr said to him: “O cousin and helper

of the Rasil of Allah, do you want to break the stick of the Muslims... continued
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in attending the consultation; we still regard Abu Bakr to be the most adept
and deserving of this position; for was he not Nabi’s #%.%4{{= companion
in the cave; did Nabi #5:%£4{l= not appoint him to lead the congregation
in salah while he i%<&i{e was still alive? We fully acknowledge his

excellence and superiority.™

... continued from page 28

[i.e. do you want to be the cause of disunity]?” Zubayr said: “There is no blame upon you
[for what you say], O Khalifah of the Rasil of Allah.” after which he stood up and pledged
allegiance to Abi Bakr. Abii Bakr then looked in the faces of the crowd, and, not finding ‘Al
ibn Abi Talib anywhere among them, summoned for him to come. When ‘Ali came [a short
while later], Abti Bakr said: “O cousin of the Rasil of Allah, do you want to break the stick
of the Muslims [i.e. do you want to be the cause of disunity]?” ‘Ali responded: “There is no
blame upon you [for what you say], O Khalifah of the Rasil of Allah.” after which he stood up
and pledged allegiance to Abii Bakr 455, (Al-Bidayah wa al-Nihdyah 5/249, Ibn Kathir ruled
that this hadith is authentic.)

This authentic narration was deemed so important by Imam Muslim ibn al-Hajjaj — the compiler of
the second most authentic hadith compilation, Sahth Muslim — that he went to his teacher, Imam al-
Hafiz Muhammad ibn Ishaq al-Khuzaymah, and asked him regarding it. Ibn al-Khuzaymah wrote out
the hadith for him and read it for him. Speaking figuratively, Imam Muslim said: “This hadith is worth
abadanah (alarge cow that is slaughtered in Makkah, i.e. this hadith is something of great value).” Ibn
Khuzaymah responded: “This hadith is not only equal to a badanah; instead, it is equal to a badarah
(a bag that contains 1000 or 10 000 gold coins; or in other words, this hadith is a priceless treasure of
great importance). Commenting on Abl Sa‘id’s above-mentioned narration, Ibn Kathir remarked:

“This chain of narration is both authentic and correctly memorised.”

And the hadith imparts very important information: Either one or two days after NabT's Az« death,
‘Ali 22855 pledged allegiance to Abti Bakr #4is. And this is certainly true, for (throughout the duration
of Abu Bakr’s khilafah), ‘Ali 455 always remained in the close company of Abti Bakr #&5s; in fact, he
never missed performing a single salah behind him. (al-Bidayah wa al-Nihayah 5/249)

According to another narration, Habib ibn Abi Thabit said:

‘Al ibn Ab1 Talib was in his house when a man came to him and said: “Aba Bakr has sat down
in order for people to pledge allegiance (to him).” At that very moment, ‘All was dressed
casually, wearing only a long shirt, with no lower garment, or robe above it. But he was in a
rush, for he did not want to delay pledging allegiance to Abii Bakr; and so, without bothering
to put on the rest of his attire, he went out the masjid. Once there, he sat down and asked
someone to bring his robe for him. Some people brought it for him, and he wore it over his
shirt. (Al-Khulafa’ al-Rashidin. al-Khalidi p. 56)

1 Al-Hakim al-NisaprT: Mustadrak al-Hakim
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The renowned ShiT scholar, Abt Ja'far al-Tasi recounts the following incident:

After the Battle of Jamal, ‘All’s a5 opposition assembled together and
he said to them: “Everyone (here), including me, pledged their allegiance
to AbT Bakr . Similar was the case with ‘Umar a5, everyone (here)
pledged their allegiance to him and I followed suit. This was also the case
with ‘Uthman =&s; [ pledged my allegiance to him — while seated in my
house — like everyone else. Now, without any hankering or imposition
whatsoever, you have pledged your allegiance to me. The only request I
have from everyone is that I be given the same deference and regard as

they were given.”

Another famous ShiT scholar, Abx Ja‘far al-TabarsT transmits from Muhammad
al-Baqir? 4z the fact that ‘Al &5 too, consented to Abi Bakr’s &z khilafah;

and that he also pledged his allegiance to him.

He continues and mentions that when Usamah ibn Zayd, the beloved of Allah’s
Rasil &=, was on the verge of leaving (for an expedition), the news of Nabt’s
Jsife death reached him and so he, and whoever was with him, immediately
headed back to Madinah. Upon arriving in Madinah he noticed a huge throng
gathered around Abl Bakr #4is. He turned to ‘All i and asked: “What is

happening?” ‘Alf i replied: “It is exactly as you see it.” So Usamah 45 asked:

“Have you also pledged your allegiance (to him)?” ‘Alf zdis replied: “Yes.”
‘Alf 22855 abolished the apocryphal claim of Wasiyyah? by saying:

I am better suited as a wazir (minister) for you than as an amir (leader).

1 Al-Tast: Al-Amali 2/121

2 Muhammad al-Baqir &%= is considered to be the fifth Imam according to the ShiT doctrine of
Imamah.

3 Al-Tabarst: Al-Thtijaj p. 50.

4 The claim of Asiyyah is an integral concept within the ShiT tradition. It is claimed that NabT d=s£ife,

on his deathbed, appointed ‘Ali 445 as his successor. [translator’s note]
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‘Ali: A Counsellor and Advisor

High-ranking or otherwise, ‘All &5 would not shy away from offering people
advice — even before being requested to do so — so as to assure Allah’s religion
would remain in order. His valiant nature was such that he remained ever-ready
to express his views with regards to matters that required consultation. He was

an exemplary exhibition of the verse:

T I
R Soss o r el
And whose affair is (determined by) consultation among themselves...!

especially among the Sahabah #24%s who regarded him as ‘the door to NabT’s

dssadedie city of knowledge!

The following are a few examples which shed light on ‘AlT 2885 as both a counsellor

and advisor:

1. When Abu Bakr 4l became the khalifah, and a faction within the Muslim
ranks had apostatised, immediately, with his sword unsheathed, he headed

for Dhii al-Qassah?. ‘Al1 «edis grabbed a hold of the reins of Abt Bakr’s zedis

horse and said: “O khalifah of the Rasil of Allah Zsedie where are you
headed? I will reiterate what Nabi #:£4{l= said to you on the Day of Uhud,
“0 Abt Bakr! Put your sword away. Do not cause us any distress; for by

Allah, if anything (bad) happens to you Islam will become structure-less.”

2. Abt Bakr and ‘Umar &g often used to seek ‘All’s 4 advice in political
matters, and other general affairs. Imam al-TabarT mentions that when the

Persians amassed at Nahawand* to launch an attack against the Muslims,

1 Surah al-Shara: 38

2 One of the infamous tribes who withheld their zakah after the demise of NabT i,

3 Ibn Athir: Al-Kamil fi al-Tarikh 2/264

4 Nahawand is an area close to Hamadan, in Iran. The ensuing battle resulted in a decisive victory for
Muslims and was the eventual cause for the Sassanid Empire’s collapse. [translator’s note]

31



‘Umar 4z gathered the Muslims and sought their counsel whether or
not he should go out (and confront the enemy). Some of the Muslims
(including some from the Electoral Shara') felt he should join the Muslims.

He reiterated the question, to which ‘Al «dks answered:

O Amir al-Mu’minin! If you join (us) in fighting the people of Sham, the
Romans will (also) set out and capture them. And if you join us against the
people of Yemen, the people of Habashah will (also) set out and capture
them. And, if you partake in the battle with us here, the Arabs will attack
you from all angles; thereby causing you to focus more attention on the
unguarded places you left behind more than those before you. Maintain
(these soldiers) in their respective cities and write a letter to the people
of Basrah advising them to divide themselves into three groups: the first
should be grounded in their home territory (nearby their families), the
second should remain close to those who have an agreement with the
Muslims so as to make sure they do not fall back on their agreement, and
the third group should proceed ahead and assist their brethren in Kafah;
for if the Persians see you tomorrow they will surely say: “This is the
chief of the Arabs...” and this will incite them even more! As for what you
mentioned about them setting out against the Muslims, know very well
that Allah dsssz detests their coming out more than you; and He is more
capable (than you) to change that which He dislikes. With regards to their
numbers, in the past, we never engaged (the enemy) based on numbers;

rather, we fought on the basis of Allah’s ds%=2 support and assistance.

After hearing this, ‘Umar &5 said: “This is the opinion I favour.”

3. Attimes, ‘Umar s would seek rulings from ‘Al &8s pertaining to some
of the more complex sharT rulings. He was also his political advisor par
excellence. In fact, Imam al-Bukhari narrates in his Sahth on the authority

of Ibn ‘Abbas #edis that ‘Umar 4 said:

1 The Electoral Shiira consisted of six individuals: ‘Alf, ‘Uthman, Talhah ibn ‘Ubayd Allah, Sa‘d ibn Ab1
Waqqas, ‘Abd al-Rahman ibn ‘Awf, and Zubayr ibn al-‘Awwam #24i. [translator’s note]
2 Al-Tabart: Tarikh al-Rusul 3/480
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‘All =& is our most knowledgeable person with regards to legal and
judicial matters and Ubay a5 is our most knowledgeable with regards to

the Qur’an.

Mubhibb al-TabarT mentions in al-Riydd al-Nadirah on the authority of AbQi
Sa‘'ld al-KhudrT s, who asked ‘Al 28 a question. Thereafter, Abl Sa‘Td

4l remarked:

0 Abil al-Hasan (ref. to ‘Al zais)! T seek refuge with Allah dsgs2 from living

amongst a people in which you are not present.!

