Answering the Baseless ShiT Allegations

Against Sayyiduna ‘Umar

Adapted from:
Fawd’id Nafi‘ah (Volume One)
By:

Shaykh Muhammad Nafi‘




Answering the Baseless Shi‘1

Book Title: Allegations Against Sayyiduna ‘Umar
Author: Shaykh Muhammad Nafi"

Subject: Islamic Beliefs

Edition: 1 Edn

Publication Date: April 2016

Source: http://mahajjah.com

This book was downloaded from:

www.aqeedeh.com

Email: book@aqgeedeh.com
Our Websites
www.mowahedin.com www.ageedeh.com
www.videofarsi.com www.islamtxt.com
www.zekr.tv www.shabnam.cc
www.mowahed.com www.sadaislam.com

contact@mowahedin.com


http://www.shabnam.cc/

Transliteration key

1-’ o-d
i-a L-t
o-b .B-Z
-t g
&-th C-gh
. <o
ch ¢~
t—kh S-k
>3- J-1
s-dh c-m
ST 5-n
-z )'W,l_l
oS 0=
si-sh syl



Contents

Answering the Baseless ShiT Allegations Against Sayyiduna ‘Umar

The Incident of Qirtas and the Background
Days of the Final Illness

Summary of the Incident of Qirtas

Research of Ibn Kathir

Narration of Umm al-Mu’minin Sayyidah ‘A’ishah al-Siddigah
Narration of Sayyiduna ‘Abd al-Rahman ibn Abi Bakr
Research of ‘Allamah al-Bayhaqt

Explanation of the Narration

Support from the Shiah

A doubt and the reply

Other points

Leading the Salah

Support from the Shiah

Statement of Shaykh al-Ash‘art

Narration of Sayyiduna Abl Mas‘tGd al-Ansari
Research of Shah Walt Allah

Removal of doubts

Answer

Summary

Conclusion

Final word

Conclusion of the discussion, on a critical basis

Accusation of Doubt in his Verification of Iman

Answer

Proof and supporting narrations
Answer to the narration

Answer to an Objectionable Narration
Answer

Proof and Supporting Narrations

o NN

10
11
12
12
13
13
15
17
17
18
19
20
21
21
27
30
30
31

35
35
36
37
41
42
43



If it were not for ‘Ali, Umar would have been destroyed

Answer
Another incident

Summary

The Allegation Regarding Tarawih

Introduction

During the Era of Nubuwwah
First form

Worthy of Note

Corroboration

Second Form

Narration of Nu'man ibn Bashir
Third form

Clarification

Removal of a doubt

During the Era of the al-Khilafah al- Rashidah
Khilafah of Sayyiduna Aba Bakr
Khilafah of Sayyiduna ‘Umar
Removal of a doubt

Summary

Supporting narration

Replying another misconception
Khilafah of Sayyiduna ‘Uthman
Participation of the women
Khilafah of Sayyiduna ‘Ali

Summary

Rasiilullah’s Az5<&4{> Emphasis on Adhering to the Practice of the

al-Khulafa’ al-Rashidin

The practice of the Sahabah

The practice of Sayyiduna Ubay ibn Kab
The practice of Sayyiduna Ibn Mas‘ad
The Method of Ibn ‘Abbas in SharT rulings

The practice of the Ummahat al-Mu’minin

47
47
50
51

53
54
55
55
56
58
59
60
62
63
64
65
65
65
66
72
73
74
75
76
77
79

80
83
83
84
85
86



[jma‘ Sukati 88

Statements of the Tabin and Taba' al-Tabi‘Tn 88
Ibrahtm Nakha'T 88
‘Ata’ ibn Abi Rabah 89
Ibn Abl Mulaykah 89
‘Alf ibn RabTah 90
Explanations of the senior scholars of the ummah 91
A Few Questions Regarding Tarawth Being Eight Raka‘at 95
Answer 96
Consolidating the Narrations 98
Counter Argument 100
Summary 101
Answering the accusation on Sayyiduna Mughirah ibn Shubah 103
Answer 103
A further explanation 105
Biography of Sayyiduna ‘Amr ibn al-‘As 109
The status of Sayyiduna ‘Amr ibn al-‘As 109
Some Harbour Hatred Against the Sahabah 109
Name and Lineage 110
Life Before Islam 110
Acceptance of Islam 111
Testimony of Tman 113
Another Testimony 113
Testimony of his Piety and Righteousness 114
Other Characteristics 114
Narration of Hadith 115
Ability in Warfare 115
The Battle of Dhat al-Salasil 116
Sincerity in Religion and Love for Rastilullah A<« 116
Destroying Idols 117
Natural Ability and Confidence in Religious Matters 118

The Letter of Rasfilullah #4£4{i> and Leadership of ‘Amman 119



Services During the Khilafah Sayyiduna Aba Bakr and Sayyiduna ‘Umar 120

Services to the Ummah in Egypt 122
The Arbitration Incident 123
Attack 124
Final Moments 125
Date of Demise 127
A Misconception 127
Removing the Misconception 128

Final Words 130



Answering the Baseless ShiT Allegations Against Sayyiduna ‘Umar
The Incident of Qirtas and the Background

It is the beloved pastime of some people to criticise the Sahabah of Rastlullah
Josukedfie, especially the first three khulafa” and the Ummahat al-Mu’minin, may
Allah be pleased with all of them. It has remained the cherished work of authors

and compilers in every era to level criticism against the noble Sahabah #zdis.

The scholars of the Ahl al-Sunnah have replied to these baseless criticisms in
every generation. Subsequently, there is a long list of such criticisms levelled
against the second khalifah, Sayyiduna ‘Umar al-FarQiq «edis. Presently, there is
a journal published, entitled Yad-e Fariig, which in addition to other (baseless)
criticisms and objections, the objection relating to the incident of Qirtas was also
mentioned. It carried the heading ‘The Obedience of Hadrat Fartq, The analogy
of Allah and His Rastl in the commentary of the Hadith of Qirtas’.

In the following pages, the discussion will revolve around dismissing this criticism

and clarity will be presented on behalf of the Sahabah #:4is.

Days of the Final Illness

A number of important incidents took place during the final illness of Rastlullah
dsedfle, The scholars of hadith and sirah have discussed them at length. In
short, there were a number of bequests made to the ummah and a number of
other instructions were given for various needs by Rastlullah #s.&4e. Certain
statements were made specifically for certain individuals like Sayyiduna Usamah
ibn Zayd «iis. There were certain instructions given regarding the pure spouses
and the Ahl al-Bayt. The details of this can be studied in the following works:

1. Tabagat Ibn Sa‘d vol. 2 pp. 10-48

2. Dald’il al-Nubuwwah vol. 7



3. Al-Thsan bi Tartib Sahth Ibn Hibban vol. 9 p. 201-205
4, Al-Bidayah wa al-Nihayah vol. 5

One of these incidents that took place was the incident of Qirtas. It took place
during the final illness of Rastilullah is«&die, on Thursday, during the first ten
days of RabT al-Awwal 11 A.H. The following Monday, Rastilullah 5.4 went on
to meet Allah Ta‘ala and he left this temporary world.

Summary of the Incident of Qirtas

Amongst the various narrations of the incident of Qirtas, we present a narration
of Sayyiduna ‘Abd Allah ibn ‘Abbas &y, through which a broad picture of the

incident of Qirtas will come to light and one will be guided to the reality of the

incident, away from all the exaggeration of this particular narration.

This narration has been transmitted by Abii Ya'la al-Mowsuli &5 (d. 307 A.H), in

his work Musnad Abii Ya'la, with the following words:
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Sayyiduna ‘Abd Allah ibn ‘Abbas s said: “What is Thursday? Thursday was
when the pain of Rastilullah Z-£5i worsened, so he said to those present:
“Bring a paper. I shall write something after which you will not go astray.”
Upon this, those present had a difference of opinion and argued, whereas
it is not appropriate to argue in front of Rastilullah i, So Rastilullah
iskdie said: “Leave me. The condition I am in is better than that which you
ask me about.” Rastilullah Jz«esie then issued commands regarding three
things: the polytheists should be removed from the Arabian Peninsula; the
delegations shouldbe dealt withinagood way as he used to deal with them...!

1 Musnad Abi Ya'la vol. 3 p. 32



Subsequently, Rastlullah #s<&4{= put off the matter of writing and he did not
dictate anything.

This was the initial events surrounding the incident of Qirtas (referred to as the

incident of the pen and paper by the Shtah).

Soon after this, during his last days and in fact the same Thursday, Rastlullah
Js:deidfe delivered animportant sermon to the Sahabah #24is when he experienced
some relief. In this sermon, he explained a number of important matters and
together with this, he mentioned a number of points of special importance and

the virtues of Sayyiduna Abl Bakr zedi, for example:

S Py als) s S pl dlg aoes 3 e ald] ol Of s acle Al o lll e, Jb
S5 el GV VIO el 3 i Y SOLT o dssY ] e S 1isee

Rastlullah Z.Esi- said: “In terms of companionship and wealth, the one
who benefitted me the most was Abt Bakr.” Another narration states: “If
I were to take a close friend from the people, then I would have made Abt
Bakr my close friend, but there is the bonds of Islam.” He also said: “All the
doors opening into the Masjid should be closed except for the door of Abii
Bakr.”!

5o~

Moreover, Ibn Kathir &&= says in al-Bidayah wa al-Nihayah:
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Rastlullah Zs.esie said that all the small doors opening into the Masjid
should be closed, except for the door of Abl Bakr wais. There is clear
indication in this to the khilafah of Sayyiduna Aba Bakr a5, that he will

come from this door to lead the Muslims in salah.?

1 Al-Thsan bi Tartib Sahth Ibn Hibban vol. 9 p. 200

2 Al-Bidayah wa al-Nihayah vol. 5 p. 230



Research of Ibn Kathir

5o

In order to resolve the issue of Qirtas, ‘Allamah ibn Kathir &tz has clarified in

al-Bidayah wa al-Nihayah:
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Some of the innovators, amongst the Shi‘ah etc., have misconstrued (from
the narration of Qirtas) that in this letter, Rasiilullah iz intended to
dictate that which supports there ideologies(in other words that a decree
in favour of Sayyiduna ‘Alf w4 was going to be written). This is grasping
onto conjecture and abandoning that which is resolute; whereas the Ahl
al-Sunnah grasp onto the resolute and refute that which is conjecture.
This is the method of those who are firm in knowledge, as Allah Ta‘la
explains in the Qur’an. This is the position where the feet of the deviated
have slipped, but we — the Ahl al-Sunnah — follow the way of the truth and
wherever the truth goes, that is where the Ahl al-Sunnah can be found.
What Rastilullah Zs4i- intended to dictate has been reported in other

authentic ahadith, and he clarified his intention.!
Narration of Umm al-Mu’minin Sayyidah ‘A’ishah al-Siddiqah
Sayyidah ‘A’ishah @&is narrates:
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Rastlullah Jz.&ak said to me (Sayyidah ‘A’ishah wais) during his illness:

1 Al-Bidayah wa al-Nihayah vol. 5 p. 228, Bukhari vol. 2 p. 138
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“Summon for me Abu Bakr, your father, and your brother so that I may
write a letter; for I fear that some desirous person may be tempted and
someone will claim to be better. Whereas Allah and the believers will

refuse everyone except Abli Bakr.”*

Narration of Sayyiduna ‘Abd al-Rahman ibn Abi Bakr

There is another narration that has the same subject matter, narrated from

Sayyiduna ‘Abd al-Rahman ibn Abi Bakr &zéis:
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During these last days, Rastilullah is<&4i- said to him: “Bring ink and paper.
I shall write something for you, so that you will never go astray later on.”
Rastlullah iz« then turned his back to us. A little while later, Rastlullah
Zsedfe turned to us and said: “Allah and the believers will refuse everyone

except Abu Bakr.”

The summary of this discussion is that the initial instruction of Rastlullah
dsadeiie when asking for the paper was concise and vague in terms of its purpose.
However, when Rasiilullah is<&fie spoke later on — after feeling a little better
— he clarified his intentions and was resolute therein that Sayyiduna Aba Bakr

372 595

#dls was worthy of leading the salah and worthy of standing as the deputy of

Rastlullah As.&40e, and no other could share this position with him. It is as

though the previous concise message was now explained in detail.

1 Muslim vol. 2 p. 273, Bukhari vol. 2 p. 846, Mishkat p. 549, Musnad Imam Ahmad vol. 6 p. 144, al-Thsan bi
Tartib Sahih Ibn Hibban vol.9 p.202, ‘Ilal al-Hadith vol. 2 p. 383, al-Bidayah wa al-Nihdyah vol. 5 p. 228

2 Mustadrak vol. 3 p. 477

11



Research of ‘Allamah al-Bayhaqi

5o

Atthis point, al-Bayhaqi 44z has mentioned the statement of Sufyan ibn ‘Uyaynah

5o~

45, from which the view of the Taba“ Tabi‘In is clarified:
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Sufyan ibn ‘Uyaynah 4 says that the objective was to dictate the khilafah

(succession) of Abti Bakr.!

5o~

Also, ‘Allamah al-Bayhaqi &iz has mentioned at this point:
La sl 8 s o 8 el ol Mol Sl s ael 4 o5

Rastlullah Js<4f informed the ummah by appointing Abl Bakr & in
his place when he could not come for the salah, of the succession of Abii
Bakr s .?

In other words, appointing AbQi Bakr #4ks in his place was a gesture from

Rastlullah is.&d that Sayyiduna Aba Bakr s would succeed him, thus the
verbal directive which Rastilullah iss&dfe intended to write initially — in the

incident of Qirtas — was actually executed in deed.

Explanation of the Narration

Then, at this point, the hadith scholars have mentioned a number of explanations

for this incident. ‘Allamah Badr al-Din al-‘Ayni &% says:

Rastlullah Zs.esie felt it more expedient to leave out the writing, or

revelation came to him in this matter.’

1 Dald@’il al-Nubuwwah vol. 7 p. 182
2 Dala’il al-Nubuwwah vol. 7 p. 184
3 Ayni: Sharah al-Bukharivol. 2 p. 171
12



Hafiz Ibn Hajr &0z clarifies this matter in his work Fath al-BarT in the following

way:

Layl sl Vs

The intention of Rastlullah izt (to dictate) was either by wahi or based
upon his ijtihad, similarly, his decision to abandon it was based either on

wahi or ijtihad.

In short, he changed his previous intention and abandoned the matter of

writing.

Support from the Shi‘ah

The ShiTscholars also accept this:
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The silence of Rastlullah Zs&5i- after the argument was not from his own
side, but it was on account of wahi, as will be explained in its place. So, the

matter of writing was abrogated through wahi.!

The summary of the discussion is that in whatever way the matter of writing was
abandoned, the desired result was still achieved, and the matter of Sayyiduna
Abii Bakr #ds being the successor of Rastilullah As.dfie was clarified, and the

intention of the incident of Qirtas was clarified.

A doubt and the reply
The critics of the Sahabah #2455 raise a question here that in the above mentioned

incident, Rastlullah 454 intended to dictate the khilafah of Sayyiduna ‘Al

1 Fulk al-Najat vol. 1 p. 339
13



2455, but on account of the opposition of some Sahabah 245, Rastlullah Asdde

could not dictate the instruction.
Ponder over the following points in order to dispel the doubt:

¢ Sayyiduna ‘Alf 4% himself discusses this issue and says that during the
final illness of Rasflullah A& instructed him to bring a paper so
that he could write an instruction so that the ummah does not fall into
deviation after him. Sayyiduna ‘Al & says that looking at the worried
nature of Rasiilullah iz, he had the fear that it should not be that
Rastlullah is&die passes away in his absence. He said: “Tell me, I shall

protect the instruction and keep it in my mind.” Rastilullah A= said:

rﬁwlgﬂﬁujsﬁj\jswl{ﬂjwﬁ

Rastlullah iz made a bequest regarding salah, zakah and slaves.

The following senior scholars have mentioned the above mentioned

narration:

1. Musnad Imam Ahmad &%z5 vol. 1 p. 90
2. Al-Adab al-Mufrad p. 26

3. Tabaqgat ibn Sa'd vol. 12 p. 37

4.  Al-Bidayah wa al-Nihayah vol. 5 p. 238

This narration of Sayyiduna ‘Alf & clarifies the matter that Rastlullah
Aol made this bequest to Sayyiduna ‘All #&is on this occasion and
this narration is testimony that the khilafah of Sayyiduna ‘Alf #&ks was

not meant.

+ Similarly, there is another similar narration from Sayyiduna ‘Alf 24 and
Sayyiduna ‘Abbas %5, This is also a reason to say that on this occasion it

was not the objective to write the khilafah of Sayyiduna ‘Alf 555,

14



It is reported that during the final illness of Rastlullah A4z, Sayyiduna ‘Abbas

o,

245 said to Sayyiduna ‘All zds: “I see the signs of death on the face of Rastilullah
Asedfie” Therefore, we must ask regarding the successor of Rastilullah Az,
If this matter is in our favour, then we should know and if it is in the favour of
someone else, then Rasiilullah A4z should make a bequest for us.” Sayyiduna

‘Alf 2285 said in reply to this proposal of Sayyiduna ‘Abbas s=dis:
Il ooy oled] n Ldans Y Lol 01 alll s 2015 Ll Y Y e Ul

I shall never ask Rastlullah il regarding this. By Allah, if Rastlullah

izl forbids us in this matter, then people will never give us an

opportunity later on.!

Similarly, there are other narrations from Sayyiduna ‘All &k in which the
concept of khilafah bila fasl (khilafah without interruption) is negated. However,

at this time, we suffice upon only two narrations.

By means of the two above mentioned narrations, the khilafah bila fasl of

Sayyiduna ‘Alf &5 is negated.