Yahya ibn ‘Aqil &tz said that whenever ‘Umar s would ask ‘Al «edis
a question, and ‘Al #2455 would provide a solution for him, ‘Umar &5

would say:

After you leave (this world) O “Alf, Allah dsse2 will not keep me alive.?
Ibn Sa‘d &iz5 narrates on the authority of Sa‘ld ibn al-Musayyib &5 who

said:

‘Umar x4 used to seek protection (with Allah d&#<) from a problem that

should arise in such circumstances that ‘Ali 4 is not present (to assist).’

4. On one occasion, ‘Umar 45 consulted ‘Al #2885 about taking part in the

march towards the Roman Empire. He (‘Alf #45) said:
Allah 3z has taken the responsibility for the followers of this religion
to secure it from the enemy. He d%s=2 assisted and defended the faithful
when they were few (in number) and unable to protect and defend

themselves. He dssez is Ever-Living and will never die! If you proceed

1 Muhibb al-Tabar: Al-Riyad al-Nadirah 3/166
2 Op. cit. 3/166
3 Ibn Sa'd: Tabagat ibn Sa‘d 2/339
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towards the enemy and clash with them and, Allah ds2=2 forbid, fall into
some trouble, there will be no place or refuge for the Muslims to return to
other than their remote cities. Therefore, you should send an experienced
man and send with him capable people who are well-intentioned. If Allah
dss grants you victory, then this is what you desired. If otherwise, you
can serve as a support for the people and you can act as recourse for the

Muslims.!

5. Quoting Nahj al-Balaghah, the book al-Shi'ah wa al-Tashth records the
following incident:

On another occasion, the khalifah ‘Umar =g sought the advice of “Alf ibn
Abi1 Talib zais whether he should — among others — go out and confront the
Persians. ‘All «a advised him against it and said: “The Arabs today, even
though small in number are strong because of Islam and strong because
of (their) unity. You should remain their leader and rotate the ‘mill’ (of
government) with (the assistance of) the Arabs, and be their foundation.
Avoid (direct) battle; for the Persians, if they see you tomorrow they will
say: “This is the chief of Arabs. If we do away with him (today) we will be
in peace.” In doing so, this will provoke them and they will be even more
eager to attack you. As for what you mentioned with regards to their (large)
numbers; in the past, we did not fight based on the strength of numbers;

rather, we fought on the basis of Allah’s &2 support and assistance.”
6. One day, ‘AlT #4855 approached ‘Uthman «dis and said to him:

The people are behind me and they have made me to represent between
you and themselves; but, by Allah, I do not know what to say to you. I know
nothing (in this manner) which you do not know, nor can 1 lead you to any
matter of which you are not aware. You certainly know what we know,

we have not come to know anything before you which we can tell you;

1 Nahj al-Balaghah 192
2 Msa al-Musawt: Al-Shi‘ah wa al-Tashih p. 39
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nor did we learn anything in secret which we should convey to you. You
have seen as we have seen and you have heard as we have heard. You sat
in the company of NabT &4 just as we did. Ibn AbT Quhafah (Aba Bakr
w8i) and Ibn al-Khattab (‘Umar #ais) were no more responsible for acting
righteously than you; since you are, through kinship, nearer to Nabi is.zig-
than both of them; and you also have a relationship with him s —
through marriage of his daughters — which they do not hold. Fear Allah;
for, by Allah, you are not being shown anything as if you are blind or being
apprised of anything as if you are ignorant. The path is clear and the

signposts of this din are (clearly) visible...”

1 Ibn Athir: Al-Kamil fi al-Tarikh 2/522
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‘Ali: A Defender on All Fronts

Allah 3&%e2. made “Ali 285 a defender on all fronts. Not only did he help Allah’s
Js8s religion, he aided NabT As«&die and defended his brothers, the Sahabah
#edl from anybody who attempted to denigrate their lofty rank and provoke civil
strife. He detested disunity (among the believers); thereby completely shutting
the door on Shaytan and his army, and cutting the possibility of them slipping
in (and causing disunity). He was the epitome of all good qualities for the simple
reason that he always kept the community’s interests at heart, over and above
everything else. He expended all his efforts to maintain unity and reunite people
(whenever the need arose); his position in defending ‘Uthman #e&s is but one
example that clearly illustrates this point. Al-Sayyid ‘Alaw1 Balfaqth mentions in
his book, Min A‘qab Bid‘ah al-Muhammadiyyah al-Tahirah:

Abii Ja'far al-AnsarT 45 says: “I entered upon ‘Uthman =& together with
the adamant and obstinate others. When they killed him, I immediately
exited and found myself extremely frustrated, so much so that my entire
insides became full of hatred and anger (towards the killers of ‘Uthman
w45). 1 entered the masjid and found a man sitting with a group of people
around him. He was wearing a black turban. He said to me: “Woe unto you!
What is with you?” I said: “By Allah, they have just finished killing him
(i.e. ‘Uthman =a).” He immediately remarked: “May destruction be their
lot right until the end!” When I took a closer look at the man I realised it
was ‘Al ibn Abi Talib zass. When the news had reached him, in a stupor, he
grabbed his son, Muhammad, by the waist, exited the masjid, and headed
straight for ‘Uthman’s x& house. He told his son: “Leave! You are not safe
here!” Upon entering ‘Uthman’s =& house, he found his body slain .
After reading “To Allah do we belong and unto Him shall we return,” he
exclaimed to his two sons, Hasan and Husayn: “How could he have possibly
been killed when you two were right by the door? Return to the door and
stand guard with your swords. Do not allow anyone to enter!” A group
of Sahabah 4 also sent their children to stand guard by the door of

‘Uthman’s a5 house preventing anyone from entering and requesting
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from ‘All #&i5 to bring Marwan out of the house. Upset and annoyed with
the people around him, ‘Alf zas decided to go home. Upon entering his
house, he closed the doors behind him and locked the doors shut (to be

alone and not entertain anyone).”
In the same book, Shaddad ibn Aws %245 is reported to have said:

When the siege around the house of ‘Uthman =i precipitated, I saw ‘Al
wais outside of the house. He was wearing Nabi's J«die turban and his
sword was unsheathed. In front of him were a group of Sahabah sz (both
Muh3jirtin and Ansar), namely: Hasan, Husayn, ‘Abd Allah ibn ‘Umar »zgis,
they were all trying to break up the people and curb the chaos. They (the
Sahabah #z5i5) entered the house and ‘Alf =45 said to ‘Uthman s “Al-
Salam ‘alaykum, O Amir al-Mu’minin! Verily, Nab i=-£4¢- did not undertake
this matter except that he encountered hostility and aggression from all
angles. What I see is these people will (eventually) try to kill you; will you
not allow us then, to confront them (first)?” ‘Uthman =as replied: “By
the rights that Allah dss=2 has over you and by the authority I have been
vested with (over you), I beg of you not to spill any blood for my sake or
in my name!” ‘All & repeated his request and ‘Uthman =& responded
to him in the same manner (as the first time). Thereafter, I saw ‘Al zesis
outside the house and he was saying: “O Allah! You know very-well that
we tried our utmost best (to persuade ‘Uthman i) After uttering this

statement he returned back to the masjid.?

When ‘All s entered Kafah, a man approached him and began rebuking
‘Uthman 45 for the (simple) reason that he ordered for everyone to follow one

mushaf (Qur’an). ‘Alf & retorted:

Keep quiet! He only did so after consulting us! If I were in his position, I

would have treaded the same path!®

1 Al-Sayyid ‘Alawi Balfaqth: Min A‘qab Bid'‘ah al-Muhammadiyyah al-Tahirah 1/190
2 Tbid, 1:194.
3 Ibn al-Athir. Al-Kamil fi al-Tarikh, 2:482.
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It has been narrated that Muhammad ibn Hatib 245, a Sahabi of Nabl A4z,
said: “The people will ask us about ‘Uthman tomorrow what shall we say (to

them)?” “Alf 224&5 told him:

‘Uthman =g was from those people who “..believed in Allah ssasz
and carried-out virtuous actions; thereafter had fear in Allah ds#s and

believed; thereafter he feared Allah dss<z further and did good.™?

In another place, Muhammad ibn Hatib z4s said:

e

I heard ‘All &5 saying: “Uthman was from those (people) whom Allah

dsas says about them in the Qur’an:

s
S
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(they) believe and do righteous deeds, and then fear Allah and believe, and
then fear Allah and do good; and Allah loves the doers of good.”

1 ‘Al &85 referred to ‘Uthman 4 by quoting verse 93 of Strah al-Ma@’idah.
2 Ibn ‘Asakir: Tarikh Dimashq 475

Imam Ahmad: Fada'il al-Sahabah 1/474
3 Strah al-M3@’idah: 93
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‘Ali’s Respect for Umm al-Mu’minin, Sayyidah ‘A’ishah

After Sayyidah ‘A’ishah’s ¢&is camel had stumbled and fallen down during
the Battle of Jamal, both Muhammad ibn Abi Bakr and ‘Ammar &=z picked up
the howdah. ‘Alf #2855 approached her and asked: “Are you okay, O Mother (of
the Believers)?” She replied: “I am okay.” They supplicated for each other and
departed ways shortly thereafter.!

Another report mentions that ‘Alf 45 disrobed two men and who were cursing
Sayyidah ‘A’ishah wzidls. He sentenced them to one hundred lashes each (for

blasphemy).?

After the Battle of Jamal, ‘Alf s prepared for Sayyidah ‘A’ishah s all her
essentials for travelling back to Madinah. He sent back with Sayyidah ‘A’ishah
il all individuals who had come out in support of her, excluding those who
wanted to remain behind (in Basrah). He sent her back to Madinah under military
escort headed by her brother, Muhammad ibn Abi Bakr, one of ‘AlT’s commanders,
alongside forty well-known ladies of Basrah to accompany her. On the day of
departure, ‘All &85 stood by Sayyidah ‘A’ishah @édis — as the people watched —
and after bidding everyone farewell, she said:

0 my son! Let us not criticise or accuse one another. Whatever occurred in
the past between us was simply like a relationship between a lady and her
in-laws. Despite our differences, he (referring to ‘Al z4i) is an exceptional

individual.
‘AlT 2855 responded:

She has spoken the truth. There was nothing between us save that; and she,

after all, is the wife of your Nabi Js«&4i= in this world and the hereafter.®

1 Ibn al-Athir: Al-Kamil fi al-Tarikh 2/610
2 Tarikh al-Tabari 4/540; Al-Kamil fi al-Tarikh 2/614
3 Tarikh al-Tabari 4/544; Al-Kamil fi al-Tarikh 2/614
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‘Ali’s Disassociation From Anyone Who Curses the Sahabah
The Sahabi Nu'man ibn Bashir &l narrates the following incident:

Whilst sitting in the masjid of Kafah, ‘AlT overheard us one day speaking
about ‘Uthman, Talhah and Zubayr s:@s. He immediately turned his
attention to us and asked: “What is it that you speak about?” We replied:
“We were speaking (out) about ‘Uthman, Talhah and Zubayr. We thought

you were asleep.” ‘All then recited unto us the following verse:

’-LZ,; S Gu ’o’//oﬁcg
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Indeed, those for whom the best (reward) has preceded from Us -

they are from it far removed.!

“This verse applies to ‘Uthman, Talhah and Zubayr; and I am also from

their party,” said ‘Alf. He then recited the verse:

Gl 32 JE U5 16 53 a5 LRSS

And We will remove whatever is in their breasts of resentment, (so

they will be) brothers, on thrones facing each other.?

“This, too, applies to ‘Uthman, Talhah and Zubayr; and I am also from their

party,” said ‘Alf zegis.>

1 Strah al-Ambiya” 101

2 Surah al-Hijr: 47

3 Tarikh Dimashgq p. 472; Musnad Ahmad 2/618

4 In another narration (also narrated by Ahmad in his Musnad), after hearing ‘Alf &5 recite these
verses, a man stood up and said: “O Amir al-Mu’minin, surely Allah is more just than that!” Thereafter,

the narrator says that ‘Alf #&s exclaimed: “If they [the verses] do not apply to us, then to whom do

they apply?”
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Mutual Love Among the Khulafa’

As is the wont of bosom friends, ‘AlT 45 — as the leader of NabT's As«&iil= family
— readily accepted gifts from the other khulafa’ 224, including Abli Bakr &
who once gifted him with Sahba™, a concubine who was captured during the
battle of ‘Ayn al-Tamr. The khulafa’ #2455 were the epitome of mutual-love and
harmony and they shared an unbreakable bond of brotherhood, as illustrated by

the many examples in history.

Ibn ‘Asakir narrates (with his chain of transmission) that ‘Ali 24k entered upon

the shrouded corpse of Abti Bakr #2465 and said:

There is no one who has left this world to meet Allah more beloved to me

than this shrouded corpse (referring to Abt Bakr )2

Imam al-Tabarani (with his chain of transmission) narrates that ‘Al & once

said:

By Him who controls my life, never once did we (the Sahabah »za) vie

with one another in acts of good except that Abt Bakr beat us.

‘Al 2885 was somewhat also indebted to Abt Bakr %24z, since he assisted ‘Al

#45% and even acted as a mediator for him in his marriage with Fatimah e&is. He

was also of those present — upon the NabT’s A& request — at his wedding.

Shaykh al-T2’ifah, Aba Ja‘far al-TasT — a famous ShiT scholar — describes this
event as follows, on the authority of al-Dahhak ibn Mazahim:

1 Sahba’, also known as Umm Habib bint Rabi'ah, was one of the concubines that were captured from
Taghlib. She was captured during Abt Bakr’s &k khilafah, under the administration of Khalid ibn
al-Walid #2855, She had two children (from ‘Alf #455) — as mentioned in the books of the Shi‘ah: ‘Umar
and Ruqayyah. See Sharh Nahj al-Balaghah 2/718.

2 Imam al-Sayatt: Tarikh al-Khulafa’

3 Tarikh al-Khulafd’, al-Styuti references this narration to al-TabaranT in his Mu‘jam al-Awsat and al-

Hind1 in Kanz al- Ummal.
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I heard ‘AlT ibn Ab1 Talib s saying: “Abl Bakr and ‘Umar came to me (one
day) and said, ‘Only if you could go to NabT is<esf- and mention Fatimah
@ to him (i.e. for the sake of marriage). So I went to NabT i<z, When
he s saw me he immediately smiled and said, ‘O ‘Ali! Why have you
come, how can I help you?’ I began mentioning to him iz some of my
(exclusive) merits, such as: my familial bonds with him &4, the fact that
I was of the first to accept Islam, the assistance I provided (for the sake of
Islam) and my fighting in the cause of Allah dss<:. He Js.&ii responded to
me by saying, ‘O ‘Alil Everything you said is true; in fact, you are even more
valued and cherished than all those things that you have just mentioned. I

said to him, ‘Please accept my proposal for Fatimah.”!

Not only did Abl Bakr 455 mediate the marriage between ‘All and Fatimah
&5, he also encouraged him and even assisted him with whatever was required

for him to get married. Abii Ja'far al-TiisT narrates the following:

‘Alf zais sold his armour and with the money earned after selling it he
brought it to Nab dz&ife. NabT A4l took hold of the money with both
of his hands. Thereafter, he gave it to Abt Bakr and said to him, “Purchase
some clothes and household furniture for Fatimah with this money.” Nabt
Jesudle sent ‘Ammar ibn Yasir and some other Sahabah with him. They
went to the market and whatever they wanted to buy they would first
show it to Aba Bakr. If he approved, only then would they go ahead and
purchase the item. When they finished, Abt Bakr carried a few things back

(to show NabT i<ziie) and the other Sahabah carried the rest.?

Abt Bakr #4i5 and a group of others were also present at the nikah, as indicated
in the following incident narrated by al-Khawarizmi, Mulla Bagir al-Majlist and
al-Arbilr:

After Abl Bakr, ‘Umar and Sa‘d ibn Mu'adh sent ‘Alf to the NabT st
(to propose for his daughter), they waited patiently in the masjid for his

1 Abii Ja‘far al-Ttst. Al-Amali 1/38
2 Op. cit. 1/39
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return. They anticipated a positive response from Nabi sz, To their
delight, ‘Ali returned (after NabT iz.&4i) accepted his proposal) and said: “I
jubilantly left the NabT’s &4 presence and soon thereafter I met up (on
the way back) with Abi Bakr and ‘Umar. They asked me: “What happened?”
Ireplied: “Nabi &&si= accepted my proposal!” Upon hearing the news, the
two of them became overjoyed and returned back to the masjid with me.
With his blessed face glimmering out of happiness, NabT &ssie arrived.
He called Bilal (who was nearby), to which Bilal responded: “Labbayk
(at your service), O Nabi of Allah!” Nabi &5 said to him: “Gather the
Muh3jirin and Ansar.” After everyone was gathered, NabT &« ascended
the mimbar (pulpit). After praising Allah ds#<2, he announced: “O people!
Jibril came to me and informed me that Allah ds%s2 gathered His angels
at al-Bayt al-Ma‘mir (the Ka'bah of the Heavens) and made them witness
that He married His slave, Fatimah, the daughter of the Nabi, to ‘Ali ibn Abt
Talib. Allah ds<z then commanded me to marry her off here (i.e. in this

world) in front of you (as witnesses).”!

‘Ali 22885 did not forget everything the Sahabah #24dis did for him. He even named
his children after (some of) them, including: Abt Bakr, ‘Umar, and ‘Uthman.? In

fact, ‘All 22855 was not the only ‘imam’ to have named his children after the four

rightly-guided khulafZ’; In fact, the other ‘A'imah’, including Hasan and Husayn

&z4iz, also named their children after Abi Bakr and ‘Umar &z,

‘All and ‘Umar &z also had a very close relationship with each other. As

mentioned earlier, Umar would, at times, consult ‘Ali 885 with regards to certain

judicial matters. Imam al-Bukhari narrates in his Sahih from Aba Mulaykah, who

heard Ibn ‘Abbas saying:

1 Al-Khawarizm1. Al-Mandgib, p. 251, 252; al-Arbill. Kashf al-Ghummah, 1:358; al-MajlisT. Bihar al-Anwar,
10:38.

2 Al-Tabarsl. I'lam al-Ward, p. 203; al-Arbill. Kashf al-Ghummah fi Ma rifat al-A'immah, 2:90, 217.

3 Al-Tabarst. I'lam al-Ward, p. 213.

* This tradition of members from the Ahl al-Bayt naming their children after the four rightly-guided
khalifahs has continued up until today.
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‘Umar = had been placed on his bed and the people gathered around him
supplicating and praying for him before he was removed (for burial). T was
among them. I was startled when a man took hold of my shoulders; it was
‘Alf ibn Abi Talib. He asked Allah ds2s2 to show him mercy and said: “You
have not left behind anyone I would prefer to encounter with the like of
your actions. By Allah, I used to think that Allah would put you with your
two companions. I thought this because oftentimes I heard Nabi iz.zig-

say, ‘Abl Bakr, Umar and I entered, and Abti Bakr, Umar and I left...”