The subject matter of the incident of Qirtas mentioned in the narrations that
were presented, it has nothing to do with proving khilafah bila fasl for Sayyiduna
‘All 2855, but in these narrations we find indication towards the succession and

deputation of Sayyiduna Abt Bakr 455,

Other points

If it is accepted that Rastlullah =& wanted to dictate khilafah bila fasl for
Sayyiduna ‘All &5, but Sayyiduna ‘Umar &5 or the other Sahabah #zdis
prevented him from doing so, then the point that we must turn our attention to is
that the incident of Qirtas took place on a Thursday. Rastilullah &4z remained

alive for four days after this incident and passed away on Monday. During this

1 Al-Bidayah wa al-Nihayah vol. 5 p. 251, Musnad Imam Ahmad vol. 1 p. 263
15



time, those who disputed would have definitely gone and there would have been
a number of occasions where Rastlulldh #s.&4i= would have been alone. During
this time, why did he not write out the necessary document (regarding the

khilafah of Sayyiduna ‘Ali #455)? Why was this matter not concluded?

5o~

Subsequently, ‘Allamah al-Bayhaq 472z mentions this in the following text:
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If Rastlullah &5 intended to dictate something necessary, something
that could not be left out, then Rastilullah is«&it= could not have left it out
because of the mutual difference of opinion and the noise because Allah
Ta'ala said: “Convey whatever has been revealed to you from your Rabb,”
and just as Rastlullah isesi never left out conveying and propagating

religion on account of the opposition and enmity of the enemies.!

‘Allamah al-Dhahabi1 &z has discussed this issue in his work Al-Muntaga in a
number of places. He has written that if Rastlullah As:&4{= wanted to dictate
something necessary, he would have definitely dictated and had it written.
Nothing could stop him. “O Rasiil, convey what has been revealed to you from

your Rabb and if you do not, then you have not conveyed the message.”

This means that whatever Rastlullah #5.&4z intended to write, if the guidance
of the ummah was dependent on it, then Rastilullah i5:&4= would not have
left it out, simply because this will negate the position of Rastilullah As.&di= as
being the guide of the ummah, and contradicts his status as a propagator of the

message of Allah.

1 Dala’il al-Nubuwwah vol. 7 p. 184
2 Al-Muntaqa pp. 349, 561, 562

16



Leading the Salah

One aspect on this topic that the senior scholars discuss in establishing the
khilafah of Sayyiduna Abti Bakr 424 and its true nature is the matter of leading

the salah. In light of it, the vagueness of the incident of Qirtas will be clarified.

During his final illness, Rastilullah s« instructed Sayyiduna Aba Bakr sedis

to lead the salah, appointing him as the imam. He x4 said:
bl s S
Instruct Aba Bakr that he should lead the people in salah.

The ShiT and Sunni scholars have mentioned this statement in their books.

Subsequently, at the top of the list are the following references:

1. Bukharivol. 1p. 93

2. Dald@’il al-Nubuwwah vol. 7 p. 182

Support from the Shi‘ah

We shall present only two references from the ShiT scholars, who are considered
reliable by them. Ibn Abi al-Hadid writes in Sharh Nahj al-Balaghah:

f}ﬁjﬁ}wbvlﬂ}é\:lﬁw‘w&u\dy)a}alwﬂdﬁJb\})w‘wum‘ﬂ)\jgﬁdu
‘Alf and Zubayr said: “Indeed he was the companion in the cave and indeed

we recognise his seniority, Rastlullah s instructed him to perform

the salah during his lifetime.!

In Sharh Nahj al-Balaghah, this reference is mentioned in the following text:

1 Sharh Nahj al-Balaghah vol. 1 p. 154
17
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When the illness increased, Rastlullah ik gave the command that Aba
Bakr should lead the people in salah and Aba Bakr led the people for two

days in salah, then Rastlullah i=<esie passed away.!

Subsequently, some scholars have mentioned that Sayyiduna Abt Bakr ks led

seventeen salah and some say that he led twenty, by the instruction of Rastlullzh

Aodeale,
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ZuhrT narrates from Abl Bakr ibn Abi Sabrah that Sayyiduna Abti Bakr &

led seventeen salah and according to some, he led twenty salah.?

The objective of this is that salah, which is the most important and greatest form

of worship in Islam, Rastilullah A% chose Sayyiduna Abt Bakr &k and put

him forward (to lead the Muslims during his lifetime).

Statement of Shaykh al-Ash‘ari

On this occasion, there is an excellent text of Shaykh Abt al-Hasan al-Ash‘ari
iz, which Tbn Kathir &% has mentioned in his work al-Bidayah wa al-Nihayah
vol. 5 p. 236:
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1 Durrah Najafiyyah p. 225
2 Al-Bidayah wa al-Nihayah vol. 5 p. 235

18



Putting Sayyiduna Abl Bakr & forward in the matter of religion
(establishment of salah) is proof that Sayyiduna Abl Bakr wais was the
most knowledgeable amongst the Sahabah #:@, and he was the greatest

Qari among them.

It is based on the narration - whose authenticity the scholars agree upon
- that Rastlullah &si said: “The one who is the greatest QarT of the
Book of Allah should lead, if those present are equal in this standard, then
the one who has the most knowledge of the sunnah, if those present are
equal in this standard, then the one who is the eldest should lead, if those

present are equal in this standard, then the one who is the oldest in Islam
should lead.”

Ibn Kathir & says that these words of al-Ash‘arl @iz are worthy of being
written in gold. All these qualities collectively were found in Sayyiduna Aba Bakr

4%, may Allah be pleased with him and may Allah keep him pleased.

Every quality discussed above was found to a perfect degree in Sayyiduna Aba
Bakr #zdis, 1t is for this reason that he was declared worthy of this position and
he had the honour of leading the ummabh in salah. This was what indicated to
the khilafah of Sayyiduna Aba Bakr 4l and we find proof herein of him being
the deputy of Rastlullah Js«&4ie. It was accepted without any difference by the

senior luminaries of the ummabh.

Narration of Sayyiduna Abu Mas‘lid al-Ansari

There is another famous Muhaddith, Abli ‘Awanah, who transmits the narration
of Sayyiduna Abl Mas‘tid Ansari &, In the light of this hadith, it is proven that
the khalifah and deputy of Rastlullah ds:4i= is Sayyiduna Abal Bakr &8s, Abll

‘Awanah says:
VJ.;\Aﬂ‘)awwwa\ﬂaj%Ej&)&»}g‘f}d@%bwﬁ\};ﬁ@d}ﬁdh

The hadith mentioned by Sayyiduna Abii MasGd Ansari &&s: “No one should
19



lead the territory of someone else (except with his permission)” points out that
Sayyiduna Abl Bakr 45 became the khalifah after Rastlullah i, This is
because during the era of Rasulullah is«&4e, Sayyiduna Aba Bakr 2zdis fulfilled

the leadership of the Muslims, according to the instruction of Rastlullah A&z !

Research of Shah wali Allah

Just as the senior scholars substantiated from the appointment of Sayyiduna Aba
Bakr 455 to lead the salah, by Rastlullah Azsdfie during his final illness, Shah
Wali Allah Muhaddith Dehlawi 425 also indicated this in the following text of his
book, Qurrat al-Aynayn:

During the final illness, Rastlullah i< appointed AbT Bakr al-Siddig
w5 to lead the salah and Rastlullah i< refused to let anyone else
lead the salah. This is proven from Mutawatir narrations. Then, the jurists
amongst the Sahabah sz like Sayyiduna ‘Umar = and Sayyiduna ‘Alt
a5 came to the conclusion regarding Sayyiduna Abl Bakr & being the
khalifah from his being appointed to the position of Imam in salah, and the

rest of the Sahabah &5 adopted silence and accepted.?

So, in this way, this matter was agreed upon and the indication of this incident

becomes resolute and definite.

The summary of the discussion is that in the light of the above narrations, it has
been clarified that during the last part of the era of nubuwwah, the leadership
of Sayyiduna Abl Bakr «diss in Salah is a clear indication to his khilafah bila fasl.
It is an excellent indication of the reasoning behind the incident of Qirtas, and

through it one will be guided correctly.

1 Musnad Abi ‘Awanah vol. 2 p. 121
2 Qurrat al-"Aynayn p. 5-6
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Removal of doubts

The incident of Qirtas has provided those opposed to the Sahabah #:4fs, more
so to Sayyiduna ‘Umar ks, with ammunition to attack the noble Sahabah of

Rasilullah i<z, The following texts are presented in order to remove them.

1. One objection is that during the final illness of Rastlullah iz,
Rasilullah &s<&ife wanted to write an important document for the ummah,
in the presence of which, the ummah will not go astray. However, according
to some narrations, Sayyiduna ‘Umar &5 said: “The Book of Allah is
sufficient for us” and he prevented the document from being written. In this
way, he refuted the sunnah of Rastilullah 354k and he was disobedient

to his Rasul. The other Sahabah #z&is with him are also equally guilty.

Answer

The precise details of what transpired in the incident of Qirtas is not known, but
whatever is mentioned in the general narrations, the following can be said in the
light of it:

+ The primary criticisms are directed towards Sayyiduna ‘Umar i, but
in some of the narrations not even the name of Sayyiduna ‘Umar 8 is
mentioned, and the words “the book of Allah is sufficient for us,” is not
reported to have been said, as is the case with the narration of Musnad Aba
Ya'la mentioned in the beginning of the discussion. In such a case, such

criticisms have no basis.

+ In some narrations where it is mentioned that Sayyiduna ‘Umar i said

these words, then the objective was to consider the health of Rastlullzh

1840w in his final illness.

The scholars have written:
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‘Umar’s =& purpose behind his statements was to ease matters for

Rastlullah Z.&5 when he saw that he had been overcome with pain.!

Moreover, the statement of Sayyiduna ‘Umar &k “the Book of Allah
is sufficient for us,” was not incorrect. In fact, his intention was to turn
the attention of those present to the verse, “this day I perfected for you
your religion,” i.e. the religion has been completed and there is no form
of deficiency in it and the Book of Allah is protected for us and sufficient
for us. Assuming that Rastlullah As:&4fe did not dictate anything, then
there is no problem. If it was something important, then we do not need
to hurry. After some relief came to Rastlullah is<&dfe, he would have

dictated it to us.

+ Assuming that the above mentioned words of Sayyiduna ‘Umar &8s were
wrong on the occasion and they were sinful, then Rastlullah As&ife
would never have remained silent. He would have rejected them because
the Nabi 44> will never remain silent on some wrong or sin, but he

will refute it.

From this we learn that the above mentioned words of Sayyiduna ‘Umar
24z were not sinful, nor were they based on stubbornness or corruption,

but it was in accordance to the demand of the time.

+  Also, we cannot take the meaning from the sentence of Sayyiduna ‘Umar
24z, “the book of Allah is sufficient for us,” to mean that only the book of
Allah is sufficient for us, so there is no need for the sunnah of Rastlullah

Jasedile, The verse:

1 Dald’il al-Nubuwwah vol. 7 p. 184
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s a5 s
Allah is sufficient for us and He is the best helper.

cannot be taken to mean that Allah is sufficient for us and we have no need

for the risalat and nubuwwah of Rastilullah Az e,

In short, to negate the sunnah from the statement “the book of Allah is
sufficient for us,” is incorrect. This would be attributing such words to the

speaker which he would never condone.

¢ Rasflullah Jsdedfe instructed all those present to bring ink and paper,
Sayyiduna ‘All 4k also among them, yet he also did not bring the pen
and paper. Therefore, if there is any criticism directed towards ‘Umar zéis
then this will apply to all the Sahabah #2555, including Sayyiduna ‘Alf &,
In fact, Sayyiduna ‘Al 4k says that Rastlullah #5.&4(e instructed him to
bring a paper so that he can write, and through this, the ummah will not

fall into deviation after Rastilullah Asaksifie:

5 552 Gl 10 s T el o gl 0 el M ] e o
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Sayyiduna ‘Ali sa narrates: “Nabi &4 commanded me to bring a paper
in which something will be written and through it the ummah will not be

deviated after him.”?

Subsequently, in this case, the responsibility for bringing the pen and
paper was that of Sayyiduna ‘All &4 because he was given a direct and
special command, whereas there was no separate command for Sayyiduna

‘Umar sedis;,

In these circumstances, if the pen and paper was not presented, then the

objection of disobedience will fall on all (we seek the protection of Allah).

1 Musnad Ahmad vol. 1 p. 90, al-Adab al-Mufrad p. 26
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+ If Rasulullah ds.&4ie wished to dictate something compulsory, then from
Thursday until the day of his demise, Rastlullah A= did not dictate
it, nor did he dictate it to Sayyiduna ‘Alf iz or anyone else of the Ahl

al-Bayt, whereas Sayyiduna ‘Umar 455 was not present all the time to

prevent it being written. Shah ‘Abd al-‘Aziz 4z says:

Whereas Sayyiduna ‘Umar =& was not present then to go against the

bequest.!

These things are worthy to ponder over.

From this we learn that Rastlullah As.df= did not wish to dictate
something compulsory. If he did have that intention initially then he
changed his mind and felt that there was no need to have it written.

In other words, we find agreement between the views of Rastlullzh

dsdedfle and Sayyiduna ‘Umar &5, and therefore Rastlullah Asskife

aborted this action.

In this incident we find that the view of Sayyiduna ‘Umar %24 was correct
and that he possessed deep understanding of din. This was not opposition,
but it was a sign of his religious foresight, understanding and wisdom.
This incident can be counted as part of the Muwafagat ‘Umar?, but the

opposition have turned it around, giving it a different colour.

2. There is another objection from the opposition at this point that some
Sahabah #2485 and Sayyiduna ‘Umar 2485 attributed delirium to Rastlullah

Jssdeidle and said:

S08-% 0 -7
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1 Tuhfa Ithna ‘Ashariyyah p. 291

322 553,

2 Muwafagat ‘Umar refers to those instances where the opinion of Sayyiduna ‘Umar £&&s supported

by divine decree.
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To which they say: “This is insolence of this highest degree with regards to
Rastlullah Asiafe, which they are guilty of. This is because the meaning of
delirium is that a person utters incoherent speech on account of his mind being

unstable.”

¢ Firstly, it must be known that the above mentioned words are not found
in some of the narrations. The narrations in which they are found, it is
mentioned with the plural form, i.e. they said. Those present in the
gatheringsaid, and not that one particular individual said this. Therefore, in
terms of these narrations, the one who uttered this was not a single person,
but there were a number of people who said these words. Therefore, to

attribute these words only to Sayyiduna ‘Umar#&s is unfounded and futile.

+ The scholars of hadith have commented on those narrations which contain
these words that the meaning of ‘ »,. ~»'is ‘separation’ and here the
Sahadbah #2dis were addressing each other asking: ‘Is Rastilullah Az

leaving us? Ask him’

+ Another meaning of ‘ > >+’ is mentioned in the dictionary, which is the
occurrence of delirium on account of severe illness. However, it is forbidden
to attribute delirium to Rastlullah #%.£4{= based on these narrations and
it is far from the status of nubuwwah to do so. This is because Rastlullah
sdedfle was ma'sim (infallible) and protected from such occurrences

during health and sickness.

5o~

Ibn Hajr §5 clarifies in al-Fath al-Bari:
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N
It is impossible for Rastlullah iz to experience this, because he is

ma'‘siim during health and sickness, since Allah Ta‘ala says: “He does not

speak of his desire.™

1 Al-Fath al-Bari vol. 8 p. 108
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+ The scholars have written regarding those narrations where these words

are mentioned, that whoever said:
Ses-tre o7
0 sogionl Jeal

said this as a rhetorical question. In other words this was not said to
attribute delirium but to deny it, and was uttered by those who were in
favour of having the document written. They objected to the hesitance of
their companions and said that Rastlullah A4 was not experiencing
delirium, and the paper should be brought in accordance with the

instructions of Rastlullah ds.Eéiie,

This makes it clear that whoever said this was not Sayyiduna ‘Umar &zdis,

because he was not in favour of having the document written at that time.

Assuming that the attribution of delirium was implied, then on account of
the word ji.g,a;\ (ask him), the text will be disjointed, and meaningless.
Since questioning a person whom you perceive to be experiencing
delirium is futile. Thus, it was never intended to be literal but was asked

rhetorically.

\’/ -

‘Allamah al-Kirmani &4z quotes Imam al-Nawawi &
of Bukhart:

in his commentary
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Imam al-Nawawl 45 says that the word ‘ >»\’ contains the letter hamza (1)
which is used to indicate a rhetorical question for negation. In other words,
it was to negate those Sahabah &= who were not in favour of having the
document written, that ‘do not make the matter of Rastlullah As«Edfe

akin to one who speaks unstable things because of delirium.
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Alternatively, thisword ‘ ~.»’ means separation, the opposite of connecting,
i.e. the questioner asked is Rastlulldh #s.&4fe leaving this temporary
world?

The word (,>») is used in the past tense (to denote certainty) because the

signs of departure from this temporary world were clearly evident.

Summary

Firstly, this word (=»l) is not found in all versions of the narration but in
some only. Then, wherever this word is mentioned, is mentioned in plural
form and not singular, implying that it was a statement made by a few

people.

Moreover, the scholars of hadith have explained its meaning to be
separation. If the meaning of delirium is taken then it will not consolidate
with the intended purpose of their statement and in fact, by taking this

meaning, the entire text of the narration will be disjointed.

The commentaries of Bukhari, al-Fath al-Bari and Kirmani etc., have
mentioned the purport and subject matter of the narration, as was

clarified earlier.

In short, it is incorrect to direct this allegation at Sayyiduna ‘Umar &4 or

to claim that he was the one who uttered these words.