‘Alf 28k even married his daughter, Umm Kulthiim, to ‘Umar ibn al-Khattab
2455, Imam Ahmad narrates in his Musnad, as well as al-Hakim (with an authentic
chain — as agreed upon by al-Dhahabi) on the authority of Jabir ibn ‘Abd Alldh
&2z who once heard ‘Umar ibn al-Khattab saying to the people, after having

37255,

married the daughter of ‘Al1 zedis:

Will you not congratulate me? For I heard Nabi #<5:£4{= saying;
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On the Day of Judgement, all worldly avenues and family ties will be cut-off
except for those avenues by which I was imitated, and anyone that holds

family ties with me.

‘Uthman s also played a major role in assisting ‘Alf «dls with his marriage

s2 4Tt~

to Fatimah @&k, He even provided him with all necessary spending. ‘AlT i

himself mentioned one day:

When I approached Nabi Z£4i to propose to Fatimah, he -4 said to
me: “Sell your armour and whatever you get from it, give it to me so I can
purchase for you and Fatimah whatever is required.” I took my armour
to the marketplace and ended up selling it for four hundred dirhams to
‘Uthman ibn ‘Affan =g, When the two of us exchanged the goods (i.e. the

armour for the dirhams) ‘Uthman = said to me: “O Abi al-Hasan! Please

1 Mahmid Sa‘Td Mamdah. Ghayat al-Tabjil wa Tark al-Qat* bi al-Tafdil, p. 273, 274.
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accept this (armour) as a gift (even though I just purchased it from you).”
I left to meet Nabi Zs&si= with both the four hundred dirhams and my
original armour. After I presented it (both the dirhams and the armour) to
Nabi il and explained what ‘Uthman s did, Nabi iz supplicated

for him.!

Nabi iz«&4i= also made him a witness — among others — to ‘Ali’s &5 marriage

to Fatimah @&, The Shi‘ah narrate from Anas %8 who said that Nabi Az

told him:
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Go and call Abi Bakr, ‘Umar, and ‘Uthman s and a group from the

Ansar.

Anas &85 said: “1 went and called them. After they arrived, Nabi #%.&4(= said (to

those present):
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I make everyone (here) a witness that I have married off Fatimah to ‘Ali for

the weight of four hundred mithqals? of silver.?

5o~

Imam Ja'far al-Sadiq &% is also on record for explaining the distinct position
‘Uthman &% held; his trustworthiness, sincerity, and loyalty (in serving)
Nabi &4z, He even acknowledges that ‘Uthman & had certain distinct
privileges or honours that no one else had; specifically, the fact that NabT Az«
represented ‘Uthman & on his behalf in the famous story of Nabi's Ak
settlement (with the kuffar) at Hudaybiyyah.

1 Al-Khawarizmt: Al-Mandgqib p. 252, 253

Al-Arbili: Kashf al-Ghummah 1/359

Al-Majlist: Bihar al-Anwar 10/39, 40

2 Four hundred mithgqals of silver is equal to approximately 1457 grams of silver. [translator’s note]

3 Al-Managib p. 252, Kashf al-Ghummah 1/358, Bihar al-Anwar 10/38
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5o~

Ja‘far al-Sadiq @45 says:

So Nabil is&ife sent for him (i.e. ‘Uthman #&s) and said: “Go to the
believers among your people and give them glad tidings about what Allah
dsez has promised me on the Conquest of Makkah.” When ‘Uthman s
left he met Aban ibn SaTd and this caused him to delay slightly. ‘Uthman
w2 armed himself and found them involved in a scuffle. Suhayl ibn ‘Amr
was seated next to NabT i<l and ‘Uthman =& was near the barracks
of the mushrikin. The Muslims pledged their allegiance to Nabi izzag-
and he i placed one of his (own) hands on top the other to indicate
‘Uthman’s & pledge as well. The Muslims rejoiced: “Congratulations to
‘Uthman! He made tawaf around the Kabah, completed saT of Safa and
Marwah and (successfully) completed his ‘umrah. Nabi f&si- said: “He
could not have done so.” When ‘Uthman & (eventually) arrived, Nabt
Jszife asked him: “Did you make tawaf’?” ‘Uthman & answered: “How
could I make tawaf and Nabi is«24i= has yet to do so?” ‘Uthman &8 then

went on and mentioned the entire story (to NabT fz.&4ie).!

1 Muhammad ibn Ya'qab al-KulaynT: Rowdat al-Kaft 8/325, 326
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Examples From the Khulafa’ of Love and Veneration for the Ahl al-
Bayt

Mahmid Sa‘Td Mamdih writes in Ghdyat al-Tabjil wa Tark al-Qat* bt al-Tafdil in the

chapter concerning Abu Bakr &85

He was an ardent-admirer of the Ahl al-Bayt and would hold them in
high-esteem. It is narrated in the Sahth of Imam al-Bukhari that once ‘All
wdi» completed his prayer and said to Abl Bakr g (who was seated in
close proximity to him): “O Aba Bakr, we fully acknowledge your virtue,”
thereafter ‘All zais began mentioning their (the Ahl al-Bayt’s) due-rights
and connection with Nabi issi-, AbT Bakr a5 responded by saying: “By
Him whose hand holds my soul, upholding a relationship with the Nabt’s
Jsedfe family is dearer to me than upholding relations with my own

”1

family:

In another narration (also in al-Bukhari’s Sahih) on the authority of ibn ‘Umar,

&g, Abl Bakr 42555 is reported to have said:
“Take care of Muhammad #s:£5i= by looking after his family.?

Sharif Muhammad ibn al-Hasan ibn ‘Abd Allah al-Husayni al-WasitT writes in his
abridged version of Hilyat al-Awliyd’, Majma’ al-Ahbab wa Tadhkirat Ulu al-Albab, on
the authority of al-Sha“ &tiz:

When Fatimah became ill, Abl Bakr came to visit her. Upon arrival, he
sought permission to enter her house. ‘Alf (who was also in the house) told
Fatimah: “Aba Bakr is at the door; he is requesting to come in and visit
you.” Fatimah responded: “Is it ok if I grant him permission (to enter)?”

‘Al said: “Of course!” And so, after Fatimah permitted him to enter, AbG

1 Sahih al-Bukhart
2 Tbid
3 Mahmud Sa‘id Mamdah: Ghayat al-Tabjil wa Tark al-Qat " bi al-Tafdil p. 271
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Bakr began conciliating! with her, saying: “By Allah, I did not sacrifice my
home, wealth, family, and relatives except for the pleasure of Allah dsas:z,

His Rastll &=, and his family” He continued until she became pleased.?

The relationship between the Ahl al-Bayt and the khulafa’ was a closely-knit one.
In fact, even their extended families were close to each other. Abli Bakr’s ediz
wife, Asma’ bint ‘Umays s attended to the Nabi's As«&4il= daughter, Fatimah
Gedls;, during her sickness that eventually led to her demise. Asma’ ¢ds was with
her until she breathed her last. Even the books of the Shi'ah affirm this fact. We

find, for example, Ab Ja‘far al-Tas1 narrates:

‘AlT himself used to tend to her (i.e. Fatimah wais) and Asma’ bint ‘Umays

would assist him.?
In Jila’ al-'Uyun the following narrations are to be found:

1. Fatimah directed Asma bin ‘Umays with regards to the procedure
of her (eventual) burial and shrouding. Once the funeral took place,

Asma’ performed the burial and shrouding as per her directions.”

2. She (referring to Asma’ bint ‘Umays) was with Fatimah until her

final breath. In fact, she informed ‘Ali when she passed away.’

It is mentioned in Kashf al-Ghummah — another ShiT source — that “Asma’ bint

‘Umays was (also) involved in washing her body.”

In the book Rashfat al-Sadi min Bahr Fadad’il Bani al-Nabt al-Hadi, Abi Bakr Shihab

al-Din al-‘AlawT al-HadramT narrates on the authority of Yahya ibn Sa‘id; who

1 For an explanation of this incident, see footnote 44.

2 Majma' al-Ahbab wa Tadhkirat Ulu al-Albab - Mukhtasar Hilyat al-Awliya’ 1/265
3 Al-Tast: Al-Amalt 1/107

4 Jila’ al-'Uyan p. 235, 242

5 Op. cit. p. 237

6 Kashf al-Ghummah 1/503
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narrates from ‘Ubayd ibn Husayn:

(One day) Husayn ibn ‘Ali sought permission to enter the house of ‘Umar
wdis, Permission was not granted and so he waited for him (outside).
Sometime later, Umar’s son, ‘Abd Allah came and also sought permission to
enter (his father’s house), but permission was also not granted to him. ‘Abd
Allah decided to leave (and not wait like Husayn). Husayn remarked: “If
ibn ‘Umar was not given permission (to enter) I surely will not be granted
permission.” And so he also left. Sometime later, Umar came out and said:
“I need to see Husayn!” He was called in the presence of ‘Umar a5 and
said: “O Amir al-Mu'minin! I sought permission to enter (your house) and
permission was not granted; and so I sat down, waiting. Soon thereafter,
your son, ‘Abd Allah also sought permission to enter (your house) and
permission was not granted to him as well. But he left immediately
thereafter I said to myself: ‘If ibn ‘Umar was not given permission (to
enter) I surely will not be granted permission, and so I left.” ‘Umar said:
“You have more of a right to enter than he does! After Allah dsss2, who
else causes peoples hair to stand except for you (referring to the Ahl al-

Bayt). Whenever you come (to visit), do not take permission to enter!™

In the same book (Rashfat al-Sadi min Bahr Fada’il Bani al-Nabi al-Hadi) the following

incident is mentioned:

Some wealth was brought to ‘Umar =& that required distribution. He
distributed the wealth by giving to both Hasan and Husayn & first,
Surprised, ‘Abd Allah ibn ‘Umar, ‘Umar’s son, turned to his father and
said: “I deserve to be given a share (from this wealth) before anybody else
because of my familial relation with you, as the khalifah (i.e. because T am
your son).” ‘Umar s said: “Do you have a father similar to theirs (referring
to ‘AlT ), or a grandfather similar to their grandfather (referring to Nabi

Jsziaf) so that I may give preference to you over others?”

1 Ibn Hajar al-‘Asqalant: Al-Isabah fi Tamyiz al-Sahabah 1/33, under the biography of Husayn 245
Ibn Hajar al-Haytham: Al-Sawd'iq al-Muhriqah fi al-Radd ‘ala Ahl al-Bida“ wa al-Zandaqah p. 179
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Ibn ‘Abbas &4k is reported to have said:

‘Umar loved Hasan and Husayn and he would give preference to them over

his own son (‘Abd Allah).!

‘Umar 4% once said to Zubayr ibn al-"‘Awwam &8s

Hasan ibn ‘Alf is ill; will you not visit him? Do you not know that to visit

(the ill) from Banti Hashim is obligatory and to visit others voluntary.?

‘Umar & held in high-esteem the Ahl al-Bayt; even more than member of
his own family (including himself). Whenever there was something available to
be distributed, he would prefer them over his family. Historians mention that
‘Umar 45, whenever any gifts or earnings came to the bayt al-mal and required
distribution, he would commence with the Bant Hashim because of their close
familial relationship with Nabi Js«&ifl= and because of his added respect for the

Ahl al-Bayt.

The ShiT historian al-Ya'qubi mentions the following incident in his book, Tarikh

al-Ya'qubr:

After ‘Umar established a department of registration (wherein the names
of the entire populace was kept) and, in the year 20 A.H he stipulated the
various allowances that people would be eligible for, he remarked: “The
wealth has accumulated.” He then called ‘Aqil ibn Abt Talib, Makhramah
ibn Nowfal, and Jubayr ibn Mut‘im ibn Nowfal ibn ‘Abd Manaf (all relatives
of ‘Ali) and said to them: “Write everyone’s name according to their
positions, and begin with the tribe of ‘Abd Manaf.” ‘Al’s was the first to be
written and he was allotted five thousand; thereafter his two sons, Hasan
and Husayn, they were each allotted three thousand; and he stipulated

four thousand for himself...

1 Abii Bakr Shihab al-Din al-‘Alawt al-Hadramt: Rashfat al-Sadi min Bahr Fada’il Bant al-Nabi al-Hadr p.
155, 156 (quoting from al-Sawa'iq al-Muhrigah p. 179
2 Ibn ‘Adt: Al-Kamil 2/155
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The first wealth that was used in this new scheme was the money Abt
Hurayrah brought back from Bahrain. It totalled seven hundred thousand
dirhams. Upon receiving this money, ‘Umar said: “Write everyone’s name
down according to their positions, and begin with ‘Abd Manaf; thereafter
Abu Bakr and his people; and thereafter ‘Umar and his people.” Eventually,
when ‘Umar looked at the register he remarked: “By Allah, I only wish that
my familial relationship with Nabl &5 was similar to the way these
names on this register are written. But alas, the order cannot change; keep
the order of the register according to those closest to NabT iz, then
the next closest, until you eventually put ‘Umar’s name according to where

Allah ds#z2 has placed him.”*?

1 Al-Ya'qabt: Tarikh al-Ya'qibi 2’ /153

2 Ibn AbT al-Hadid narrates that when ‘Umar &5 was contemplating the order in which the people
should receive their respective allowances, he said: “I will begin with the immediate family of Nabi
Jside; then those closest to him; and then those closest to him.” And so he began (distributing) with
Bani Hashim first, and then Bant ‘Abd al-Muttalib, and then Bani ‘Abd Shams and Nowfal, thereafter
the remaining tribes of Quraysh.

See Nahj al-Balaghah 3/113, 114
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The Ahl al-Bayt and the Khulafa’
Imam al-Hasan ibn ‘AlT &4 narrates that Nabi Az« said:

ol g e ST O]

The position of AbT Bakr to me is like the ears (on a body).!
Muhammad ibn Hatib said:

One day, ‘Uthman’s name was mentioned in the presence of Hasan and

we

Husayn. They replied: ““AlTl himself is coming (now) and he will inform you
about him.” Soon thereafter, ‘Al appeared and said (about ‘Uthman): “He
was from those who fear Allah dsssz and believe and do righteous deeds,
and then fear Allah ds5s and believe, and then fear Allah d%%< and do

good; and Allah dsxez loves the doers of good.”

Hasan 855 used to hold both Abt Bakr and ‘Umar @& in the highest regard;
to such an extent that when he abdicated his khilafah and pledged allegiance to
Mu'‘awiyah 455, one of the conditions he imposed upon Mu‘awiyah =iz was
that he should deal and judge both according to the tenets of the Qur’an, Sunnah,

and the normative practices of the previous rightly-guided and pious khulafa’.?

In al-Sawa'iq al-Muhrigah fi al-Radd ‘ala Ahl al-Bida' wa al-Zandaqah of ibn Hajar
al-Haythami the following incident is narrated by Hasan ibn ‘Alf ibn Abi Talib

When Abl Bakr a5 was on his last, he called for his daughter ‘A’ishah
w5 and said: “O “A’ishah! Please have a look at all of the things we used
since we were put in charge of the Muslims’ affairs: the clothes we used to
wear, the camels we used to drink from, the cooking utensils, etc. These
were things that we used to take benefit from; be sure to return them all

to ‘Umar.”

1 Ibn Babawayh al-Qummi: ‘Uyin al-Akhbar 1/313
2 ‘Abbas al-QummTt: Muntahd al-Amal 2/212
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When Abii Bakr a5 passed away, ‘A’ishah s carried out her father’s
bequest and returned all of the goods they used to use to ‘Umar s,
Immediately upon receiving the goods ‘Umar =& exclaimed: “May Allah

have mercy on you Abii Bakr! You left an indelible legacy behind you!™

5o~

Imam al-Daraqutni &4z narrates from Imam Ja‘far al-Sadiq &, from him father
Muhammad al-Baqir &= that one day; a man came to his father (i.e. Zayn al-
‘Abidin £i:z5) and asked him: “What do you think about Abii Bakr?” Zayn al-‘Abidin
replied: “Are you asking about al-Siddig (the truthful one)?” Astonished, the man
remarked: “Do you (also) refer to him as al-Siddiq?” Zayn al-'‘Abidin replied: “Woe
unto you! The Rasil of Allah A5z, the Muhajirin, and the Ansar all referred
to him as al-Siddiq! Whosoever does not consider Abt Bakr to be al-Siddiq then
Allah will attach no credibility to him in this world and the next.” The man said:
“After that, I left and there remained no more rancour and hatred in my heart for
both Abt Bakr and ‘Umar.”

Hafiz ‘Umar ibn Shabbah narrates from Kathir:

One day I (Kathir) asked Abt Ja'far Muhammad ibn ‘Alf: “Did Aba Bakr and
‘Umar ever usurp any of your rights?” Astonished, he replied: “Of course
not! Not even the amount equal to a mustard seed!” I then asked: “May
Allah sacrifice me for your sake! Should I then entrust them (i.e. with my
affairs)?” He replied: “Entrust them with your affairs of this world and the

next.”

In another narration (also with the same chain of transmission from al-Daraqutni

Aliz5) Zayn al-‘Abidin &% is reported to have reprimanded a group of people who

were speaking ill of Abl Bakr, ‘Umar, and ‘Uthman %245, He asked them:

1 Al-Sawd'iq al-Muhriqah fi al-Radd ‘Ala Ahl al-Bid'ah wa al-Zandaqah p. 248; also see al-Tabagat, al-Mujam
al-Kabir, Tartkh al-Khulafa’.

2 Tarikh Dimashgq, Siyar ‘Alam al-Nubald’, al-Hujjah

3 Tabagat ibn Sa‘d 5/321, Mizan al-Ttidal 4/161
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Are you of those Muhajirin described by the verse:

Oj,.d.u)la‘}.‘o‘)j‘\.U‘JAMQWV-QJ‘}A‘jVAJLQJA‘?f‘w.ﬁ‘dfn@‘;‘;w
ﬁu)iﬁsﬂji AP

“For the poor emigrants who were expelled from their homes and their
properties, seeking bounty from Allah and (His) approval and supporting
Allah and His Rasal. Those are the truthful”?!

They replied: “No, we are not.” Then are you perhaps from those Ansar who were

described by the verse:
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“And those who were settled in al-Madinah and (adopted) the faith before
them. They love those who emigrated to them and find not any want in their
breasts of what the emigrants were given but give (them) preference over
themselves, even though they are in privation. And whoever is protected

from the stinginess of his soul - it is those who will be the successful.”?*

You disassociated yourselves from being one of these two groups and I bear

witness that you are not those (of the third group) mentioned in the verse:

JJ&U‘Y}QL&JYLL A .,\.”L.:\?Y}Uﬂ;‘b)u)}mv_ﬂu\md&bsbwﬂb
ﬁ;uﬁwublhw‘ﬂ‘(ﬁv\ﬁ'ﬂﬁbjb
“Our Rabb, forgive us, and our brethren who came before us into the faith,

and leave not, in our hearts, rancour against those who have believed. Our
Rabb, Thou art indeed Most Kind, Most Merciful.”*

1 Strah al-Hashr: 8

2 Siirah al-Hashr: 9

3 Sarah al-Hashr: 10

4 Kashf al-Ghummah ft Ma'rifat al-A'immah p. 78
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5o~

Imam al-Daraqutni &z also reports with his chain of transmission from Aba

Ja‘far Muhammad al-Bagjir &iz5;

Someone narrated to me (Muhammad al-Bagir) that Zayn al-'Abidin (his

father) said that the verse:
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And We will remove whatever is in their breasts of resentment, (so

they will be) brothers, on thrones facing each other.!

referred to Abii Bakr, Umar and ‘Ali (enquiring whether this interpretation

is correct or not).
Al-Bagqir replied:
By Allah, it refers to them!
The questioner enquired:
What ‘malice’ was within their breast?
He answered:
The malice of Jahiliyyah; before Islam, Bant Tamim, Bani ‘AdI, and
Banii Hashim? held certain sectarian differences between each other.