. The third objection raised by the critics is that the Sahabah #:4is showed
no consideration for the honour of Rastlullah 5.4 in this gathering,
and they disputed and argued, raised their voices and went against the
command of Allah Ta‘ala. They were thus responsible for perpetrating an

impermissible act. It is for this reason that Rastlullah A%.&4 said: “Leave

my presence.”
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In reply, the following is said:

In essence, it is not incorrect to voice ones difference of opinion. During the
era of nubuwwah there were differences on a number of rulings, and when
such differences occur it is a natural tendency — albeit unknowingly at
times — for one to raise his voice. On this occasion too, this had happened.
Voices were raised unintentionally, but it did not occur on purpose or with

intention.

The Sahabah always adhered to the directives of the Qur'an and the etiquettes
required for the gathering of Rastlullah Fs&dfe. A few such incidents can be
found supporting this. An incident of Sayyiduna ‘Umar 45 is reported in al-

Musannaf of ‘Abd al-Razzaq that one day Sayyiduna ‘Umar #&is entered Masjid
al-Nabawi, and at that time a person was speaking in a raised voice. Sayyiduna
‘Umar #2855 called him and asked: “Which tribe are you linked to?” He replied: “I
am from the Banti Thaqif.” He then asked: “From which locality are you?” He said:

“I am a resident of Ta'if.” Sayyiduna ‘Umar s then said to him:
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If you were from our city (Madinah), I would have punished you. The law is

that no voice is raised in this Masjid al-Nabawi of ours.!

There is another narration of the same purport in Bukhart. The story of Sayyiduna

S@’ib ibn Yazid &4l is mentioned in the following text:

b gy 5B a3 B Sllasd e o0 30 el b s b donnll 3 Lt S
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S2'ib ibn Yazid =& says: “One day I was standing in Masjid al-Nabawt
when a person threw pebbles in my direction. I turned to him and it was

Sayyiduna ‘Umar ibn al-Khattab . He instructed me: ‘Go and call those

1 Al-Musannaf ‘Abd Razzaq vol. 1 p. 437, 438
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two people before me. And I brought them to him. He then asked them:
‘From where are you? They replied: ‘We are of the people of Ta’if He said:
‘If you were from the people of this city, I would have punished you, you are

raising your voices in the Masjid of Rastlullah f-gsg=

From the above incidents it is clear that Sayyiduna ‘Umar 2455 would not raise
his own voice in Masjid al-NabawT and he would stop others from raising their

voices too.

In light of this, it is proven that the Sahabah #zdis would always adhere to the
etiquettes of the gathering of Rastilullah #s.ii=. Therefore, during the incident
of Qirtas, the Sahabah 24k who were present did not discard any etiquette and

they did not intentionally utter anything contrary to the normal decorum.

The meaning of those narrations that speak about voices being raised is that
this was an act of impulse, and at times a person tends to raise his vice without

realising. However, it was not his intention to do so.

To this explanation the critics say: why did Rastlulldh Js.&4de then say: “Leave
my presence”? Inreply to this, it needs to be kept in mind that these words “Leave
my presence’, were not directed by Rastlullah &4 to a specific person, but
was to all those present, and in essence was a command to end the difference of

opinion by commanding them to leave and abandoning this discussion.

The reasoning behind this is that we find the words “leave my presence,” being

used as such in hadith:
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Rastlullah Zs.zag said: “Recite the Qur’an as long as your heart is firm and

attached to it and when you tire, then leave it.”2

1 Bukharivol. 1 p. 67
2 Bukharivol. 2 p. 295
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Here, the words “ac 1 4. 5" (which literally means leave its presence) are used. The
meaning is that an action or speech should be left out. In a similar manner, the

statement “leave my presence,” will also mean ‘leave out this difference’.

Moreover, there is another verification of this meaning; namely that in some
of the narrations the words “leave me,” are found instead, and the purport and

understanding of leaving out is clearly understood from here.

So, through these proofs, the purport of ‘leave my presence, has been established
and it is clear that its meaning is not that they should get up and leave, but rather

‘leave it’. This is the correct meaning.

Conclusion

In the light of the above, the objection no longer has any relevance and Sahabah
#edlzs were not disrespectful towards Rastlullah #.&4(= at all and the Sahabah

#zdl were never disobedient to Rastlullah sk,

Final word

Effort has been made in the previous pages to answer the allegations against
the Sahabah #2485 with regards to the incident of Qirtas. We have clarified that
the Sahabah #:24s, especially Sayyiduna ‘Umar 4% never disobeyed Rastlullah
Jsedfie. Furthermore, this incident does not refer to the khilafah of Sayyiduna
‘Alf 285, If Rastlullah .4 had intended to appoint his successor or appoint
a leader for the ummah after him, then he 454 confirmed this for Sayyiduna
Abi Bakr 455 by his actions and word. The directive of Rastlullah is.&idfe was
fulfilled, and the Sahabah #2dis obeyed completely in this regard; accepting the
leadership and khilafah of Sayyiduna Abt Bakr zediss.

wolpd s el o2,
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Conclusion of the discussion, on a critical basis

A number of critical points on the narration of Qirtas will be mentioned below.
The scholars will pay attention to them and those of foresight will ponder over
them, which will prove helpful in solving the matter and will be beneficial in

removing any doubt, Allah willing.

All of the narrations quoted by the opposition in this regard are narrated by
Sayyiduna ‘Abd Allah ibn ‘Abbas 4, who was very young at the time. He was
about 13, 14 years old and was counted as young compared to the senior Sahabah

Despite this, the narrations of the senior Sahabah #2&ks such as that of Sayyiduna
‘Ali #2885, Sayyiduna Jabir ibn ‘Abd Allah 88, Sayyiduna ‘Abd al-Rahman ibn Abi
Bakr 24, Sayyidah ‘A’ishah @45, contain nothing to support such allegations,
and generally, no objections are raised on these narrations. Assuming there is

something objectionable; even then, it is very weak.

However, when one casts a cursory glance at the narration of the incident of
Qirtas, narrated by Sayyiduna ‘Abd Allah ibn ‘Abbas 4, then the terms used
by the narrators create strange confusion and throw the general reader into
bewilderment. In certain places, the narrator says something and in another

place, he says something else. Subsequently, we mention a few aspects below:

1. Incertain narrations, it is mentioned that Sayyiduna Ibn ‘Abbas &éis cried
in abundance, whereas this is not found in other narrations. In fact, other

narrations do not even mention crying.

2. In certain narrations, the name of Sayyiduna ‘Umar disis found among
those that had a different view as compared to Sayyiduna Ibn ‘Abbas #dis
and the words ‘the book of Allah is sufficient for us’ are narrated from him,

whereas this is not mentioned in other places.
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3.

In some narrations from Sayyiduna ‘Abd Allah ibn ‘Abbas i, the words,
(> «>»!) are found to have been uttered by some of those present,

whereas other narrations this is not mentioned.

In certain narrations of Sayyiduna Ibn ‘Abbas &k, Rastlullah Asdeaie
is reported to have said: “Leave my presence.” In other narrations, the
following words are narrated from him &=, “Leave me, that which
I am in is better than that which you call me towards.” There is nothing

objectionable about these words.

. In certain narrations from Sayyiduna Ibn ‘Abbas &5, the words “Indeed

the calamity is a total calamity,” are found, whereas in other narrations
there is no mention of any calamity and this aspect was not referred to

as such.

The variant wordings of the narrations of Ibn ‘Abbas s and the
contradictions in the text is something to ponder over. Moreover, although
it is a general practice to narrate in meaning, to what extent can it be
correct to have such great differences in wording that cause a change in
the objective and purport? The incident in these narrations is the same

and the narrator is the same.

There is no mention of the objectionable aspects in the narrations of the
blessed wives &%dis and the other senior companions that were present,
as compared to the narrations from Ibn ‘Abbas #&is. In fact, in their
(the blessed wives and the other senior companions that were present)
narrations, the entire subject matter of the narration of Ibn ‘Abbas i is

not found, nor is there any support for it.

The narrations of the above mentioned companions are in the books and
we have quoted some of them at various places, but the subject matter
worthy of criticism and the purport worthy of objection is not found in

them, as is found in the narration of Ibn ‘Abbas edi.
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By looking at all these aspects, we learn that Sayyiduna ‘Abd Allah ibn ‘Abbas i
narrated the original incident of Qirtas and he mentioned the circumstances of
the time, as in the narration of Musnad Abu Ya'la. We have explained this in the

beginning of the discussion on the incident of Qirtas.

However, the narrators later on transmitted it with a great amount of change,
which was then reported from them. Sometimes an explanation was given and on
other occasions, objectionable things were added. In this way, we find an addition

of objectionable things attributed to the narrators in the original incident.
In short, by looking justly at the incident of Qirtas, it is proven that based on

the variant terms of the people, objectionable things are found to be part of the

narration, otherwise there is nothing objectionable in the original incident.
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Accusation of Doubt in His Verification of Iman

There is an objection from the Shiah directed at Sayyiduna ‘Umar &k that is
linked to the treaty of Hudaybiyyah. During the treaty of Hudaybiyyah (6 A.H)
RasTlullah Jsedf= had signed a treaty with the disbelievers of Makkah, and
the conditions of the treaty seemed to weaken the Muslims and strengthen
the disbelievers. This worried the Sahabah #:dis, and Sayyiduna Umar iz
became especially concerned. Subsequently — as reported in certain narrations

— Sayyiduna ‘Umar s said:
o g V) a8 Lo ol
By Allah, from the day I embraced Islam I never doubted except today.

The critics of the Sahabah #2&is have tried to prove by this that Sayyiduna ‘Umar
24 had a doubt in nubuwwah, which is a sign of weak Tman and more so a sign

of hypocrisy.

Furthermore, in a journal called Yad-e Fariig, the Shi'ah mention this accusation
under the title, ‘the verification of Tman by Hadrat Fartiq’. In this, they attempt to

prove that his iman was doubtful.

Answer

The treaty of Hudaybiyyah took place in 6 A.H. The authentic narrations regarding
the treaty of Hudaybiyyah can be studied in the following works:

1. Bukhdrivol. 1, Chapter on the conditions of jihad

2. Muslim vol. 2, Chapter on the treaty of Hudaybiyyah
The incident can also be found in the other books of hadith and sirah.

In the above narrations of Bukhariand Muslim, the concern and worry of Sayyiduna
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‘Umar 24 is mentioned without the words “By Allah, from the day I embraced

Islam I never doubted except today”.

On this occasion, the worry and concern of Sayyiduna ‘Umar &k was on account
of his support for din and consideration of the Muslims, because the conditions of
the treaty between the two parties (the Muslims and the disbelievers of Makkah)
seemingly favoured the disbelievers. In light of such conditions, the concern
and worry of Sayyiduna Umar &5 was only natural. However, Sayyiduna
‘Umar & never had doubt regarding Islam or nubuwwah, as we shall explain
in the following lines. The scholars of hadith have mentioned this under the
commentary of these narrations. See al-Fath al-Bari vol. 5 p. 265, chapter on the

conditions in jihad and treaties with those at war.

In short, Allah Ta‘ala was aware that this treaty would prove to be expedient and
beneficial for the Muslims in terms of the end result, but to the believers this was
hidden and it apparently seemed to be detrimental to Islam. Looking at these
apparent conditions, the worry and concern that arose from Sayyiduna ‘Umar
24z was rather a sign of complete Tman. However, those opposed to the Sahabah

#edl classify this as a sign of weak or loss of iman, how astonishing.

Proof and Supporting Narrations

The proof and supporting narrations for the worry and concern of Sayyiduna

‘Umar %28 are:

Firstly, when Sayyiduna ‘Umar &5 went to Sayyiduna Abl Bakr £245 in this state
of worry and stated his concerns. Sayyiduna Abt Bakr 85 answered: “Indeed 1
testify that he is the Rastl of Allah.” In response, Sayyiduna ‘Umar &5 said the
same thing, “Indeed I testify that he is the Rasal of Allah.”

This means that Sayyiduna ‘Umar s apprehension was regarding the conditions
of the treaty, as he could not understand why Rastlullah 5.4 accepted such

subjugating conditions. Sayyiduna ‘Umar &5 doubted the consequences of this
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treaty, whether they would be beneficial or harmful, but he never doubted in the
risalat and nubuwwah of Rastlullah #s.&4i, This is why he verified the risalat

and nubuwwah of Rasiilullah 45:£4{z, as mentioned above.

Secondly, it is reported that once the treaty was drawn up, then from amongst the
Muslims, Sayyiduna Abu Bakr, Sayyiduna ‘Umar, Sayyiduna ‘Ali and Sayyiduna
‘Abd al-Rahman ibn ‘Awf %245 signed as witnesses. Mukriz and Suhayl signed on
behalf of the disbelievers. The scribe was Sayyiduna ‘Ali s, This was also a sign
of their complete Tman and showed their strength in religion. Someone whose

Tman is doubted is not made a witness.!

Moreover, it must be made clear that the points mentioned above are present
in the narrations of this incident. After finding this clear proof, it can never be

permissible to doubt the Tman and Islam of Sayyiduna ‘Umar s,

Answer to the narration

The narration in which these objectionable words are found, “By Allah, from the
day I embraced Islam I never doubted except today,” is reported by Ibn Jarir al-
TabarT &2z (d. 310 A.H) in his Tafsir vol. 26 under Siirah al-Fath with a chain of
narration. There is a narrator in this chain by the name of Ibn Shihab al-Zuhri. The
narration also repeatedly states: “Al-Zuhri said”. These words are the statements
of al-Zuhri and have been added by al-ZuhrT (termed as 1draj?), and they are not
found in the original narration. In fact, they are added by al-Zuhri from his side.

There is an example of this action of al-Zuhri, for example he also added words

(made idr3j) in the narration dealing with the request for Fadak:

e o eSS L Ll &5 2egh (52 D JU

1 Al-Bidayah wa al-Nihayah vol. 4 p. 169

2 Idraj: When the commentary or observation of a narrator is transmitted as part of the original

narration.
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Al-ZuhrT said: “Fatimah left him and did not speak to him until she passed

away.”

The above words were added into the narration by al-Zuhr (as we have mentioned

in Ruhama’ Baynahum, the SiddiqT section p. 125 to p. 138)

In short, the actual words which are the basis of this allegation are not present
in the original narration, but were added by the narrator. In other words, this
was the thought of the narrator. The principle in this regard is that the added

portions, or afterthoughts of the narrator, are not proof upon others.

It must also be known that the Mufassirin who came after Ibn Jarir al-Tabart
4z5 and narrated this incident, have included these words in the narration as
well. The reason being that they generally narrate from al-Tabari &, Hafiz Ibn
Kathir &2 has mentioned a number of narrations on this occasion in his Tafsir

and he finally writes:
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‘Abd Razzaq narrates from Ma'mar and Ma'mar from al-Zuhri in this
way, and there are many things in this narration that contradict other
narrations and there are inconsistencies in it, and it contradicts the well-

known narrations.

We have spoken about the addition of the narrator before this. Thus the end

results of both are the same.

The conclusion is that such objectionable things are found in the rare narrations
and the narrations wherein additions were made by the narrator. Those opposed to

the Sahabah 224k use these narrations as a basis for criticism against the Sahabah

#edl, whereas there is nothing objectionable in the authentic narrations.
Lastly, that which holds more weight than the supporting narrations is that in
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His noble word, Allah verifies and establishes the iman and Islam of the Sahabah
#2845 in a number of verses and Sayyiduna ‘Umar s is also among these

Sahabah #:55s, for example:
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Certainly Allah was well pleased with the believers when they pledged
allegiance to you (0 Muhammad is<z4i=), under the tree, and He knew what
was in their hearts, so He sent down tranquility upon them and rewarded

them with an imminent conquest.
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(Allah) Imposed upon them the word of righteousness, and they were more

deserving of it and worthy of it.

Therefore, in the presence of the noble verses of the Qur’an, there is no room
for anyone to object or create doubt regarding the Iman and Islam of any of the
Sahabah #28is, especially Sayyiduna ‘Umar 85, If a person harbours enmity in
his heart for him, then there is no treatment for this; this is an incurable disease.
And Allah is the guide.
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Answer to an Objectionable Narration

In some hadith narrations, there is an incident mentioned that in the khilafah

of Sayyiduna ‘Umar 455, there was a difference of opinion that arose between

Sayyiduna ‘Abbas «edls and Sayyiduna ‘Alf 4% regarding the distribution of the
fay’ and the wealth of the Banii Nadir, and this matter was presented to Sayyiduna
‘Umar 855, The view of Sayyiduna ‘Abbas «8is and Sayyiduna ‘Alt 245 was that
whatever share they were to be given from the wealth, the land portions should
be divided for them in exactly the same way, this should be given to them to
administer separately.

TP

Subsequently, in Sharh al-Sunnah of al-Baghawi iz, the following text is found:
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They came to Sayyiduna ‘Umar was regarding a dispute in the opinions
they had regarding the guardianship and care; each one of them saw

himself as sole guardian.!

Similarly, in Jami‘al-Usal vol. 3, the following is written in the footnotes regarding

this matter:
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Indeed the request of ‘All «ais and ‘Abbas s was a request to handle
the affairs over it and that it be distributed amongst them as mentioned

before.

Regarding this issue, Sayyiduna ‘Umar i did not divide the land between the
two parties, so that no doubt would arise amongst those who would come later;

with regards to distributing the inheritance of Rastlullah Js.&ie.

1 Sharh al-Sunnah vol. 11 p. 134, al-Fath al-Bari vol. 6 p. 152
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Regarding this issue, both parties explained their side to Sayyiduna ‘Umar 8

and there was severity found in their speech.

Some narrations of this particular occasion state that Sayyiduna ‘Abbas el
used the following harsh words for Sayyiduna ‘Al %455, and Sayyiduna ‘Umar

24l said:

You thought about Abti Bakr as well as I that we are liars, sinful, treacherous
and dishonest, whereas Allah knows that we are truthful, just and following
the truth.

In some narrations, the words, ‘oppressor’ and ‘sinner’ are narrated. Subsequently,
in these narrations, looking at the harsh nature of these words, some have raised
the objection that Abli Bakr and ‘Umar &z4&s had these qualities and they attested
to them. Therefore, it is no defect to mention these senior Sahabah #:4ks with

these qualities because they attested to this for themselves.
The same subject matter of this objection is found in the following books:

1. Fulk al-Ngjat vol. 1 p. 390,
2. A’inah Madh-hab Sunni p. 143, 144

Answer

It is the occupation of some that wherever they find anything in the hadith
seemingly against the Sahabah #:4is, even though it may be a little, they give
great importance to it and blow it up out of proportion. They give it the colour
of an objection and they spread it far and wide. In this incident, which stemmed
from a disagreement between Sayyiduna ‘All 28k and Sayyiduna ‘Abbas edis,
some narrations mention that they spoke harshly against each other and harsh
words were used against Sayyiduna Abu Bakr #&ks and Sayyiduna ‘Umar s
as well (as mentioned above). They then quoted this as a severe allegation. The

reality is that even though the above-mentioned narration regarding the mutual
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disagreement regarding the wealth of Bant Nadir etc., and the harsh words used
against each other on that occasion are correct, the manner in which it has been

understood is far from sound understanding and intelligence.

It is not uncommon for a person to use harsh words to refute the view of the
opposite party. In this case however, some of the narrators when narrating this
incident did so loosely (and not verbatim), adding in a few more harsh words that
were not actually mentioned. These harsh words were not uttered in the original

incident and there are supporting narrations to prove this.

Proof and Supporting Narrations

Many Muhaddithin have mentioned this incident in their works with a chain of
narration. However, these harsh words (sinner, treacherous, and oppressor) are

not found at all in their narrations. For example:

1. Musnad Imam Ahmad vol. 1 p. 208
2. Musnad Imam Ahmad vol. 1 p. 60

3. Bukharivol. 1 p. 435, 436

4, Bukhartvol. 2 p. 992

5. Al-Sunan, Abi Dawid vol. 2 p. 55, 56
6. Tirmidhi p. 250

7. Shamd’il Jami* al-Tirmidhi p. 601

8. Al-Sunan al-Kubra vol. 4 p. 65-68

9. Ibid vol. 6 p. 229-298

In all the above references, the senior Muhaddithin have mentioned the mutual
disagreement but the harsh debated words are not mentioned at all. This is a
separate proof that these words are additions by the narrators. Imam Nawawl
{25 in Sharh Muslim mentions this reason from al-Mazarf, it is also worthy of
mentioning that some narrations contain the following words “Like this and like

that”, when describing the comments exchanged.
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The commentators of hadith have clarified, regarding this:
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‘Abbas and ‘Alf ézas came to ‘Umar =& with a mutual disagreement, when
each party was saying tothe other ‘youarelike thisand this’. These words did

not indicate swearing and speaking ill of each other (as some people think).!

However, these words mean that one group was telling the other that you are not
worthy of handling this particular wealth etc. Just as a person who is arguing,
refutes the proof of the opposite party harshly, without swearing. This means that
the narrations of this particular incident, wherever the words, ‘like this and this’
are found, it does not refer to the common lewd talk or vulgar language, but it
refers to harsh words that are used during a mutual disagreement. The summary
is that the harsh words which the critics have used as a basis for objection, they
are not present in the original incident, nor is it reported that they were used,
but they are words added by the narrator. We have mentioned the reasons and
supporting narrations for this above and it is not correct to level objections based
on words added by the narrator. Added words cannot be a proof against others,

and it is not necessary to accept it.

The reality is that the senior Sahabah #ziks did not have these qualities (liar,
sinner, oppressor, etc.) These contradict the good character, taqwa, high standing
and religiousness of these luminaries. The verses of the Qur'an and authentic
ahadith bear testimony to this. Therefore, it is out of place for the critics to level

such objections which are baseless.

Note: - We have clarified the disagreement mentioned in the narration above
in our work Ruhama’ Baynahum part 1 p. 95-96 with footnotes. However, the

narration with harsh words was not mentioned there, nor was the reply given.

1 Sharh Shama’il al-Tirmidht p. 285, Kitab Jam" al-Wasa'il p. 285, Sharh Shama’il al-Tirmidht p. 296
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Now it has, by the grace of Allah, as a reply to one of the accusations raised in
this regard, and if one were to analyse matters justly then the objection is swiftly

removed. However, there is no cure for the one who refuses to accept.
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If it Were Not For ‘Ali, ‘Umar Would Have Been Destroyed

The critics of the Sahabah #2dis accuse Sayyiduna ‘Umar ibn al-Khattab &z
of not being a scholar of sharTah, and that he possessed lesser knowledge than
others. Whenever they would convene to decide a matter then Sayyiduna ‘All
2485 would counter his wrong decisions. Upon this, Sayyiduna ‘Umar el would
say:

soe Mg eV
If it was not for ‘All then ‘Umar 4 would have been destroyed.1

The purpose of this objection is to prove that Sayyiduna ‘Umar 245 was ignorant
of sharTrulings, which is an essential requirement of imamah and khilafah. Since

he was ignorant of these rulings, he was not worthy of the khilafah.

Answer

We shall present a number of aspects in order to remove this doubt. Pay close

attention to them, and the doubt will be removed.

1. The qualities required by the khalifah are justice, piety, taqwa, knowledge
of din and its sharT rulings. In addition, he should have the ability to
execute administrative commands and execute the laws of the sharTah. It
is not a condition that the khalifah must be acquainted with every single

sharT ruling and that nothing should be hidden from his knowledge.

There are reasons and supporting evidence for this not being a condition.
Amongst them are the narrations regarding Sayyiduna ‘Alf &&is, who is
accepted by both groups as a just khalifah and one who is aware of the

sciences of the sharT'ah, wherein it is found that he erred in certain rulings.

1 ‘A’inah Madh-hab Sunni, p. 153
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On other occasions, he clearly stated that he does not have knowledge of

that particular ruling. For example, it is narrated:
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Sayyiduna ‘Ali & burnt a group who reneged from Islam. When Sayyiduna
‘Abd Allzh ibn ‘Abbas w4 came to know of this, he said: “If T had to punish
them, I would have executed them because the hadith of Rasiilullah e
says that whoever changes his religion should be executed. (However) I
would not have burnt them because Rastilullah st said: “Do not issue
the punishment of Allah.” When Sayyiduna ‘All «ais was informed of this,
he said: “Ibn ‘Abbas has spoken the truth.”

2. Sometimes, it happened in this way that a person enquired a ruling from
Sayyiduna ‘Al &85 and Sayyiduna ‘All 428 gave the answer. The person
said that the ruling was not as stated, but it was different. Upon hearing

the answer, Sayyiduna ‘Alf & said:

You have spoken correctly and I have erred. Above every person of

knowledge there is someone greater in knowledge.
In Kanz al-‘Ummal it is mentioned:
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Muhammad ibn Kab narrates: “A man enquired a ruling from ‘All and he
gave the answer. The man said: “It is not like this, but like this.” ‘Alf said:
“You are correct and I have erred, and above every person of knowledge,

there is someone greater in knowledge.”

1 Tirmidhivol. 1 p. 244, 245
2 Kanz al-Ummal vol. 5 p. 241
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Similarly, there are a number of incidents of this type regarding Sayyiduna
‘Alf 2245, We have mentioned only two incidents here that support the

original stance.
3. In Nahj al-Baldghah, Sayyiduna ‘All s attests:
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I am not above error and I am not without fear regarding error in my deed,

except that Allah will suffice me, who is more powerful than me.!

It is proven from the above that it is not a defect or fault if a person
expresses his lack of knowledge in a certain matter, or for an error to
occur, or for a person to abandon his stance and adopt the research of
another. This is not an action worthy of criticism or rebuke, and has been

the practice of the great luminaries of the ummah.

Note: - This subject matter is discussed in detail in my work, Ruhama’ Baynahum
Fariiql Section p. 135 till p. 139. See the detail there.

In this regard there is a famous incident reported that Sayyiduna ‘Umar «edis
issued a ruling of pelting for a woman that committed adultery. Sayyiduna ‘All
w4l learnt that this woman was pregnant. Sayyiduna ‘All 4is then said to
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Sayyiduna ‘Umar #ds: “Your ruling will apply to the woman, but your ruling

cannot be applied to the child in her stomach.” Sayyiduna ‘Umar %2 accepted

what he said and replied:

If it was not for ‘Alf, ‘Umar would have been destroyed.

This means that Sayyiduna ‘Umar &l was not aware of the pregnancy of the

woman and Sayyiduna ‘Al zdls was aware. When he informed him of this,

1 Nahj al-Balaghah vol. 1 p. 437
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Sayyiduna ‘Umar &z was saved from a major error and he said these words
out of gratitude. In this way he showed his appreciation and lifted the spirits of

Sayyiduna ‘All #485, as is the way of the senior luminaries.

The personality of Sayyiduna ‘Umar 45 is extremely lofty and his just character
is found to be at the perfect level, such that he expressed his gratitude when

corrected by another Sahabi.

Another incident

We present to you another incident which illustrates the lofty character of
Sayyiduna ‘Umar £&dis. Various scholars of hadith have reported it with their chains

of narration. Hafiz al-Darqutni &= mentions the incident in the following text:
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A person came to Umar s and said: “Amir al-Mu’minin, I remained
absent from my wife for two years and when I came, she was pregnant.”
(Therefore, my wife deserves punishment). ‘Umar «as consulted with the
other Sahabah »zg, regarding stoning this woman, so Sayyiduna Mu‘adh
ibn Jabal @& said: “O Amir al-Mu'minin, you have the right to stone
the woman but you do not have control over that which is in her belly.

Therefore, put it off until birth.”

‘Umar =& put it off until birth. The woman then later gave birth to a
boy whose front teeth had come out. This person found that the child
resembled him and said: “By the Rabb of the Ka'bah, this is my child.” Upon
this, Sayyiduna ‘Umar w=a said: “Women are incapable of producing the
likes of Mu‘adh ibn Jabal. If it were not for Mu‘adh, ‘Umar would have been
destroyed.”

1 Sunan al-Darqutni vol. 3 p. 322
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In summary, Sayyiduna ‘Umar #&is accepted the counsel of Sayyiduna Mu‘adh
2l and expressed his appreciation of him, which in turn lifted the spirits of
Sayyiduna Mu‘adh #&is. This is desired, this is the way an accomplished and

perfect person acts.

Summary

The summary is that the critics give this matter a different colour due to their
ignorance hurling unfounded accusations at Sayyiduna ‘Umar e, The reality,
however, is that such words actually indicate the sense of justice and truthfulness

which was prevalent in Sayyiduna ‘Umar &8s,

If they insist that Sayyiduna ‘Umar &l was ignorant of sharT rulings, then
similar incidents also occurred in the life of Sayyiduna ‘Ali &z, There are a
number of such incidents narrated from Sayyiduna ‘Ali 25 in which he attested

to not knowing something, as was explained previously.

Why only Sayyiduna ‘Umar 45 is made a target for such criticism? It is not

mandatory for the khalifah to be a scholar of every science and to be aware of

every single matter.

The best course of action is that such objections should not be raised against the
pioneers of Islam, and one should hold his tongue regarding them. The safety of

one’s Iman lies in this.
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The Allegation Regarding Tarawih

The most important aspects of this issue:

+ Three forms of Tarawth in the era of nubuwwah

+ Replying the contradiction between the eleven rakaat narration and

twenty raka‘at narration.

+ The subject matter of the narration of Ibn ‘Abbas 245 has been accepted

by the ummah.
+ Removal of a doubt (regarding the young age of Ibn ‘Abbas &4s).
+ Tarawih during the era of the al-Khilafah al-Rashidah.
+ The practise of Tarawih in the era of Sayyiduna Abu Bakr s,
+ The communal practice of Tarawih during the era of Sayyiduna ‘Umar seéis.

+ Support of the senior scholars for twenty raka‘at Tarawth (Ibn Taymiyyah
and others).

+ Removal of a doubt (that Sayyiduna ‘Umar #e&is first began with eleven

raka‘at and then increased it to twenty rakaat later on).

+ Tarawih in the era of Sayyiduna ‘Uthman «edis.

+ Participation of the women.

¢ Tarawih in the era of Sayyiduna ‘Alf &4,

« Summary (during the era of the al-Khulafa’ al-Rashidin, it was the
continuous practice of twenty raka‘at for twenty-five years)

+ Support for following the al-Khulafa’ al-Rashidin from the hadith.

¢ The practice of the famous Sahabah (Ubay ibn Ka'b, Ibn Mas'tid, Ibn ‘Abbas,
Umm al-Mu’'minin ‘A’ishah #:4855),

« Statements of the Tabi‘Tn, Taba® al-Tabi‘mn and senior scholars.

+ The practice of the Ummahat al-Mu’minin &z,

+ Is Tarawth eight raka‘at?

+ Summary of the discussion.
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The ruling of Tarawih will be now explained, however before we begin explaining
the related issues, we present a few questions to the readers which will underline

which aspects need clarification.

1. Isit sunnah or bid‘ah to perform twenty raka‘at Tarawih?

2. Inthe time of the al-Khulafa’ al-Rashidin #:4%5 and the Sahabah #:4is, was
twenty raka‘at performed or not? What was the practice of the Sahabah
in this regard?

3. Inthe first three eras, was there any reliable scholar of religion, muhaddith
or jurist of repute that classified twenty raka‘at as bidah? Alternatively,
did they criticise this continued practice or did they accept it willingly?

Now, all the related aspects of this issue will be discussed. Study it carefully, by

paying close attention to this discussion, one will acquire contentment and the

answers to these questions will also be found.
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During the Era of Nubuwwah

It is clear to the people of knowledge that during the era of nubuwwah, there
were a number of forms of Tarawth. During the era of Nubuwwabh, after the fast of
Ramadan was made obligatory in 2 A.H, Rastlullah 4«4z encouraged standing

up in worship at night and said:
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He who stands in worship during Ramadan, with faith and hope of acquiring

reward, his past sins will be forgiven.!

First Form

This was the initial stage of standing in worship during Ramadan and it was
practiced by way of being encouraged. As a result of this encouragement of
Rastlullah A&z, the Sahabah 24k would form separate groups and perform
the Tarawth in various places and areas of Masjid al-Nabawi. A number of
Muhaddithin have explained this in their works, with their chains of narration.

For example:
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Sayyiduna Abi Hurayrah @@ narrates that one night during Ramadan,
Rastlullah 4s.&a8 came out of his blessed room and saw that people were
performing salah in various groups in various places of Masjid al-Nabawl.
Rastlullah Js<af- enquired: “What are these people doing?” It was said in
reply: “These people do not know the entire Qur’an by heart and Ubay ibn
Ka'b was is reciting. They are following him in salah.” On this occasion,
Rastlullah &t said: “These people have done correctly” Or he said:

“They are good in what they have done.”

1 Mishkat p. 114, al-Sunan al-Kubra vol. 2 p. 492, Riyad al-Salihin p. 450, 451
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Some narrations state:
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“They have done good and are correct,” and he did not dislike this action

for them.!
In conclusion, it is appropriate to state here:

Firstly, the Sunnah is established verbally here, which is proven from the apparent
words of the hadith. If we were to overlook this and give it a lower status, then
at the least it will have the status of being a sunnah by tacit approval, there is no
doubt in this.

In essence, this was the first stage of Tarawih; during the era of Nubuwwah, it was
performed in congregation in Masjid al-Nabawt and this action was done with
the knowledge of Rastilullah 5.4 and it had the approval and status of being
endorsed by Rastlullah ez,

Worthy of Note

It is not hidden from the people of knowledge that other narrations of this
subject matter are narrated from the Sahabah #:ziis and the Tabin. We shall
mention a narration as further corroboration. As mentioned above, the narration
of Sayyiduna Abti Hurayrah 4% is narrated in Sahth Ibn Khuzaymah vol. 3, Sahth
Ibn Hibban vol. 5 and Abi Dawud vol. 1. AbQi Dawiid &% mentions the following

with regards to the chain of narration:
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This hadith is not strong and the narrator Muslim ibn Khalid is weak.

1 Sahih Ibn Khuzaymah vol. 3 p. 339, Sahih Ibn Hibban vol. 5 p. 107, Abii Dawid vol. 1 p. 202
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The scholars have mentioned a number of responses to this criticism. In light of

their explanation, we shall mention a few points briefly.

The narrator in question, Muslim ibn Khalid al-Zanji, although some of the scholars
have criticised him and have stated that he is weak, despite this, other senior
scholars have stated that he is reliable. Subsequently, regarding the reliability of

this narrator, the views of a few scholars are mentioned, for example:
Yahya ibn Ma‘ln &5 writes in his history:
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Muslim ibn Khalid is reliable and his hadith is sound.!

Ibn Hibban &4z writes in his Kitab al-Thigat,
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Muslim ibn Khalid would err sometimes.
However, together with this, he also classifies him as reliable:
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He was of the jurists of Hijaz. ‘Abd Allah ibn al-Mubarak % narrates from

him, and al-ShafiT @, al-Humaydi 45 and others. Al-ShafiT 4 learnt

figh from him.?