Once they embraced Islam, all ill-will and malice disappeared and they

had nothing but love and affection for one-another.?

1 Surah al-Hijr: 47

2 These were three of the most notable Makkan tribes in Nabi s &&= time.

3 Tarikh al-Khulafd@’, al-Durr al-Manthir, the same narration also gives an example of the type of love
and affection they held with one-another. For example, one day, Abl Bakr 2245 was holding his hip in
agony (due to some pain). Seeing this, ‘Al & began rubbing his hands together and placing them

on Abi Bakr’s #2455 hip, trying to relieve him of his pain.
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TPs

Ibn Hajar al-Haythami &= writes in al-Sawd'‘iq al-Muhriqah fi al-Radd ‘ala Ahl al-
Bida“ wa al-Zandaqah:

Imam al-Daraqutni &% narrates (with his chain of transmission) from
Salim ibn Ab1 Hafsah who said: “I asked Abii Ja‘far Muhammad ibn ‘Alf and
Ja‘far ibn Muhammad about Abi Bakr and ‘Umar. He said: ‘Entrust them
with your affairs and rid yourself of any ill-will or enmity towards them;

7]

for they are true epitomes of guidance.
Abi ‘Abd Allah al-Ju'fi narrates from ‘Urwah ibn ‘Abd Allah:

Imam Muhammad al-Baqir was once asked whether it was permissible to
ornament a sword with jewellery (i.e. gold, silver, etc.). He replied: “There
is no problem in doing so. In fact, AbG Bakr al-Siddiq used to also decorate
his sword with jewellery.” The questioner asked: “Do you (too) call him al-
Siddiq?” Astonished by the question, Muhammad al-Bagir shot up, faced
the qiblah and proclaimed: “Yes of course, he is al-Siddiq! Whosoever does
not refer to him with the title al-Siddiq then Allah dsasz will offer no

credibility to such a person; not in this world, nor the next.”

The reason why he referred to Abi Bakr &5 as “al-Siddiq” is quite clear; his
grandfather, the Rasal of Allah &4 also used to refer to him as “al-Siddiq”.
And, it goes without saying that Nabi Az«&4f used to only speak with wahi (divine
revelation). In actual fact, Imam al-Bahrani, the famous ShiT commentator on
the Qur’an, narrates in his al-Burhdn, on the authority of ‘Alf ibn Ibrahim; who

reported that Imam Ja‘far said:
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1 Al-Sawa'iq al-Muhriqah fT al-Radd ‘ala Ahl al-Bid‘ah wa al-Zandagah p. 158
2 86 Kashf al-Ghummah 2/148; Hilyat al-Awliya’; Al-Hujjah

61



When Nabi is£4e was in the cave (of Thowr), he said to Abi Bakr: “It is as

if I can see Ja'far and his Sahabah sailing in the sea; and it is as if the Ansar

are waiting in their homes.” Abii Bakr said: “Can you really see them, O

Nabi of Allah?” He replied: “Yes!” Abt Bakr said: “Show me!” Thereafter,

Nabi Jsal (gently) wiped over his eyes; and, as a result, he was also able

to see them. Nabi &s«zii remarked: “You (truly) are al-Siddig!™
Al-Tabarsi narrates that Imam al-Baqir 4%z once said:

Neither do I deny the virtue of Abl Bakr nor ‘Umar, but what I do say is

that Aba Bakr is more virtuous than ‘Umar.?

Zayd ibn ‘Ali was once asked about Abii Bakr and ‘Umar &:gis, He replied:
I have nothing but good to say about them, just as the members of my
family — the Ahl al-Bayt — had nothing but good to say about them.
Neither did they oppress us nor anybody else. They acted according to the

(teachings) of the Qur'an and the Sunnah of NabT iz.&sie.

When the Shi'ah heard this, they completely rejected and discarded it. On hearing

about this, Zayd ibn ‘All &% proclaimed:

They have indeed rejected us today.
and it is for this reason that they are known as the Rafidah (the Defectors).?
Zayd ibn ‘Ali 4% is also reported to have said:

Disavowing Abli Bakr, Umar and ‘Uthman is disavowing ‘Alf, and disavowing

‘Al is disavowing Abt Bakr, ‘Umar and ‘Uthman.*

1 Al-Bahrant: Al-Burhan 2/125

2 Al-Ihtijaj p. 230

3 Mirza Muhammad Taqiyy Siphr: Nasikh al-Tawarikh 2/590
4 See al-Asbahani’s al-Hujjah
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Al-Imam Ja‘far al-Sadiq &%z was once asked:

0 son, (i.e. family) of NabT iz<zag-! What is your opinion about Abl Bakr

and ‘Umar?
He replied:

They were just and righteous leaders who lived and died following the

truth. Allah’s dsse2 mercy will embrace them on the Day of Judgement.!

‘,, -

Imam al-Daraqutni &2 narrates that Ja‘far al-Sadiq &%z said:

In as much as I have hope in the intercession of ‘All (on the Day of
Judgement) T have just as much hope in the intercession of Abi Bakr. My

relationship with him (i.e. Abii Bakr ) is twofold.?
Imam al-Daraqutni &z also narrates that Ja'far al-Sadiq &i& said:

Some of the envious zealots of Iraq claim that we speak ill of both Abz Bakr

and ‘Umar. How can that ever be, they are my fathers!®

5o~

Sayyid al-Murtada narrates in his book, al-Shaft, that Ja‘far al-Sadiq &z would
associate himself with both Abti Bakr and ‘Umar &z&is. He would visit the grave
(of NabT F4&4ik=) and with his greetings to NabT #%.&4(, he would also greet
the two of them. In another narration it is mentioned that he would encourage

others to do the same as well.*

1 Al-ShostarT: Ihqag al-Haqq 1/16

2 Ja‘far al-Sadiq’s %= mother was Farwah bint al-Qasim ibn Muhammad ibn Abi Bakr and Farwah’s
mother was Asma’ bint ‘Abd al-Rahman. In other words, Ja‘far al-Sadiq is related to AbQl Bakr s
through both his mother and maternal grandmother.

3 Al-Lalika’t: Sharh al-Sunnah

4 Sayyid al-Murtada: Al-Shafi p. 238
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Al-Daraqutni &%z narrates from ‘Abd Allah al-Mahd' who was once asked: “Do
you make mash (wipe) on your Khuffayn (leather socks, for wud@’)?” He replied:
“Yes. (Because) ‘Umar would make mash.” The questioner reiterated his question
and said: “I am asking whether you make mash (not ‘Umar).” He responded to the
questioner by saying: “I am telling you ‘Umar would do it and you still have the
audacity to ask about my personal practice! ‘Umar is not only better than me,
he is better than a whole world full of the likes of me!” The man asked: “Is this
Taqiyyah??” ‘Abd Allah al-Mahd exclaimed: “We are currently sitting between the
grave and mimbar (of Nabi Az«&4flz). O Allah! This is what I believe in secrecy and
in open. Do not listen to anyone (wrongfully) attributing anything to me after
my demise. Who has the audacity to claim that ‘AlT was coerced into something
he did not want to do (i.e. pledge allegiance to the other khulafa’) and that Nabi
Jss«eidfe ordered him to do something which he did not execute?! That, in actual

fact, only shows his weakness and nothing else.”
The hijrah is described in the following way in Tafsir al-'Askart:

After Nabi &4 appointed ‘Al to sleep in his place on his bed, he fzs.&4i= said
to AbT Bakr:
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Are you pleased (with the fact) that you will be sought after and wanted

like me? After all, it was you who believed in me and carried me through;

1 He is ‘Abd Allah (al-Kamil) ibn Hasan (al-Muthanna) ibn Hasan ibn ‘Alf, the grandson of Imam Hasan
2 The term Tagiyyah among the Shi‘ah refers to the practice of dissimulation in which the individual
intentionally avoids answering a question posed to him or he answers the question in such a manner
that pleases the questioner, but he himself does not actually believe it to be true. The rationale behind
Tagiyyah — according to the Shiah — is to make inroads with any non-ShiT in the most covert and
unassuming way possible. [translator’s note]

3 Tarikh Dimashq
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therefore, will you not be prepared to face the consequences and help
defend me?

Abt Bakr exclaimed: “O Nabi of Allah! If I lived an entire life having to undergo
constant punishment and suffering, and experiencing no pleasure, all for your
sake, this would be more beloved to me than possessing the entire world and
disobeying you (in that)! My life, wealth, and possessions; are they not but for
you?!” Upon hearing this, NabT {54 said:
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Allah dsssz certainly knows that whatever is on your tongue is in
accordance to what is in your heart! He has made your position (with me)

like the ears, eyes, head, and soul of a body.!

1 Tafsir al-Hasan al-‘AskarT p. 164, 165
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Members of the Ahl al-Bayt Who Held Identical Names as the
Sahabah

Those Who Kept the Name Abt Bakr

» Abt Bakr ibn ‘Ali ibn Ab1 Talib

He was martyred alongside Husayn i at Karbala’. His mother’s name

was Layla bint Mas‘Gd al-Nahshaliyyah.!