1 Tarikh Yahya ibn Ma'in vol. 2 p. 561, 562
2 Kitab al-Thigat vol. 7 p. 448
57



Ibn Hajar &= writes in Tahdhib al-Tahdhib:
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Ibn ‘Adi says that he reports good ahadith, he was the jurist of Makkah and
he was of the jurists of Hijaz. Al-Saji says that he is truthful; al-Darqutni
says that he is reliable.!

In short, there is criticism found on Muslim ibn Khalid al-ZanjT al-Makki. Despite
this, the scholars have stated that he is reliable. We have presented this above.
Looking at this, the narration cannot be rejected totally but it will be acceptable

on account of his reliability.

Corroboration

It is appropriate to mention, as mentioned before, that a narration similar to
the narration of Sayyiduna Aba Hurayrah 4k has been reported in al-Sunan
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al-Kubra of Imam al-Bayhaqi &&=, This narration of al-Bayhaqi & corroborates

the narration of Sayyiduna AbG Hurayrah «edis.

Therefore, on account of corroborating material being present this narration
may be accepted and to discard it will be incorrect. The corroborating narration

from al-Bayhaqi is mentioned below:
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Thalabah ibn Abi Malik &5 narrates: “One night during Ramadan,
Rastlullah &4 came out of his house. He saw in the corner of the Masjid

a few people performing salah. Rastlullah is<&age asked: “What are these

1 Tahdhib al-Tahdhib vol. 10 p. 129, 130
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people doing?” A person said: “Those who do not know the Qur’an, they
are performing salah behind Ubay ibn Kab.” Rastlullah izt said: “They
have done good and are correct.” Rastilullah &s6i did not show dislike

for their action.!
Al-NTmawi &2 has written in Athar al-Sunan under this narration:
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Al-Bayhaq has narrated it and the chain of narration is excellent.

Al-Bayhaqt &4z discusses this narration and writes in al-Sunan al-Kubra:
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Shaykh said: “This is mursal and hasan.”

This means that on account of Tha’labah being a TabiT and not a Sahabi, this
narration is regarded as Mursal, but it has a grading of hasan and is not graded

as da‘tf.

The summary is that the narration of Sayyiduna Abl Hurayrah 2455 and Tha‘labah
are both narrated and it is proven from them that during the era of Rastlullah
dsudeiiiie, Tarawih used to be performed in congregation in Masjid al-NabawT and

Rastlullah is«&fe stated that this action is correct and did not prohibit it.

We learn that during Ramadan, performing Tarawih in congregation is proven

from the era of nubuwwah and it is in accordance to the sunnah.

Second Form

The one form in which Tarawih would be performed during the era of nubuwwah

has been clarified above. The second form is discussed in the narration that is

1 Al-Sunan al-Kubra vol. 2 p.495
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transmitted by a number of Sahabah #24i such as Sayyiduna Aba Dhar al-Ghifarf,

Nu‘man ibn Bashir, and others #:45s,
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Sayyiduna Abt Dhar w«as narrates: “We kept the fast of Ramadan with
Rastlullah iseag-. During this time, he did not stand in worship with us at
night until seven days of the month were left (counting the month as 29).
Then Rastlullah is<si- performed salah for us until a third of the night.
He did not come on the twenty-fourth night and he came again on the
twenty-fifth night and performed salah until half the night passed. I asked:
“O Rasul of Allah, if we perform nafl salah the rest of the night?” Rasalullah
Zsde replied: “He who stands with the imam until he leaves the reward of
standing the entire night will be recorded for him.” Rastlullah &s.si- did
not lead us in salah thereafter until three days were left. Rastlullah is.zag-
then led us on the twenty-seventh night and he gathered his family and

performed salah until late, until we feared that we will miss the suhar.”

Narration of Nu‘man ibn Bashir

Similarly, Sayyiduna Nu‘'man ibn Bashir 4 narrates:
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We stood with Rastlullah &si= during the month of Ramadan on the
twenty-third night for a third of the night, then we stood with him on the
twenty-fifth night till half the night passed, then we stood with him on the

twenty-seventh night until we thought that we will miss the suhdar.!

1 Sahih Ibn Khuzaymah vol. 3 p. 336, al-Sunan al-Kubra vol. 1 p. 410, 411
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The Sahabi, Nu‘man ibn Bashir ks sat on the pulpit of Hims and narrated this
hadith. This narration has the same meaning and purport of the narration of
Sayyiduna Abt Dhar al-GhifarT zeds and corroborates it. The people of knowledge
know that narrations with this subject matter are mentioned in the Sihah Sittah,

narrated by other Sahabah #z&is as well.

In these narrations, it is proven that Rastlullah #%.&4 performed Tarawih in
congregation, although the number of rakaat is not mentioned. However, it is
proven from the sunnah that he used to lead the Tarawth saldh during Ramadan
in congregation and a sufficient amount of time used to pass and a significant
portion of the night used to be spent.

The action of remaining awake at night for Tarawth during the nights of Ramadan
continued. Then, sometimes, Rastlullah &<z would not come to lead the
salah, intentionally, whilst the Sahabah #2dis would request it. Despite this, he
did not come. Then, in the morning, Rastilullah is.&4{e explained the wisdom
of this:
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Your request was not hidden from me, but I had the fear that the salah of
the night of Ramadan should not become obligatory upon you, then you

would not be able to perform it.!

This means that Rastilullah #%.&4e deliberately missed it, fearing that it may
become obligatory. This was a great expediency upon the ummah and an act
of compassion upon the ummah. Thus, he mentioned the reason for not being

punctual upon its practice.

The summary is that this was the second form of performing Tarawih that was

found in the era of nubuwwah.

1 Sahih Ibn Khuzaymah vol. 3 p. 338, 339, Mishkat p. 114
61



Third Form

A third narration regarding Tarawth is presented here, narrated by Sayyiduna
‘Abd Allah ibn ‘Abbas zgis:
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Ibn ‘Abbas & narrates that Rastlullah is<if- used to perform twenty

raka‘at in Ramadan and witr.!

P38,y i Dlae, (B (daa pdons ke aldl o 5y DS JB ulie o (5 e 0
ey

Sayyiduna Ibn ‘Abbas g5 said: “Rastlullah Zs.&5g- used to perform twenty

Raka‘at in Ramadan and he used to perform three witr.”?

In the light of this narration, it is proven that Rasiilullah #zs«&die used to perform

twenty raka‘at Tarawih.

This is the third form of Tarawth and there is proof for it in the era of nubuwwah.

Now, refuting it will be a case of turning away from the truth.

This means that in the era of nubuwwah, these various forms of Tarawih used to

be in practice. A number of points need clarification here:

1. This narration of Sayyiduna Ibn ‘Abbas iy apparently seems to
contradict the narration of Sayyidah ‘A’ishah @i, in which eleven raka‘at
are mentioned. At the end of the discussion, there will be a separate topic
where the apparent contradiction will be removed. Sufficient detail will

be presented, which one can study.

2. There is a narrator by the name of Ibrahim ibn ‘Uthman Aba Shaybah in

this narration, the scholars of hadith have criticised him and said that he is

1 Al-Musannaf Ibn Abi Shaybah vol. 2 p. 394

2 Al-Muntakhab Musnad ‘Abd Humayd p. 218, narration 653, Majma' al-Zawd'id vol. 3
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weak. A number of points will now be mentioned in reply to the weakness
of this narrator. Although the scholars of the science have stated that this
narrator is da‘f, there are other reasons that make the narration worthy
of acceptance and remove the weakness of this narration. In this way, the

narration will be worthy of acceptance and it will not be discarded.

Clarification

1. This narration gains support by the fact that the al-Khulafa’ al-Rashidin
and other senior Sahabah #dis practised upon it. The fact that twenty
raka‘at Tarawih was performed in that era is a sign that this narration is
sahth. We shall mention the practice of the al-Khulafa’ al-Rashidin soon,
Allah willing.

Subsequently, the scholars have written:
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The punctual practice of the Sahabah 4t upon twenty raka‘at is a sign of

validity of this narration.!

2. Similarly, support for the validity Ibn ‘Abbas’s #&ks narration is found
in twenty raka‘at being the practice of the senior Tabi' and majority of
the scholars of the ummah. Through a number of strong narrations, this

particular narration is supported and gains strength.

3. Moreover, although the above narration of Sayyiduna Ibn ‘Abbas s is
Khabar al-Wahid, but the validity of this narration is established by the fact
that the ummah has accepted it, and the subject that has been accepted by
the ummah, practiced upon on and verified, then according to majority of
the scholars, it gives the benefit of ‘ilm yaqin (definite knowledge), and it

does not remain zanni (doubtful).

1 Rasd’il al-Arkan, ‘Abd al-AlT Lakhnawt p. 138
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It is written in Sharh ‘Aqidah al-Tahawiyyah fi ‘Aqidah al-Salafiyyah:

ol ms &Yl aler die ) ol sl & Lckaals 4 Shoe sl 2aY1 435 131 a1,
OV IR N PR N [p

When the ummah accepts a Khabar al-Wahid, practising on it and verifying
it, then it gives the benefit of ‘ilm yaqin according to majority of the
ummah. This is one category of mutawatir and there is no debate about

this amongst the pious predecessors of the ummah.!

In light of this law, even the narration of Sayyiduna Ibn ‘Abbas #4is will not be
discarded, but it is worthy of acceptance and the ummah has conviction that it
is valid. Therefore, we will not consider its weakness and in light of the above it

will be accepted.

Removal of a doubt

One may say that Sayyiduna ‘Abd Allah ibn ‘Abbas s is among the young
Sahabah #:4is, and the narrations of the senior Sahabah should be presented
instead. In reply to this, it is sufficient to say that Umm al-Mu’'minin Sayyidah
Mayminah bint al-Harith @&is is the maternal aunt of Sayyiduna ‘Abd Allah
ibn ‘Abbas szl (the sister of his mother, Umm al-Fadl). Tbn ‘Abbas 24k would
frequent the house of his maternal aunt and he would spend the night in the
home of his maternal aunt on a number of occasions. As a result, he had better
knowledge of this ruling (of twenty raka‘at Tarawth being performed), which he

explained in the above quoted narration.

Furthermore, there are a number of reasons that indicate that this narration is
valid, as we have mentioned briefly above. Taking all of this into account, the
objection Ibn ‘Abbas 24 being too young holds no weight and it is synonymous

with turning away from the truth. The truth is more worthy of being followed.

1 Sharh ‘Aqidah al-Tahawiyyah fi ‘Aqidah al-Salafiyyah p. 320, Ahkam al-Qur’an vol. 1 p. 456
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During the Era of the al-Khilafah al- Rashidah

We have explained briefly the forms of Tarawih prevalent during the era of
nubuwwah in the previous pages, and we have also mentioned sufficient proof

for them.

After this, the system of performing Tarawth during the era of the khilafah will
be explained. Study it carefully.

Khilafah of Sayyiduna Aba Bakr

During the khilafah of Sayyiduna Abl Bakr 48, the early form of performing
Tarawth continued, i.e. there were various groups in Masjid al-NabawT performing

Tarawih.

Alternatively, some would perform Tarawth at home. Similarly, during the era of
Sayyiduna Abt Bakr g, Tarawih continued to be performed but it would not

be performed in a single congregation.

The khilafah of Sayyiduna Abu Bakr #dls remained for about two years and
three months and this method continued throughout this time, which is only

two Ramadans.

Khilafah of Sayyiduna ‘Umar

Thereafter came the khilafah of Sayyiduna ‘Umar &k, It encompassed about 10
years, beginning in the year 13 A.H. It was here, in 14 A H, that the congregational

form of Tarawih was adopted.

In the introduction to this discussion, the statement of the scholars of hadith was
mentioned that a person (‘Abd al-Rahman ibn ‘Abd al-Qari) says that in the era
of Sayyiduna ‘Umar 8, he once went to Masjid al-Nabawi in the company of
Sayyiduna ‘Umar ibn al-Khattab 5. He saw that people were performing salah

in various groups. Some on their own; others behind an imam. Looking at this
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condition, Sayyiduna ‘Umar & said that if the people are gathered behind one

reciter, it will be more virtuous and better.

‘Abd al-Rahman says that Sayyiduna ‘Umar 48 then resolved to gather the
people behind one imam, and he gathered them behind Sayyiduna Ubay ibn Ka'b

The next night, he went with Sayyiduna ‘Umar ibn al-Khattab i to the Masjid
and he saw all those performing salah gathered behind one imam, performing
Tarawih. Looking at this, Sayyiduna ‘Umar 4 said:
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How good is this new way?*

Removal of a doubt

At this point, there is an objection from some that:

1. Tarawih was an innovation of Sayyiduna ‘Umar ibn al-Khattab «=gis

2. He referred to it with the words: “How good is this new way?””’, whereas
in the sharTah, every bid‘ah (innovation) is deviation and bid‘ah is always

despised, so how then can it be termed as good?
The following is reply to this objection:
Two points were raised in this objection:

1. Sayyiduna ‘Umar #edis innovated the practice of Tarawih salah, i.e. it is

not prescribed by the shartah.

1 Mishkat p. 115
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The reply to this is that Sayyiduna ‘Umar & did not innovate Tarawih
salah, but it was initiated upon the command of Rastilullah #.&4( and he

instructed the ummabh to perform it. Subsequently, a hadith states:
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Rastlullah &4 mentioned the month of Ramadan and said: “Ramadan is
the month wherein Allah has made fasting compulsory and in this month I

have initiated the practice of standing at night (i.e. Tarawih)."

It is clear from this hadith that Sayyiduna ‘Umar 455 did not initiate the
practice of Tarawih, but was performed in accordance to the instruction

of Rastlullah s,

2. The second objection is that he said about Tarawih: “How good is this new
way (bid‘ah)?” and bid‘ah is something despised in the sharTah. The senior
scholars have written in reply to this in different eras and this doubt has
been dispelled. A few points will be mentioned below in light of their

explanation.

+ Sayyiduna ‘Umar iy referred to the action of gathering the people
behind one imam for Tarawih as a bid‘ah, in terms of the lexical meaning
of the word. This is because in the dictionary, any new practice or action
is referred to as bid‘ah, i.e. this is a new way. However, he did not use the
word bid‘ah according to the technical definition of sharTah. It is bid‘ah in
sharTah that is despised.

This can be said in other words, that this action of Sayyiduna ‘Umar &g
was new in terms of procedure, but not in terms of practice. This is because
it was already a verbally established sunnah of Rastlullah A4z, and

a sunnah by way of tacit approval as well. Rastlulldh is&ife did not

1 Sunan Ibn Majah p. 95
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continue with this practice out of fear that it may become obligatory, and
when this fear did not exist after the demise of Rastlullah Js.&die, it is
correct to make a continuous practice of it, it will then not be termed a

bidah.
Mirgat, the commentary of Mishkat, states:
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He called it bid‘ah in terms of the procedure of it, because this gathering
was brought about after the demise of Rastlullah &s.zsi=. In terms of reality,
it is not a bid‘ah because Rastlullah &< commanded them to perform it

in their homes out of fear that it may become obligatory upon them.!
Al-Dhahab1 & in his work al-Muntaqa writes in clarification of this statement:
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He referred to it as bid‘ah, and it is not a sharT bid‘ah that is deviation
because that is an action that has no proof in the sharTah. If standing in the
month of Ramadan was something bad, then Amir al-Mu'minin Sayyiduna
‘Alf &4 would have classified it as baseless, when he was in Kiifah. Instead
it is narrated from him: “May Allah enlighten the grave of ‘Umar just as he

has enlightened our Masajid (through this congregational worship).”

The actions of Sayyiduna ‘Ali &k are in itself a clear proof that it was not

bid‘ah.

1 Mirgat vol. 3 p. 186

2 Al-Muntaqa p. 542
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The summary is that the al-Khulafa’ al-Rashidin classified this gathering for
Tarawth as something good and they did not take it as a bid‘ah.

Stso_

Ibn Taymiyyah &z clarifies this sentence in his work Igtida’ al-Sirat al-Mustagim’

p. 276 under the discussion of Tarawih:
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Referring to Tarawth as bid‘ah was in terms of the lexical meaning and not
the sharT definition of it.

Looking at this clarification of the scholars, the above mentioned objection is

totally dismissed.

The narration of Mishkat which were presented on the authority of Bukhart does
not specify the number of raka‘at of Tarawih, but only mentions the ruling of
Tarawth in brief, Now we will present the narrations from the era of Sayyiduna

‘Umar #e&i5 in which the number of raka‘at are mentioned in detail.

5o~

In al-Muwatta’ of Imam Malik &z the following narration is mentioned:
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Malik narrates from Yazid ibn Riman that he said: “The people would

stand during the era of ‘Umar in Ramadan for twenty-three raka‘at.”!

5o~

Abt ‘Abd Allah Muhammad ibn Nasr al-Marwazi &%z in his work Qiyam al-Layl

clarifies this matter in the following text:

1 Al-Muwatta’ p. 40, Kitab al-Tamhid vol. 8 p. 115
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It is narrated from Yazid ibn Rliman that the people would stand in the era

of ‘Umar ibn al-Khattab during Ramadan for twenty-three raka‘at.!

‘Allamah al-Bayhaqt &%= in his work al-Sunan al-Kubra mentions the above

narration from Yazid ibn Riiman, (al-Sunan al-Kubrd vol. 2 p. 496).

The purport of these narrations is that during the era of Sayyiduna ‘Umar e,
people would perform twenty-three raka‘at during Ramadan. Although the above

narration is Mursal, but the senior scholars have clarified:
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Malik narrated it, the chain of narration is Mursal, but it is strong.?

The scholars have written a general rule for the Mursal narrations of Imam Malik

iz that according to the people of the science, it is sahth and accepted and

worthy of practice.’

Subsequently, from all three previous narrations it is proven that during the era
of Sayyiduna ‘Umar «dis, twenty-three raka‘at Tarawih would be performed in
congregation, and it is clear to the scholars that twenty of these rakaat were

Tarawih and three raka‘at would be witr.