» Abu Bakr ibn al-Hasan ibn ‘Ali ibn Abi1 Talib

He too, was martyred alongside his uncle, Husayn 4k at Karbala’.?

» Abi Bakr ‘All Zayn al-‘Abidin

Abi Bakr was also the kunyah (agnomen) of Zayn al-‘Abidin.

» Abu Bakr ‘Alf ibn Miisa al-Kazim ibn Ja‘far al-Sadiq

The kunyah of ‘Ali al-Rida was Abt Bakr. Al-N{ir1 al-Tabars says: “Abii Bakr
was one of the kunyahs of ‘Alf al-Rida, as mentioned by Abt al-Faraj al-

Isfahant in Magatil al-Talibin.™

» Abi Bakr Muhammad al-Mahdi al-Muntazar ibn al-Hasan al-‘Askart

One of the names of the alleged al-MahdT al-Muntazar — whom the Shi'ah

believe was born over eleven hundred years go — is Abii Bakr. °

1 Shaykh al-Mufid: Kitab al-Irshad p. 186, 248, Muntahd al-Amal 1/261, the author mentions that his
name was actually Muhammad and his kunyah was Aba Bakr.

2 Kitab al-Irshad p. 248, Muntahd al-Amal 1/541

3 See al-Jaz&'irT’s al-Anwdr al-N'umdniyyah for a list of Shi'ah Imamiyyah scholars that have mentioned this.
4 Al-NarT al-TabarsT: Al-Najm al-Thagib fi Alqab wa Asma’ al-Hujjah al-Gha'’i, no. 14

5 Ibid
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» Abt Bakr ibn ‘Abd Allah ibn Ja‘far ibn Abi Talib

Abii Bakr was martyred with Husayn %285, His mother was Khawsa’ (from
the tribe Rabrah).!

Those Who Kept the Name ‘Umar

» ‘Umar al-Atraf ibn ‘AlT ibn Abi Talib

His mother was Umm Habib al-Sahba’ al-Taghlabiyyah. She was captured

during the wars of apostasy. 2

» ‘Umar ibn al-Hasan ibn ‘Alf ibn AbT Talib

He was martyred alongside his uncle, Husayn, at Karbala'? Al-Ya'qubi
writes in his al-Tartkh: “Hasan had eight sons: Zayd, Qasim, Abt Bakr, ‘Abd

al-Rahman, Talhah, ‘Abd Allah, and ‘Umar (from various wives).”

» ‘Umar al-Ashraf ibn ‘Al Zayn al-‘Abidin ibn al-Husayn

His mother was an Umm walad (a slave woman, who bore the child of her

master). *

» ‘Umar ibn Yahya ibn al-Husayn ibn Zayd al-Shahid ibn ‘Alf ibn al-Husayn
ibn ‘Alf ibn Ab1 Talib
Muhammad al-A'lami al-Ha'irT mentions his name in Tarajim A'lam al-
Nisa’ under the biography of Bint al-Hasan ibn ‘Ubayd Allah ibn Ja‘far al-
Tayyar.

1 Ahmad ibn Yahya al-Baladhurt: Ansab al-Ashraf p. 68

2 Under the lineage of ‘Umar al-Atraf, see: Sirr al-Silsilah al-‘Alawiyyah of Abi Nadr al-Bukhari p. 123;
Muntahd al-Amal 1/261; and Bihar al-Anwar 42/120

3 ‘Umdat al-Talib of ibn ‘Anbah p. 116; and Tarikh al-Ya'qabi p. 228

4 Kitab al-Irshad p. 261; and ‘Umdat al-Talib p. 223
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»

‘Umar ibn Misa al-Kazim ibn Ja‘far al-Sadiq

Ibn al-Khasshab writes: “He (ref. to Miisa al-Kazim) had twenty sons,

including: ‘Aqil and ‘Umar and eighteen daughters.

Those Who Kept the Name ‘Uthman

»

»

‘Uthman ibn ‘Ali ibn Abi Talib

was Umm al-Banin bint Hizam al-Wahidiyyah, then al-Kilabiyyah.?

He was martyred alongside Husayn #eidls at Karbala’. His mother’s name

‘Uthman ibn ‘Aqil ibn Abi Talib
Al-Baladhuri mentions in al-Ansab: “‘Aqil had the following sons: Muslim...

and ‘Uthman.”

Those Who Kept the Name ‘A’ishah

»

‘A’ishah bint Misa al-Kazim ibn Ja'far al-Sadiq

One of daughters of the seventh Imam, Masa al-Kazim, as mentioned by
the ShiT scholars, including: Shaykh al-Mufid in al-Irshad; ibn ‘Anbah in

‘Umdat al-Talib; and Ni‘mat Allah al-Jaza'ir1 in al-Anwar al-Nu‘maniyyah.

Misa al-Kazim had thirty seven or thirty eight children. A clear sign of the
Ahl al-Bayt’s love for Umm al-Mu’minin is that from all of these children,

he only had one daughter (the rest were sons) and he named her ‘A’ishah.*

1Muhammad Taqt al-TastarT: Tawarikh al-Nabi wa al-Al
2 Muhammad Rida al-Hakim: A'yan al-Nis@’ p. 51, Kitab al-Irshad p. 186, 428; Tarikh al-Ya'qubi;

Muntaha al-Amal, 1/544; Tawarikh al-Nabt wa al-Al p. 115

3 Ansab al-Ashraf p. 70

4 This is the view of some of the scholars. There is a difference of opinion as to how many children
Misa al-Kazim actually had; some say thirty seven, some say thirty eight, and some say forty. Aba
Nadr al-BukharT once said: “Misa al-Kazim had eighteen sons and twenty two daughters.” There is
no difference of opinion with regards to one fact: he (Masa al-Kazim) named one of his daughters

‘N’ishah. Sirr al-Silsilah al-'Alawiyyah of Abi Nadr al-BukharT p. 53.
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»

»

»

Ni‘'mat Allah al-Jaza'irT writes in al-Anwar al-Nu'maniyyah:

With regards to the number of children he had (ref. to Miisa al-Kazim), it
was thirty seven (both sons and daughters). From them was: ‘Alf al-Rida
(the eighth Imam)... and ‘A’ishah.

Al-TastarT mentions Misa al-Kazim in Tawarikh al-Nabi wa al-Al as having

seventeen daughters:

Fatimah al-Kubra, Fatimah al-Sughra, Ruqayyah, Ruqayyah al-Sughra,
Hakimah, Umm AbT Hakimah, Umm Kulthiim, Umm Salamah, Umm Ja'far,
Lubanah, ‘Aliyyah, Aminah, Hasanah, Barthah, Zaynab, Khadijah,and ‘A’ishah.

‘A’ishah bint Ja'far ibn Miisa al-Kazim ibn Ja‘far al-Sadiq

Al-‘Umari mentions in al-Majdr:
Ja'far ibn Maisa al-Kazim ibn Ja'far al-Sadiq, also known as al-KhawarT, had
eight daughters: Husnah, ‘Abbasah, ‘A’ishah, Fatimah al-Kubra, Fatimah al-
Sughra, Asma’, Zaynab and Umm Ja‘far.!

‘N’ishah bint ‘Al al-Rida ibn M{sa al-Kazim

Ibn al-Khasshab mentions in his book Mawalid Ahl al-Bayt:

‘AlT al-Rida had five sons: Muhammad, al-Qan‘, al-Hasan, Ja‘far, Ibrahim

and Husayn, and one daughter: ‘A’ishah.?
‘A’ishah bint ‘Alf al-Had1 ibn Muhammad al-Jawwad ibn ‘Alf al-Rida.
Shaykh al-Mufid mentions:

‘AlT al-Hadi (the tenth Imam) left the following children behind: Hasan,

Husayn, Muhammad, Ja‘far and ‘A’ishah.?

1 Sirr al-Silsilah al-'Alawiyyah p. 63 (see marginal notes from the editor).

2 Muntaha al-Amal p. 128

3Kitab al-Irshad p. 334
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‘Ali’s Clear Prohibition Against Cursing and Maligning
The Arabic word sabb (cursing) is defined as:

Such strong language which asserts ideas forcefully and often contains

cursing.

Both Nabi #s.&4df> and the Ahl al-Bayt did not have this quality; rather, they
had the purest of speech, they were the most eloquent and maintained the
highest level of decorum. In fact, ‘Alf #2455 narrates that Nabi Ass&:= was the
most generous-hearted of men, the most truthful of them in speech, the most
mild-tempered of them, and the noblest of them in lineage. Whoever saw him
unexpectedly was in awe of him. And whoever associated with him immediately

fell in love with him.!
Hasan ibn ‘All &4 said:

And then T asked my father (‘Alizas) about how the Nabi &s.sie conducted
himself among his close associates and servants.” He (‘All za5s) said: “The
Rastl of Allah Js<af was unfailingly cheerful, easy-going by nature, and
mild-mannered. He was neither crude nor obstinate. He was neither a

clamorous loudmouth nor a repeater of obscenities.”
In Nahj al-Balaghah, Subht al-$alih relates:

Whosoever is able to meet Allah e without having spilt the blood of a

fellow believer, or traduced his honour and dignity should try and do so.?

During the Battle of Siffin, it was brought to the attention of ‘Alf 4& that some

of his companions were cursing the people of Sham. He responded to them by

1 Al-Tirmidht
2 Al-Nabahant: Wasa'il al-Wusil ila Shama'’il al-Rastil
3 Nahj al-Balaghah p. 254
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saying:

1 dislike the fact that you curse others; even though, your position (today)
is more correct than the others. Instead of cursing them, you should have
rather supplicated for them by saying: “O Allah! Spare our blood and theirs!
Reunite us and remove their confusion with Your divine guidance so that

the truth can manifest itself among all and hostilities can cease.!