Now, for our friends, we shall present a few narrations that further prove twenty
raka‘at, from which the entire matter will be clarified. There is no need for
any explanation or interpretation and according to the hadith scholars, these

narrations are correct and worthy of acceptance.

1. Ibn Abi Shaybah 4%z states in his al-Musannaf:

1 Qiyam al-Layl p. 157
2 Athar al-Sunan vol. 1 p. 55

3 Tawdih wa Talwih
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WakT narrates from Malik ibn Anas from Yahya ibn Sa'ld that ‘Umar ibn al-

Khattab =45 commanded a person to perform twenty raka‘at for them.!

2. Muhammad ibn Nasr al-Marwazi sz has written in his work, Qiyam al-

Layl:
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Muhammad ibn Ka'b al-Qurazi says that the people would perform twenty
raka‘at during Ramadan; they would lengthen the recitation and perform

witr of three raka‘at.?

3. Narration of $3’ib ibn Yazid
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S&’ib ibn Yazid narrates that they would perform twenty rakaat during
Ramadan and they would recite of the sGrah’s that have a hundred verses...
in the era of ‘Umar ibn al-Khattab.?

4. ‘Allamah al-Bayhaqi &z has written in al-Sunan al-Kubra:
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It is narrated from Yazid ibn Khasifah from Sa’ib ibn Yazid that he said:

They would stand in the month of Ramadan in the era of ‘Umar ibn al-

1 Al-Musannaf Ibn Abt Shaybah vol. 2 p. 393
2 Qiyam al-Layl p. 157
3 Ibid p. 157
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Khattab twenty rakaat and they would recite of the strah’s that have a

hundred verses.!

Note:-
The senior scholars have written regarding this narration:
e o3bl LB B (551531 JB
Nawawi 45 said in al-Khulasah: “The chain of narration is sahth.”

5o~

Shaykh al-Nimwi &z writes in Athar al-Sunan (vol. 2 p. 53-55):
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Al-Bayhaqt 4 has narrated it and the chain of narration is sahth.

The summary is that the scholars of the science have classified the chain of al-

Bayhaqi’s &z narration regarding twenty raka‘at as sahih, (and not da‘f).

Summary:-

The purport of the above narrations is that during khilafah of Sayyiduna Amir al-
Mu'minin ‘Umar ibn al-Khattab 48, the Muslims would perform twenty raka‘at

of Tarawth and witr of three raka‘at.

The Hashimi’s who followed the salah were Sayyiduna ‘Al al-Murtada i and

Sayyiduna ‘Abbas ibn ‘Abd al-Muttalib 245, as well as other senior Sahabah #z4is,

Sayyiduna ‘Umar e appointed a single imam, who he instructed to lead the

people in twenty raka‘at of Tarawih.

1 Al-Sunan Al-Kubra vol. 2 p. 496

2 Fath al-Qadir vol. 1 p. 334
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Supporting narration

It would be beneficial to quote the words of the senior scholars, which lends

support to the above.
In Fatawa Ibn Taymiyyah, it is written:
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It is proven that that Ubay Ibn Ka'b would lead the people in twenty raka‘at
of Tarawth in Ramadan and perform witr of three raka‘at. Thus numerous
‘ulama’ hold the view that it is Sunnah (to perform twenty raka‘at Tarawih

and not bid‘ah) because he led the Muh3jirin and the Ansar in salah and

no one objected.!

In short, this communal action was established in the era of the al-Khilafah al-
Rashidah and not a single Sahabi claimed this to be a bid‘ah. Therefore, it will be

correct and does not contradict the Sunnah.

Similarly, ‘Allamah al-StyitT &0 writes in al-Hawt li al-Fatawa:
LS, e OLls) 6l o
In al-Muwatta and Ibn Abi Shaybah and al-BayhaqT it is reported that ‘Umar

wd» gathered the people behind Ubay ibn Ka'b x5, and he would perform

twenty raka‘at for them in the month of Ramadan.?

At this point, Hafiz al-Dhahabi 425 has mentioned another point that during the
era of Sayyiduna ‘Umar &4, an AnsarT — Sayyiduna Mu'‘adh ibn al-Harith al-Qart
224l — also used to lead the Tarawih. His title was AbQi Hakimah and according

to some, Abl Halimah.

1 Majmi' Fatawa Ibn Taymiyyah vol. 23 p. 112
2 Al-Hawt li al-Fatawa vol. 1 p. 54
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Abli Hakimah Muadh ibn al-Harith al-Qari al-Ansari; whom ‘Umar
appointed to lead the people in Tarawth.!

This means that in the khilafah of Sayyiduna ‘Umar 24 there were a number of
imam’s. One was Sayyiduna Ubay ibn Ka'b «2dis; another was Sayyiduna Mu‘adh
ibn al-Harith al-AnsarT &5, They would lead the Tarawih in accordance to the

instruction of Rastilullah Askesiic.

Itis also beneficial to state at this point that the scholars of hadith have mentioned
a third imam of the era of Sayyiduna ‘Umar 4. He was Sayyiduna Tamim al-

DarT #2455, He would also lead the salah at times.

Note:-

These narrations lend credence to the practice during the khilafah of Sayyiduna
‘Umar #485 and established it as sahih, the senior scholars of the ummah having

ruled them as such.

Replying another misconception

Itisreported in certain narrations that Sayyiduna ‘Umar 48 issued the command

that eleven raka‘at should be performed in Ramadan, which contradicts the

narrations cited earlier. The reply to this misconception is as follows:

A contradiction will only be established if it is ascertained that the time
period of both narrations are the same, whereas in these two narrations
it is found that one refers to an initial practice and the other to the final

practice.

In simple terms, the Muhaddithin have reconciled between the two

narrations.

1 Tarikh al-Islam vol. 2 p. 358
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‘Allamah al-ZaylaT 4%z on the authority of al-Bayhaqi reports:
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Both narrations can be reconciled in this way that they would perform

eleven raka‘at, then twenty and then witr of three raka‘at.!
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In Muwattd@ there is a narration of eleven, the narrations are reconciled
in this manner that it is said that this took place first then the matter was

affixed upon twenty; and that continued.?

Khilafah of Sayyiduna ‘Uthman

In the previous pages, the practice of Tarawih during the era of Sayyiduna ‘Umar
w8 was explained briefly (which covered about ten and a half years). Now we
shall explain in brief the system of Tarawih during the era of Sayyiduna ‘Uthman

24z, which was approximately twelve years.

1. During the khilafah of Sayyiduna ‘Uthman #24, the scholars have written

that sometimes Sayyiduna ‘Ali al-Murtada &l would lead the nawafil
(Tarawth).
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Qatadah & narrates from Hasan zais: ““All ibn Abi Talib led us for twenty
nights in the era of Sayyiduna ‘Uthman, then he did not come out. Some
said: ‘He has freed himself for his own worship. Then Aba Halimah Mu‘adh

al-Qari led them and he would recite the du‘a of Quniit.”?

1 Al-Sunan al-Kubra vol. 2 p. 496
2 Mirgat Sharh Mishkat vol. 3 p. 194
3 Qiyam al-Layl p. 155
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2. Similarly, during the era of Sayyiduna ‘Uthman 24, due importance was
given to performing Tarawih. Some of the imam’s would recite lengthy
portions (of Qur'an) in this salah; stirah’s containing a hundred verses (or
more). On account of this, some weak people were forced to lean on their

sticks. Al-Bayhaqt explains this in al-Sunan al-Kubra:
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S&’ib ibn Yazid &5 said: “And they would recite of the stirah’s of a hundred
verses and they would lean on their sticks during the era of Sayyiduna

‘Uthman =&, due to long periods of standing.™

Participation of the women

The practice of performing Tarawih in congregation was from the era of

Sayyiduna ‘Umar 4%, Similarly, in the era of Sayyiduna ‘Umar i a TabiT was

5o~

appointed imam for the women (Sulayman ibn AbT Hathmah &iiz5). He would lead
the women in Tarawth on a platform in the side of the Masjid. (Arrangements for

veiling were made there).

Thereafter, the era of Sayyiduna ‘Uthman #8§ arrived and in accordance to his
instruction, the men and women were gathered behind one imam (Sulayman ibn
AbT Hathmah &i25) and arrangements for screening were made. When the salah
was completed, the women were prevented from leaving the Masjid until all the
men left first, after which the women were permitted to leave the Masjid. This is

mentioned in detail in Tabagat Ibn Sa‘d in the following narration:
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Ubay ibn Kab and Tamim al-DarT would stand in the place of Rastlullah

1 Al-Sunan al-Kubra vol. 2 p. 496, Mirgat vol. 3 p. 192, Athar al-Sunan p. 33
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#s&4f and lead the men in salah. Sulayman ibn Abi Hathmah 4= would
stand and lead the women in a corner of the Masjid. Sayyiduna ‘Uthman
ibn ‘Affan zais gathered the men and women behind one reciter, Sulayman
ibn Hathmah, and he would lead the women in salah; they would wait until

the men left then he would allow them to leave.!

It is clear from the above references that the system of performing Tarawih
in congregation continued in the era of Sayyiduna ‘Uthman dis. Sometimes,
the senior Sahabah like Sayyiduna ‘Ali al-Murtada &y would personally
lead the Tarawih and he would perform twenty rakaat. The men and women
would participate in this congregational practice. The other imam’s would, in
accordance to a system, lead this saldh. No known Sahabi called this a bid‘ah and

they did not criticise it.

Khilafah of Sayyiduna ‘Ali

After the era of Sayyiduna ‘Uthman #4&s, in the era of Sayyiduna ‘Alf al-Murtada
24z, which was approximately four years and nine months, Tarawih would be

duly performed.

The scholars of hadith and the senior scholars have mentioned the details of

this. A few references are given below through which the issue of Tarawth will

be clarified.

Sayyiduna ‘Ali al-Murtada & would issue guidance to his imam’s and students

to perform Tarawih.

1. Abual-Hasna’says that Sayyiduna ‘Ali al-Murtada 248 instructed a person

to lead the people in twenty raka‘at Tarawth during Ramadan.

1 Tabagat Ibn Sa‘d vol.5 p. 17, Mirqat vol. 3 p. 193
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WakT narrates from Hasan ibn Salih from ‘Amr ibn Qays from Aba al-Hasna’
that Sayyiduna ‘All #@s commanded a person to lead them for twenty

raka‘at during Ramadan.!
2. Narration of Urfujah al-Thaqafi
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Urfujahal-Thagafinarrates that Sayyiduna ‘AlTal-Murtada:as commanded
the people to stand in worship during Ramadan. “He appointed an imam
for the men and an imam to lead the women. He said that I should lead the

women, so I led the women.”
3. Narration of Abii ‘Abd al-Rahman al-Sulam1
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Abi ‘Abd al-Rahman al-SulamT narrates; that Sayyiduna ‘Alf al-Murtada
wiis called the qurra’ (plural of QarT’) during Ramadan and commanded
one of them to lead the people in twenty raka‘at. Sayyiduna ‘Ali al-Murtada

g would personally lead the people in witr.?

Now we present those narrations that are transmitted from the direct students of

Sayyiduna ‘Al al-Murtada 45, which will inform us of their perpetual practice.

1 Al-Musannaf Ibn Abt Shaybah vol. 2 p. 393, Kitab al-Tamhid vol. 8 p. 115
2 Al- Musannaf ‘Abd al-Razzaq vol. 3 p. 152, al-Muntaqa p. 542

3 Al-Sunan al-Kubrd vol.2 p. 497, al-Muntaqa p. 42
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This is the action which was out upon the instruction of Sayyiduna ‘Ali al-Murtada
#2485 and during that time, no one raised the objection of this being against the

Sunnah.

Note:-

In our book, Sayyiduna ‘Alf al-Murtada s, this ruling is also discussed under

the section of “fight rulings”.

Suwayd ibn Ghaflah is the famous student of Sayyiduna ‘Alt al-Murtada 45, He
is a reliable personality amongst the senior Tabi‘Tn. Our scholars have written

that he arrived in Madinah on the day that Rastlulldh &s.&4 was buried.
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His student Abt al-Khasib relates that Suwayd ibn Ghafalah @iz would lead
us in twenty raka‘at of Tarawth during Ramadan, and he would complete
the salah in five Tarwihah'. Tarawih of twenty raka‘at would be completed

in this manner.?
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Similarly, one of the students of Sayyiduna ‘Alf al-Murtada =ais was Shattir
ibn Shakl #=, he would lead the people for twenty raka‘at Tarawih in

Ramadan and he would lead three raka‘at of witr.?

Summary

The method as well as the importance given to Tarawih during the khilafah of
Sayyiduna ‘Al1 al-Murtada 45, and the way that his students always practised

on it, was touched on in the preceding pages.

1 Tarwihah: To remain seated for a short duration after every four raka‘at.
2 Al-Sunan al-Kubra vol. 2 p. 496
3 Ibid vol. 2 p. 496

79



These narrations make it abundantly clear that t during the khilafah of Sayyiduna
‘AlT al-Murtada &5, as well as his students, Tarawih would be performed in
congregation, and that too in twenty raka‘at and the witr of three raka‘at. This
practice continued thereafter. In short, during the khilafah of Sayyiduna ‘Ali
al-Murtada &z, Tarawih was not abandoned, nor was there a decrease in the

number of raka‘at.

The method of Tarawih which was practiced during the eras of Sayyiduna Aba
Bakr, Sayyiduna ‘Umar and Sayyiduna ‘Uthman #2dis was explained, underlining
the practice of the Muslim ummah for approximately twenty-five years. In all
this time, the practice of the senior Sahabah #:4is and senior Tabi'tn @4 was

found to be twenty raka‘at.

During this entire period, no Sahabi or Tabi claimed this practice to be a bidah
— classifying it to be contrary to the Sunnah — and worthy of abandonment. The
practice of the Muslim ummah with regards to Tarawth could never have been an
agreement upon deviation (which this ummah has been saved from), nor a bid‘ah,

but rather it was precisely in accordance to the sunnah.

Rasiilullah’s 15> Emphasis on Adhering to the Practice of the al-
Khulafa’ al-Rashidin

We shall now present the validity of performing twenty rakaat Tarawih in
congregation through a different means, which is corroborated by the blessed
ahadith of Rastlullah As«Eifie, Rastlullah As«<dfe instructed his ummah: “O
people! hold on firmly to my sunnah and the sunnah of my al-khulafa’ al-Rashidin

after me, follow them and remain firm upon their way.”

This hadith has been recorded by a number of scholars, each with their own
chain of narration, regarding which the scholars are well aware. However, for

the sake of putting our ‘friends’ at ease, we quote this narration from the books
of hadith.
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1. The famous scholar of hadith, Muhammad ibn Nasr al-Marwazi (d. 294

A.H) in his Kitab al-Sunnah mentions the narration in the following way:
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Sayyiduna ‘Irbad ibn Sariyah & narrates: “Rastlullah Zs.4i- led us in
the morning (fajr) salah. He then turned towards us and delivered a heart
rendering advice... (Rasilullah Zesf said :) ‘Whoever amongst you is

granted a healthy lifespan will see abundant differences, so hold on to my

7]

sunnah and the sunnah of the al-khulafa’ al-Rashidin after me.
2. This narration appears as follows in Mishkat:
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Sayyiduna ‘Irbad ibn Sariyah a5 narrates: “Rastlullah is<si- led us in
salah one day, he then turned towards us (and said :)... hold on to my
Sunnah and the Sunnah of the al-khulafa’ al-Rashidin, grasp onto it, and

clench it with your molars.”
This very narration has been reported in the following works:

3. Al-Sunan of al-Darimi p. 26
4, Al-Mustadrak of al-Hakim &z vol. 1 p. 96
5. Al-Sunan al-Kubra p. 114

6. Mawarid al-Zam’an ila Zawda'’id Ibn Hibban p. 56 narration: 102

1 Kitab al-Sunnah p. 21
2 Mishkat p. 29, 30
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The summary and purport of the above narrations are the same as explained
previously, i.e. Rastlullah #s:&4e delivered a sermon in which, among other
aspects, he issued the instruction, “You will see abundant differences after me,
so hold on to my sunnah and the sunnah of the al-khulafa’ al-Rashidin after me

(i.e. adhere to it strictly).”

Thereafter we find special instructions from Rastlullah 4= to follow
Sayyiduna Abu Bakr and Sayyiduna ‘Umar &, and the narrations in this regard
are sahih according to the scholars of hadith.

A few of these narrations are presented below:

1. Narration of Sayyiduna Hudhayfah 4k
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Sayyiduna Hudhayfah w&s narrates: “We were sitting with Rasalullah

Jszi- when he said: ‘I do not know for how long I shall remain among
you. Follow those after me..." and he gestured towards Sayyiduna Aba Bakr

g5 and Sayyiduna Umar s
2. In Tirmidht, this narration is mentioned with the following text:
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Sayyiduna Hudhayfah & narrates that Rastlullah isesie said: “Follow

those who come after me: Abt Bakr and ‘Umar.”?

3. Jami' Masanid al-Imam al-A‘zam vol. 1 p. 226

The above narration was narrated from Sayyiduna Hudhayfah zdis, A
1 Al-Musannaf Ibn Abi Shaybah vol. 14 p. 569

2 Tirmidhi vol. 2 p. 207
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narration of the same subject matter is narrated from Sayyiduna ‘Abd
Allah ibn Mas‘td zedis:
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Sayyiduna Ibn Mas‘td & narrates that Rastlullah isi said: “Follow

those who come after: Abii Bakr and ‘Umar.™

The summary is that in these ahadith, we find an emphatic command from
Rasflullah 4524 to follow the al-Khulafa’ al-Rashidin, especially Sayyiduna

Abti Bakr and Sayyiduna ‘Umar &z,

Three of the al-Khulafa’ al-Rashidin, (Umar, Uthman and ‘Ali#24k5) would perform
twenty raka‘at of Tarawih in congregation and in accordance to their practice,

this has been the continuous practice since their respective eras until today.

Therefore, in this matter, it is necessary to follow the practice of the rightly guided
khulafa’ — in accordance to the hadith — and this is in direct conformity with
the SharTah of Nabt Muhammad A=<z, It does not contradict the Sunnah, but

rather would be precisely in line with the instructions of Rastlullah s

The practice of the Sahabah

The method of Tarawih as practiced by the al-Khulafa’ al-Rashidin has been
discussed in the preceding pages, now the practice of a few senior Sahabah #zdi
with regards to Tarawih will be discussed; which will clarify the ruling of twenty

raka‘at Tarawih.

The practice of Sayyiduna Ubay ibn Ka'b

The scholars of hadith have written that Sayyiduna Ubay ibn Ka'b 245 would lead

the people of Madinah Munawwarah in twenty raka‘at Tarawih during Ramadan

1 Al-Musnad al-Imam Abi Hanifah p. 172, ‘Uqad al-Jawahir al-Munifah vol. 1 p. 31
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and he would then perform three raka‘at witr. The words of the narration inform

AT

us of his continuous practice. Ibn Abi Shaybah & reports:
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Ubay ibn Kab s would lead the people in for twenty rakaat during

Ramadan in Madinah and he would perform three raka‘at witr.!

We gauge from this narration that in Madinah Munawwarah, the Sahabah #zdis

would always perform twenty raka‘at Tarawth and three raka‘at witr.

The practice of Sayyiduna Ibn Mas‘td

After this, the practice of Sayyiduna ‘Abd Allah ibn Mas‘td &5 is mentioned.
Sayyiduna ‘Abd Allah ibn Mas‘td & is that Sahabi regarding whom the scholars
of hadith have written:

He (‘Abd Allah ibn Mastd &) was the closest to Rastlullah issii in

terms of his ways, habits and manner.?

Moreover, Rastlullah is.&dfe said with regards to Sayyiduna ‘Abd Allah ibn

Mastd el

Hold onto the counsel and advice of Ibn Mas‘tid.?

In the light of these statements, the rank of Ibn MasGd &5 as well as his

adherence to the Sunnah is abundantly clear. The scholars of hadith have written

1 Al-Musannaf Ibn Abt Shaybah p. 393
2 Mishkat p. 574, with reference to Bukhart

3 Tirmidhi p. 542
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with regards to Sayyiduna ‘Abd Allah ibn MasGd =8ks:

‘Abd Allah ibn Mas‘Gd would perform twenty rakaat and three raka‘at

witr.!

Thus, it is apparent that Sayyiduna ‘Abd Allah ibn MasGd’s «4k5 practice was
upon twenty raka'at Tarawih which he had preserved from Rasilullah Ao
and held onto.

The Method of Ibn ‘Abbas in Shar rulings
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Whenever someone would ask Sayyiduna ‘Abd Allzh ibn ‘Abbas al-Hashimi
w45 a question and its answer could be found in the Qur’an then he would
reply accordingly. If the ruling was not in the Qur’an but could be found
in the Sunnah, then he would reply accordingly. If the ruling was not in
the Qur’an or the Sunnah but could be found in the statements of Abl
Bakr and ‘Umar), then he would reply accordingly. If he could not find the

answer in one of the three then he would reply according to his ijtihad.?

Sayyiduna ‘Abd Allah ibn ‘Abbas 885 was of the view of twenty raka‘at Tarawih
since it was the practice that was decided upon during the khilafah of Sayyiduna
‘Umar 245, Sayyiduna Ibn ‘Abbas &k would practice according to the view of
Sayyiduna Abt Bakr and Sayyiduna ‘Umar &z&is, and he would reagrd that as a
SharT proof, Thus, Sayyiduna ‘Abd Allah ibn ‘Abbas zedis was of the view that

twenty raka‘at Tarawth and that too in congregation was correct.

1 Qiyam al-Layl p. 157, 158
2 Al-Sunan al-Kubra vol. 10 p. 115
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Note:-

In the previous pages (under the narrations of “era of nubuwwah”) the marfa’
narration of Sayyiduna Ibn ‘Abbas 4is was quoted wherein there is explicit
mention of twenty raka‘at. Although there is criticism regarding a few of its
narrators, it is corroborated by other factors and narrations, and its content is
thus correct. The practice of the senior Sahabah #2dis was highlighted and now
this narration of al-Bayhaqi was presented. The purpose of quoting this narration
is to lend support to the practice of Ibn ‘Abbas 14k with regards to twenty raka‘at,

it was with this intention that this narration was quoted.

The practice of the Ummahat al-Mu’'minin

The senior hadith scholars and jurists have reported that Umm al-Mu'minin
Sayyidah ‘A’ishah @iz would also perform Tarawth; she would lead the women in
nafl salah. The method I which she performed the salah was that she would stand
in the middle of the row (a little ahead) and lead the Tarawih. This is mentioned

by the senior jurists in the following books:
1. Narration from Ab{ Hanifah
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It is narrated from Abi Hanifah from Hammad ibn Ibrahim from ‘A’ishah
@i that she would lead the women in nafl salah in Ramadan, and she

would stand in the middle of the row.!

2. The Muhaddithin have written that Sayyidah ‘A’ishah w4l had a slave
by the name of Dhakwan, whose agnomen was Abt ‘Amr. He was also the

doorkeeper of Sayyidah ‘A’ishah @&k, One special service of Dhakwan was

1 Kitab al-Athar of Imam Abu Yasuf & p. 41, Kitab al-Athar of Imam Muhammad p. 43
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that during Ramadan, he would lead Sayyidah ‘A’ishah e&5 in Tarawih.

5o

Imam Malik &iz5 states this in his Muwatta’:
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Malik ibn Hisham ibn ‘Urwah narrates from his father that Dhakwan Aba
‘Amr, who was the slave of Sayyidah ‘A’ishah s — the wife of Rastlullah
izdde — and whom she had declared would be free upon her demise,

would stand and recite for her during Ramadan.!

3. The senior jurists have clarified regarding the Tarawih of the Ummahat
al-Mu'minin #24%s that Sayyidah ‘A’ishah @iz would perform Tarawth
behind Dhakwan. Umm al-Mu’minin Sayyidah Umm Salamah @dis would
perform Tarawih in congregation with a group of women and her servant,

Umm al-Hasan al-BasrT, would lead the congregation.
This is mentioned in Fatawa Qadr Khan in the following text:
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The wives of Rastlullah iz, such as Sayyidah ‘A’ishah @ and Umm
Salamah i, would establish this (salah) behind Dhakwan. Umm Salamah
w5 would perform it with a group of women, led by her servant, Umm al-

Hasan al-BasrT, and she was in the row.?

In short, this practice of the Ummahat al-Mu'minin #2& continued during
Ramadan and this was done in accordance to the instruction of Rastlullah

Az, they would have never gone against his instruction.

1 Muwatta Imam Malik p. 99
2 Fatawa Qadi Khan vol. 1 p. 213
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In the previous pages, we highlighted the practice of the Sahabah and the

Ummahat al-Mu’'minin #2dis. When they agree on a sharT ruling and make it a

practice, then their consensus serves as proof for us.
The senior scholars have mentioned the following by way of principle:
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Principle: Tawaruth (continuous practice of the predecessors) and Ta‘amul
(general practice of the ummabh), is the pillar of religion. In other words,
the practice of the Sahabah i on something is a resolute proof and an

established Sunnah, which cannot be rejected.!

[jma’ Sukati

It is also imperative to note that no Sahabi objected to the performance of
twenty raka‘at Tarawih in congregation nor did anyone classify it as contrary
to the sunnah. Thus, we can conclude that [jma‘ Sukiti (consensual silence) was
attained. In addition to the other poofs for this, the consensual silence of that era

serves as separate corroborating evidence.

Statements of the Tabi‘in and Taba“ al-Tabi‘in

The practice of the Sahabah #z4i has been discussed in detail, now the statements

of the Tabi‘mn and Taba" al-Tabi‘m will be mentioned.

Ibrahim Nakhai

Ibrahim Nakha’T 4% is among the senior Tabi‘Tn and his Mursal narrations are
accepted by the jurists. The Muhaddithin and jurists report the following from

him:

1 Fayd al-Barivol. 2 p. 254
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It is reported from Ibrahim NakhaT 4% that the people would perform five

Tarwthah during Ramadan.!

The term ‘tarwihah’ implies to wait for a little while after every four raka‘at of
Tarawih in figh terminology, and in the case of five tarwthah, twenty raka‘at of

Tarawih are completed.

‘Ata’ ibn Abi Rabah
The famous TabiT, ‘Ata’ ibn AbT Rabah @iz, is quoted by the senior Muhaddithin
as saying:
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It is narrated from ‘Ata’: “I found the people and they were performing

twenty-three raka‘at including witr.”

This means that twenty rakaat would be Tarawih and three rakaat would be

witr.

‘Ata’ ibn AbT Rabah &z mentioned the practice of the Muslims of his time which

the people had been perpetually practicing.

Ibn Abi Mulaykah

The Muhaddithtin have mentioned the practice of the renowned TabiT, ‘Abd
Allah ibn ‘Ubayd Allah ibn AbT Mulaykah &5, better known as Ibn Abi Mulaykah,
as follows:

1 Kitab al-Athar p. 41 narration 211
2 Al-Musannaf Tbn Abt Shaybah vol. 2 p. 393, Athar al-Sunan vol. 2 p. 55
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WakT narrates from Nafi‘ — the freed slave of Ibn ‘Umar «dis — that Ibn AbT

Mulaykah would lead us in twenty raka‘at during Ramadan.!

It is quite apparent that practice of the senior scholars of this ummah during the

month of Ramadan was twenty rakaat Tarawth.

‘Ali ibn Rabi'ah
The Muhaddithin have written about ‘Ali ibn RabTah i — a famous TabiT —

that during Ramadan he would lead the Muslims in five Tarwthah, and he would

perform three raka‘at witr. Ibn AbT Shaybah mentions the following narration:
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It is narrated from Sa‘'ld ibn ‘Ubayd that ‘Al1 ibn RabT'ah would perform five

Tarwihah for them in Ramadan and three raka‘at witr.?

There are statements and practices of many senior Tabi'tn regarding this but for

the sake of brevity; we have sufficed with just these few.

Note:-

The statements and practices of a few senior Tabi‘in have been mentioned
above. This was the era regarding which the following glad tidings have been

mentioned:

The best of eras is my era, then the one which follows it and then the one

which follows it.

In this blessed era twenty raka‘at of Tarawih would be performed, in accordance

1 Al-Musannaf Ibn Abi Shaybah vol. 2 p. 393, Athar al-Sunan vol. 2 p. 55
2 Al-Musannaf Tbn Abt Shaybah vol. 2 p. 393, Athar al-Sunan vol. 2 p. 56
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to the sharTah and was never considered to be contrary to the sunnah or to be a

bid‘ah. It is well-known that the practice of the best of eras is best to follow.

Explanations of the senior scholars of the ummah

Now we shall mention in brief, the explanations of the senior Muhaddithin and
famous scholars regarding Tarawih, wherein it is clearly mentioned that Tarawth
is twenty raka‘at. Through the elucidations of the senior scholars of the ummah

the importance of Tarawih will become clear.

¢ ‘Allamah Ibn Nujaym &5 in his work al-Bahr al-Ra’iq reports this incident

from al-Ikhtiyar:
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(Once the esteemed student of Imam Abl Hanifah #tes) Aba Yasuf
@iz, asked Abu Hanifah @iz about the method of Tarawth practiced by

Sayyiduna ‘Umar s, and Hanifah 55 replied:

Tarawih is Sunnah Mu’akkadah, and ‘Umar & did not prescribe it or bring
it into vogue of his own accord. He was not practising on an innovation in
this and he did not command anything unless it was practiced in the era
of Rastilullah fseeage !
+ Imam al-Tirmidhi & in his work jami‘ al-Tirmidhi has thrown light on

this matter in the following text:
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The majority of the people of knowledge are unanimous that (Tarawih) is

twenty raka‘at based upon what has been narrated from ‘Ali, ‘Umar and

1 Al-Bahr al-Rd’ig vol. 2 p. 66, Radd al-Muhtar vol. 1 p. 736, Kitab al-Figh vol. 1 p. 341
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other Sahabah »zais. This is the view of Sufyan al-Thowrd, Ibn al-Mubarak
and Imam al-ShafiT. Moreover, Imam al-ShafiT says: “I found the people of

our city, Makkah, performing twenty rakaat.”

Similarly, the famous Muhaddith Imam al-Baghaw1 &ii=? mentions the

above text in the following way:
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As for most of the people of knowledge, they are on the view of twenty

raka‘at, they would perform twenty raka‘at.’

The famous HanafT jurist, Shams al-A'immah al-Sarakhsi &i&* writes in his

work al-Mabsiit on this issue:
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The perpetrators of bidah have refuted performing Tarawih in
congregation. Nonetheless, performing Tarawih in congregation is
a symbol of it being sunnah, just as performing the obligatory salah in

congregation is a symbol of Islam.’

In other words, the senior scholars of the ummah have given such
importance to the performance of Tarawih in congregation in the Masajid
that they counted it to be among the characteristics and signs of religion.

ST o

Moreover, al-Sarakhsi &:z has also mentioned:

1 Tirmidhivol. 1 p. 99

2 Al-Husayn ibn Mas‘Gd, d. 516 A.H.

3 Sharh al-Sunnah vol. 4 p. 123

4 Abt Bakr Muhammad ibn Abi Sahl, d. 490 A.H.

5 Kitab al-Mabstit vol. 2 p. 145
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In other words, Sayyiduna ‘Umar =& was not alone in the ruling of
performing Tarawih in congregation and it was not an action that he
did alone, but the senior Sahabah »zai were with him. Sayyiduna ‘Alf al-
Murtada =g was especially pleased with this ruling, to the extent that
after the demise of Sayyiduna ‘Umar a5, he made supplicated for him.
During his khilafah, he too commanded Tarawih to be performed in

congregation.!

The references quoted above make it extremely clear that the Sahabah #ziis
agreed with Sayyiduna ‘Umar 885 in this ruling. It is well-known that the
Sahabah #z24dis will not collectively agree upon something incorrect or contrary
to the sharTah. Therefore, twenty raka‘at Tarawth is in accordance to the sharTah

and does not contradict the sunnah way.

+ The renowned HanafT scholar, ‘Allamah al-Kasani i:z2 writes in al-Bada’i'

al-Sand’i':

‘Umar gathered the Sahabah of Rastlullah i<l in Ramadan and

appointed Ubay ibn Ka'b as the imam:
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Ubay ibn Ka'b would lead them every night of Ramadan in twenty raka‘at
and no person refuted this. Thus there is consensus amongst them upon

this matter.’

These narrations indicate that there is consensus upon twenty rakaat Tarawih

amongst the Sahabah #:4is, which is termed Ijma® Sukati. [jma‘ is a proof in

1 Al-Mabsit vol. 2 p. 145
2 ‘Ala’ al-Din Abii Bakr ibn Mas‘td, d. 587 A.H.
3 Al-Badd’i‘ al-Sand’i* vol. 1 p. 288
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sharTah. Therefore, it is not correct to refer to this issue as bid‘ah or contrary to
the Sunnah,

+ ‘Allamah Muhammad ibn Ahmad ibn Rushd al-Qurtubi &z (d. 595 A.H),
known as Ibn Rushd al-Maliki, writes in his work Bidayat al-Mujtahid,

wherein he has clarified this issue in the following manner:
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There is a difference of opinion with regards to the number of raka‘at
performed in Ramadan (in Tarawih), but according to one view of Imam
Malik and according to Imam Aba Hanifah, Imam ShafiT, Imam Ahmad, and
Imam Dawid, twenty rakaat is preferred, without witr (and is classified

as the preferred view).!

This means that according to all the scholars mentioned above, the performance

of twenty raka‘at is a decided matter.

+  Amongst the famous Hambali scholars, Ibn Qudamah &2, quotes in his

famous work al-Mughni, the view of the senior scholars:

EAPRP S

According to Ahmad ibn Hambal s twenty raka‘at is the preferred view.

This is the opinion of al-Thowri, Abl Hanifah, and Shafi'T 4i.?

In short, Tarawih is twenty raka‘at according to the senior scholars of the ummabh,

and this is the preferred ruling according to them.

1 Bidayat al-Mujtahid vol. 1 p. 210
2 Abl Muhammad ‘Abd Allah ibn Ahmad ibn Muhammad ibn Qudamah, d. 620 A.H.

3 Al-Mughnivol. 2 p. 138, 139
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¢ The famous Muhaddith and jurist, ‘Allamah Badr al-Din al-‘Aynt &z (d.

855 A.H), mentions in his commentary of Bukhari:
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As for the Tabi‘in who held the view of twenty raka‘at, they are: Shattir
ibn Shakl, Ibn Abi Mulaykah, al-Harith al-Hamdani, ‘Ata’ ibn Rabah, Aba
al-Bukhtari, Sa‘id ibn Abi al-Hasan al-Basri (the brother of Hasan al-Basri),
‘Abd al-Rahman ibn Abi Bakr, and Tmran al-‘Abdi. Ibn ‘Abd al-Barr said:
“This is the view of the majority of the scholars, which was agreed upon by
the jurists of Kaifah, Imam al-ShafiT, and majority of the fuqaha’. This is the
correct opinion as narrated from Ubay ibn Ka'b, without any difference of

opinion amongst the Sahabah.!