1 Op. cit. p. 323
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The Origins to the Practice of Cursing the Sahabah

Abi al-Qasim Sa'd ibn ‘Abd Allah al-QummT* writes that ‘Abd Allah ibn Saba™ was
the first person to criticise and disclaim his association with Abs Bakr, ‘Umar, and

1 Sa‘d ibn ‘Abd Allah al-Qummi was a famous ShiTscholar from the city of Qumm, in modern-day Iran.
He died in the year 301 AH.

2 Also known as Ibn al-Sowda’, ‘Abd Allah ibn Saba’ was a Jewish zealot from San@’ — the capital city
of Yemen. He claimed to have professed his Islam during ‘Uthman’s &5 khilafah. He held an active
presence in Iraq, Egypt, and the Levant (modern-day Syria, Palestine, Lebanon and Jordan). He would
contrive and proclaim fallacies so as to turn the Muslims away from Islam. He was a mischief-maker
and a charlatan; he even tried to create a state of anarchy and social-upheaval during ‘Uthman’s
khilafah. Imam al-Tabari &% (d. 320 A.H) in Tarikh al-Rusul, Tbn ‘Asakir 4% in Tarikh Dimashq and Tbn
Kathir 4= in al-Bidayah wa al-Nihdyah have all written extensively about him. He is mentioned by
both the Sunni and ShiTscholars in their respective books. In fact, there is a narration from the hadith
scholar al-Sha'bi &z (d. 103 A.H) affirming that the first person to resort to lies and fabrications was
in fact ‘Abd Allah ibn Saba’.

Hereunder are but a few examples of what the scholars (both Sunni and Shi1) have said about him:

+ Imam al-TabarT in his famous history book, Tarikh al-TabarT, cites narrations about ‘Abd Allah
ibn Saba’ and the controversy around him.

+ Ibn ‘Abd Rabbihi (d. 328 A.H) writes that ‘Abd Allah ibn Saba’ and his followers, the Saba’iyyah,
completely transgressed their limits by stating that ‘Ali 4 is actually God-incarnate — May
Allah safeguard us from such blasphemy — similar to what the Christians believe about Nabt
Tsa paice,

+  Abiial-Hasan al-‘Ashari (d. 330 A.H) also mentions that ‘Abd Allah ibn Saba’ and the Saba’iyyah
are an extremist faction because one of their many claims is that ‘Alf %4 never actually
died, and, in fact, he will return to this world and fill it with equality and justice, just as it was
filled with inequality, tyranny, and injustice [before his return].

¢ Al-Khatib al-Baghdadi (d. 429 A.H) mentions that the Saba’iyyah sect disclosed their heresy
in the time of ‘All

w45, He actually ordered for them to be burnt alive, and even sent him
into exile to Asbat.

+  Imam al-Isfarayini (d. 471 A.H) writes that ‘Abd Allah ibn Saba’ claimed that ‘Al & was, in
fact, a nabi of Allah. Later on, he went on to claim that ‘Ali 4% is God-incarnate, - May Allah
safeguard us from such blasphemy.

+ Hasan ibn Miisa al-Nowbakht (d. 310 A.H) writes that when the news of the death of ‘Alf zgi
reached al-Mada’in, he (‘Abd Allah ibn Saba’) exclaimed to the one who reported the news:
“If you bring before us his brains in a hundred bags, we will still not be convinced that he has

died. He cannot die until he gathers them with his staft” ... continued
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‘Uthman #2486, He claimed that ‘Alf #z4%s himself ordered him to do so.!

The motive for these deviant sects (whose beliefs are based on falsehood and
superstitions) coming into existence is quite clear; that is, to try and dismantle
the Muslims from within and to provoke civil strife and disunity amongst one
another by spreading disinformation and myths. After failing to attack Islam
openly, the enemies of Islam — especially the Jews with their rancour and hatred
for Islam and Muslims — turned to these conniving tactics. ‘Abd Allah ibn Saba’
began promulgating his false creed and even attempted to motivate the people of
Egypt to revolt against ‘Uthman &k, claiming that he usurped the khilafah from

‘Alf 2288, citing as evidence Nabi's bequest to ‘Alf seéis.
Sayyid ‘Alawi ibn Muhammad Balfaqih writes in Min A'qab al-Bid'ah al-
Muhammadiyyah al-Tahirah:

A certain group? has treaded a path of (pseudo) love for ‘All was. It is a
dangerous path indeed! They accuse the previous khulafa’; Aba Bakr,

‘Umar and ‘Uthman 2z of having usurped ‘AlT’s & khilafah. In doing

.. continued from page 73

+  Al-Kashshi narrates (with his chain of transmission up until al-Imam ‘Ali ibn al-Husayn) that
he (the Imam) once said: “When I think of ‘Abd Allah ibn Saba’, every hair of my body stands
on end. He propagated a most heinous belief...”

+  AbiiJa‘far al-Tsi (d. 460) writes that Ibn Saba’, after supposedly becoming Muslim, returned
to his kufr and began propagating his extreme tendencies and views.

+ Ibn Babuwayh Abi Ja‘far al-Sadiq (d. 381 A.H), a famous hadith scholar among the Shiah,
mentions an objection that ibn Saba’ once raised against ‘Alf &4 with regards to raising of
the hands towards the sky during supplication.

+ Ibn Abl al-Hadid (d. 655 A.H) writes in the commentary of Nahj al-Balaghah: “When ‘Al
was assassinated, Ibn Saba’ began propagating his beliefs, and thereafter his following
increased.”

For a detailed synopsis of the events, see Muhammad Amhaziin’s, Tahqiq Mawagqif al-Sahabah fi al-Fitnah
min Riwdyat al-Imam al-Tabar?
1 Abi al-Qasim al-Qummt: al-Magalat wa I-Firag no: 20

2 Referring to the Shiah
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so, they have effectively shattered the ijma’ of the best of generations, a
consensus of paramount importance in the eyes of all. The implications of
such a claim are colossal: viz. ‘Alf =& employed Taqiyyah when he pledged
his allegiance to the previous three khulafa’. How could this be? ‘Alf zass
was neither a coward nor would he ever shy away from the truth; rather,
he was a bold and courageous leader. When he spoke, people listened, and

when he gave a command, they obeyed.!

Speaking about the perception people have of ‘Al 4z, the author of Nahj al-

Balaghah writes:

‘All =g said: “Two groups of people will be destroyed in my name: the
first will be those who have excessive love for me, such love that will lead
them astray, and the second will be those who have excessive hatred for
me, such hatred that will lead them astray. Therefore, act moderately (with
regards to me) and follow the al-sawad al-‘azam (the vast majority). For
verily, Allah’s dsas help is with the majority. And beware of disputation

and dissention.”

1 Tarikh ibn ‘Asakir
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Conclusion

It goes without saying that love and veneration for all the Sahabah of Nabi
Aoz is a prerequisite for every Muslim’s Tman, Every Muslim — even faintly
concerned with his Tman — should therefore completely abstain from attacking
or criticising the honour and dignity of the noble Sahabah 24k, In doing so, he
prevents the door of war from being opened upon himself; for did Allah d&8=

not declare war on anyone who harms His friends?

The Sahabah #24i5 reached the pinnacle of wildayah (sainthood); they read salah
behind Nabi &4, fought alongside him in battle, spent their days and nights
in his blessed company, assisted him is<&4i in times of need, and were the
first to witness and receive revelation as it descended unto NabT As«&4{=. If such
people are not considered the friends of Allah d5%=:, then who will be? The
verses of the Qur'an and the hadith of NabT is«&ifiz that speak to the virtues
of the Sahabah #2dis are far too many; therefore, it is only appropriate that a
Muslim should love them for the sake of Allah 4% and His Rastl is:&die; he
should try to emulate their way of life, and work towards spreading their doyen

lifestyle throughout the world.

Mahmiid Sa‘id Mamdih in his book, Ghayat al-Tabjil, writes:

It is incumbent upon every believer to show love and respect to the
Sahabah #zais, insofar as even looking for excuses on their behalf (for
whatever disagreements may have occurred between them). Wretched is
the one who speaks about them in a profane manner! How many a scholars

have written on the harms of cursing the Sahabah a5 Among them:

1. Qadi‘Ayyad and the commentators of his al-Shifa’
2. Ibn Qudamah

3. Taqiyy al-Din al-Subki in Ghayrat al-Iman al-Jalt li Abi Bakr wa ‘Umar

wa ‘Uthman wa ‘Alf, and in al-Sayf al-Maslil.

1 This treatise is to be found among his fatawa.
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4. Imam al-Stydtl in Ilgam al-Hajar LT man Zakka Sabb Abt Bakr wa
‘Umar

5. Ibn “Abidin in Tanbih al-Wulat wa al-Hukkam ‘Ala Shatim Khayr al-
Anam aw Ahad Ashabihi al-Kiram ‘Alayhi wa ‘Alayhim al-Salat wa al-
Salam

6. Imam al-AlisT (grandson of the famous commentator ‘Allamah al-
Al{isT 4%5) in Sabb al-‘Adhab ‘Ala Man Sabba al-Ashab.

It is as if the enormity of this sin (cursing the Sahabah #:dis) is so great, that
all other sins seem relatively inconsequential. Included in this is attacking (the
personality of) ‘Al &4, This has been established by SaTd ibn Zayd 4% in both

the Musnad of Imam Ahmad and Sunan of Abt Dawud.
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