A Few Questions Regarding Tarawih Being Eight Raka‘at

Some people present the following hadith of Umm al-Mu’minin Sayyidah ‘A’ishah
Gedls that Tarawih is eight raka‘at, after which they claim that performing more

than this is contrary to the sunnah.
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Abu Salamah ibn ‘Abd al-Rahman asked Sayyidah ‘A’ishah was: “How would
Rastlullah isi- perform salah during Ramadan?” She replied: “During
Ramadan and out of Ramadan, Rastlullah #.4i would not perform more
than eleven raka‘at. He would perform four raka‘at, do not ask about their

length and beauty. Then he would perform another four raka‘at, do not

1 ‘Umdat al-Qarivol. 11 p. 1287
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ask about their length and beauty. Then he would perform three raka‘at.”
Sayyidah ‘A’ishah s then said: “I asked: ‘O Rasil of Allah, will you sleep
before performing witr’ He replied: ‘O ‘A’ishah, my eyes sleep, my heart

7]

does not.

This narration is reported by a number of Muhaddithin, as is indicated in the
references. This narration is also sahih and as a result the claim is made that it
is actually sunnah to perform eight raka‘at of Tarawih, and anything more than
this is contrary to the Sunnah, which is not permissible. Thus, we should only

perform eight raka‘at of Tarawih and nothing more.

Answer

In reply to the claim made above, we wish to mention a few points. If one were to

ponder over them, the ruling will become clear.

The scholars have stated that before a final conclusion can be made all the
narrations regarding a specific matter has to be studied, only then can a ruling be
issued. In this regard, we have already mentioned the other narrations pertaining

to this ruling.

As for this narration quoted above, Sayyidah ‘A’ishah @4&s is narrating about the
Saldt Tahajjud (nightly prayers) of Rastlullah Azs&idfi=. Take note of the following

narration:
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Sayyidah ‘A’ishah eais narrates: “Rastlullah it would perform thirteen
raka‘at at night, then he would perform two short raka‘at when the adhan

for Fajr would be called out.”

1 Al-Muwatta’ p. 102, 103, Muslim vol. 1 p. 265, Musnad Ishaq ibn Rahawayh p. 555

2 Al-Muwatta’ p. 103, Muslim vol. 1 p. 354, 355
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Similarly, the following is mentioned in other narrations of Sayyidah ‘A’ishah
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Masriq relates: “I asked Sayyidah ‘A’ishah g about the salah of Rastlullah

24 at night and she said: ‘Besides the two raka‘at of Fajr, Rastlullah

dzsdsie would perform seven, nine and eleven raka‘at.”

These narrations of Umm al-Mu’minin Sayyidah ‘A’ishah &5 establishes that
the salah of Rasiilullah Fs.&4 at night was seven, nine, eleven and sometimes
thirteen raka‘at. Similarly, other Sahabah #24ks, viz. Sayyiduna Ibn ‘Abbas edis,
Sayyiduna Zayd ibn Khalid al-Juhani 4% and others, narrate the nightly salah of

Rasilullah iz« was thirteen raka‘at. The following works can be referred:

1. Muslim vol. 1 p. 260
2. Muslim vol. 1 p. 262

3. Mishkat p. 106

Therefore, there seems to be an apparent contradiction between these narrations
and the narration of Sayyidah ‘A’ishah @dis mentioning eleven rakaat, i.e. in
terms of the number of raka‘at. It is thus clear that the night salah of Rastlullah
Aol was not only eleven raka‘at, but would sometimes be seven, sometimes
nine, sometimes eleven and sometimes even thirteen raka‘at, as is apparent from
the above narrations. We will first mention the consolidation of the Muhaddithin,
and in order to remove the apparent contradiction of this narration, we shall

explain a few more aspects related to this narration, Allah willing.

1 Mishkat p. 106, Sahth ibn Hibban vol. 5 p. 136
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Consolidating the Narrations
In order to consolidate these narrations, the scholars have mentioned the

following interpretation:

Eféjsj;}kjﬁf)w‘j\LAJAijFT)B\J"L}‘QYL’J\}QGJY\&J%‘\M&JMY‘J’J
S5 b oV i L i )

The difference is probably a result of differences in time and condition, or
the length of the recitation or the shortness of it, or health or illness, or

strength, or perhaps to illustrate that there is scope in this matter.!

Thus, the difference in the narrations can be based on the following:

1. Difference in time

2. Difference in condition

3. The length of the recitation

4. Differences during health and illness
5. Strength and weakness

6. Ease for the ummah

Inshort, the reasons for the differences of these narrations have been explained by

the Muhaddithin and there remains no contradiction between these narrations.

The Muhaddithin have also explained another method by which these narrations
may be consolidated, that the narration of eleven Raka‘at mentioned by Sayyidah
‘AN’ishah @iz was describing the usual habit of Rastlullah is&df= and not a

fixed ruling in this regard.

In order to consolidate the narrations, the Muhaddithin have also written that the

questioner in the narration of Sayyidah ‘A’ishah @45, Abl Salamah ibn ‘Abd al-

1 Jam‘al-Wasa’il vol. 2 p. 91
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Rahman, wished to know whether the Tahajjud Salah of Rastlullah A4 was
the same in Ramadan and out of Ramadan or was there a difference? Sayyidah
‘A’ishah @5 thus replied that this salah was ‘generally’ not more than eleven

raka‘at during Ramadan and out of Ramadan.

It should be borne in mind that the question was not concerning Tarawth nor did
Sayyidah ‘A’ishah @45 discuss it, nor does the context of this hadith deal with
Tarawih. In short, there is no mention of Tarawth in the question or in the answer

of Sayyidah ‘A’ishah @i, but rather this discussion was about Tahajjud.

The following text of Fatawa ‘Azizi is presented in support of this explanation.
Shah ‘Abd al-‘Aziz Muhaddith Dehlawi &z explains:

Sayyidah ‘A’ishah was asked Rastlullah is<ge: “Do you sleep before
performing witr?” Rastlullah &esfe replied: “O ‘A’ishah, my eyes sleep
but my heart does not sleep.” The commentators of hadith state that it is
apparent that sleeping before performing witr is understood in the case of
Tahajjud, but this is not understood in the case of other forms of salah. The
narrations which mention more raka‘at than this refer to Tarawih, which

was referred to as Qiyam Ramadan at that time.!

Thus, we learn that the narration of Sayyidah ‘A’ishah i is discussing Tahajjud,
and has no link to Tarawth. Therefore, when this narration does not concern
Tarawth, then it is totally out of place to cite it as proof, or to draw the conclusion
from it that Tarawih is eight raka‘at. This explanation is a case of interpreting the

speech in a manner, that was never implied.

Note:-

In conclusion, it would not be void of benefit to highlight the differences between

Tarawih and Tahajjud; how they differ in form and ruling.

1 Fatawa ‘Azizivol. 1 p. 118
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+ Tahajjud was fard at first, and a year later its compulsion was abrogated.

Its status then reduced to that of nafl (optional).!

As for Tarawih, when fasting became obligatory in 2 A.H then Rasalullah

Jzadedle said:
Lo shas aal3 5 ey b asloo Al Jnr

Allah has made the fasting of Ramadan obligatory and He made the
standing at night (Tarawth) optional.

+ Rasilullah ds4&4e used to perform Tahajjud at the end of the night, while
Tarawih was performed in the beginning of the night the first time, till
half the night passed the second time and until the end of the night the
third time.

+ Rastlullah #s&afe used to perform Tahajjud individually. At times,
someone may have joined him later, after having already begun, such as
Sayyiduna Ibn ‘Abbas i on one occasion came and joined him. This
is in contrast to Tarawih, which was performed a number of times in

congregation.

We learn from this that Tahajjud and Tarawih are two separate salah and

the conditions and rulings pertaining to them are different.

Taking the above into account, it becomes clear that the above quoted narration
has no relation to Tarawih, but rather it deals with Tahajjud and nafl salah.

Therefore, it can never be correct to cite this hadith as proof for Tarawth.

Counter Argument

A few counter arguments will now be cited to those who are obstinate in their

view that Tarawih is eight raka‘at, based on the narration of Sayyidah ‘A’ishah

1 Starah al-Muzammil, Muslim vol. 1 p. 256
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G&dls, and raise a huge clamour about twenty raka‘at Tarawih, deeming it to be

contrary to the sunnah.

+ These people always perform Tarawih and witr in the beginning of the
night, i.e. in the first half of the night, whereas Rastlullah is<£if= used
to perform witr sometimes in the first part of the night, sometimes in the
middle of the night and generally in the last part (which was most often

the case).

+ In the narrations presented, the salah is described in sets of four raka‘at,
then witr of three raka‘at, whereas they perform the salah in sets of two
raka‘at and they say that the narration of three raka‘at witr is weak. It is as
though half the narration is worthy of being practiced and the other half

not worthy of practice. This is a strange method of substantiation indeed.

+ Moreover, they perform this salah throughout Ramadan in congregation,
whereas after three days, Rastlullah is<&dfe did not perform it in

congregation.

« It is proven from this narration that Rastlullah iseife went to sleep,
woke up and then performed this salah, whereas they perform this salah

before sleeping.

In short, all other aspects which do not conform to this narration are not deemed
to be contrary to the sunnah, whereas it is only the number of raka‘at (twenty)
which they find objectionable; employing all their strength and effort to prove

that it is contrary to the sunnah.

Summary

To summarise, the method of performing Tarawth as practiced by the al-Khulafa’
al-Rashidin and the Sahabah #z&is has been discussed in the preceding pages.

The statements of the senior Tabi‘in and other scholars were then presented,
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followed by a reply to the narration of eleven raka‘at. In the light of all the quoted
material the following deduction may be made:

+ Twenty raka‘at Tarawih is a sunnah and not bid‘ah.

+ Tarawih Salah is Sunnah Mu’akkadah, established by authentic narrations

and sound reasoning.
+ Tarawih in congregation is a symbol of the sunnah and a symbol of Islam.

+ Tarawih in congregation is a Sunnah that has been passed down through

the generations

+ There is [jma’ of the Sahabah #:4i5 with regards to Tarawth and consensus

is a proof of the sharTah.

+ We find agreement and consensus amongst the senior luminaries of the

ummah upon twenty raka‘at, as well their practice being upon it.

+ In addition, from the Sahabah #:&is until the fifteenth century after
hijrah, the Muslims have continuously performed twenty raka‘at Tarawih
in the two Harams (Masjid al-Haram and Masjid al-Nabawi), and Rastlullah

Assdeifie said:
D)l Lo sl pazzs N
My ummah will not gather upon deviation.
Thus we can conclude that the majority of the Muslim ummah will not

gather upon deviation in this ruling and they will not agree upon acting

contrary to the Sunnah.

+ To abandon the performance of twenty raka‘at Tarawth in congregation —
without any sharTreason — opposes the instruction of Rastilullah As«edie,
“Hold onto the group...” and it is synonymous with abandoning the sign

of Islam.

102



Answering the Accusation on Sayyiduna Mughirah ibn Shubah

The Shtah criticise Sayyiduna Mughirah ibn Shu‘bah 4% that he had committed
adultery and there were witnesses to his deed. However, Sayyiduna ‘Umar &g
made supplicated for the last witness, and enticed him, resulting in the testimony
being incomplete. As a result, Mughirah ibn Shu'bah 4 was saved from the

punishment for adultery.

The criticism here is directed to both these Sahabah #2485, Sayyiduna Mughirah
ibn Shubah #2455 was criticised with the accusation of adultery and Sayyiduna

‘Umar #4855 was accused of not implementing the sharT punishment.

Answer:-

There are a number of points that require clarification, which we will mention in

sequence, and through which the answer to this accusation will become clear.

Firstly this incident of Sayyiduna Mughirah ibn Shu‘bah 255 has been narrated by
various chains of narrations, and the lengthy discourse of its credibility has been
discussed extensively in many places. Repeating it here will juts unnecessarily
lengthen the discussion. If we were to turn away from scrutinising the chains of
narration, and hypothetically accept this incident to a certain degree, then we
must analyse the circumstances in which this incident occurred and what was
the background to it.

The historians write that during the period when Sayyidund Mughirah ibn
Shu‘bah #4is was governor of Basrah, there were a few people opposed to him,

amongst them being Abu Bakarah.

According to some historians, such as al-TabarT and al-Baladhuri, his opposition
had accused him of this wrong doing on account of an argument or dispute
that had occurred between them. His opposition then bore testimony against

Sayyiduna Mughitrah ibn Shu‘bah «eéiss to Sayyiduna ‘Umar s, claiming that he
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had committed adultery. The testimony was incomplete and could thus not prove
the allegation. As a result, the case was dropped and his accusers were punished
for their false accusation. This was in strict accordance to the laws of the shartah,
and to now claim that it was a plot and a ploy to save his life is nothing more than

conjecture and sheer injustice.

Adding to this, the Shi‘ah claim that Sayyiduna ‘Umar e enticed the witnesses,
which is utterly baseless. These additions were added into the narration by some
of its narrators, thus it is a clear that this is a false accusation against Sayyiduna

‘Umar sedis,

Shah ‘Abd al-‘Aziz &0z says:
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Encouraging the witnesses is a false accusation and slander.
In another place, he writes:

There are such words added by the narrators that are nothing but

accusations and slander against Sayyiduna ‘Umar s !

The reason for this is that when this incident was presented in the court of
Sayyiduna ‘Umar %45, there were a number of senior Sahabah #:8is — including
Sayyiduna ‘Ali al-Murtada &l — present. It was the inherent quality and
characteristic of these great luminaries to refute anything they saw as unjust
and to voice themselves in refutation of it. Why would they remain silent in this

matter? How could they not refute something unjust and false?

It is apparent that nothing contrary to the SharTah had transpired nor was any
form of injustice carried out, nor was there anything objectionable that took

place.

1 Tuhfah Ithna ‘Ashariyyah p. 297
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A further explanation

Some scholars have given the following explanation with regards to this incident,

Hafiz Ibn Hajar &%z in Talkhis al-Habir states:
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Al-BaladhurT says that the woman with whom Mughirah ibn Shubah
was accused was Umm Jamil bint Mihjan al-Hilaliyyah, and it is said that
Mughirah ibn Shubah had married this woman in secret, and Sayyiduna
‘Umar =& classified a secret nikah as impermissible and would punish
those who did this. It is because of this that Mughirah ibn Shubah
remained silent. I have not seen this reported with a chain of narration,
and if it is regarded as correct then it will serve as an acceptable excuse
for this Sahabi.!

In short, the incident of Sayyiduna Mughirah ibn Shubah %45 is recorded by
certain authors, and not in the authentic books of hadith, then the historians
—as is their habit —elaborated further it. There are also considerable differences
found amongst the explanations of the narrators. It would be incorrect to rely on
such flimsy evidence and on account of it criticise an esteemed Sahabi «e&is, who

participated in Hudaybiyyah.

This is the way of the enemies of the Sahabah, that when they cannot prove an
accusation, they remain in ambush in order to attack the position and integrity of
the Sahabah #:zdis. They spend all their energy in spreading something baseless.

Here too, they have adopted the same approach.

There is a need to look at this issue in terms of explanation as well.

1 Talkhis al-Habir vol. 4 p. 63, Fayd al-Bari ‘ala Sahih al-Bukhari vol. 3 p. 386
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Sayyiduna Mughirah ibn Shu'bah & holds an important position and rank in
Islam, he was honoured with Islam in the year of the battle of the Trench (5 A.H)
and was present at the Treaty of Hudaybiyyah.

In Dhi al-Qa‘'dah 6 A.H, on the occasion of the Treaty of Hudaybiyyah, the
disbelievers sent ‘Urwah ibn Mas‘tid to negotiate with the Muslims. When he came
before Rastlullah 5.4z, Sayyiduna Mughirah ibn Shu'bah 8 was present as
an attendant. He was standing armed at the side of Rastlullah Zs«&5ii=. During
his discussion, ‘Urwah ibn Mas'iGd reached out and held the beard of Rastlullah
Jsedfle, Using the handle of his sword, Sayyiduna Mughirah ibn Shubah
28l moved his hand away and said: “Keep your hand away from the beard of
Rastlullah .4 ‘Urwah ibn Mas‘td raised his head and asked: “Who is this?”
Those present replied: “This is Mughirah ibn Shubah.”!

Imam al-Bukhari &z has mentioned this incident in the following text:
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The objective is that Sayyiduna Mughirah ibn Shubah =as was definitely among
those who were present at Hudaybiyyah and Allah has mentioned many virtues in
the Qur’an with regards to those who participated at Hudaybiyyah. For example,
Allah says:
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Allah sent His tranquillity to the heart of His Rastil and to the hearts of the
Mu'minin and stuck the word of taqwa onto them as they are most deserving

of it and worthy of it. Allah always has knowledge of everything.

1 Bukharivol. 1 p. 378, 379
2 Siirah al-Fath: 26
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Therefore, Sayyiduna Mughirah ibn Shu‘bah 245 is included in these virtues and
is deserving of these praises. This is testimony to the fact that the actions of
Sayyiduna Mughirah ibn Shu'bah i were correct, and whatever criticism is

levelled against him is baseless and not worthy of consideration.

In addition to this, during the era of the al-Khulafa’ al-Rashidin, he was appointed
to various positions, and during the era of a just and upright khalifah such as
Sayyiduna ‘Umar #iis, he was given the position of a governor, as is mentioned
in his biography. Even after this accusation, (which proved to be false), Sayyiduna
‘Umar &2 kept him in his position as the governor of Kiifah. This highlights the

good deeds and excellent character of Sayyiduna Mughirah ibn Shubah 28z,

If Sayyiduna Mughirah ibn Shu'bah’s i actions were wrong, then why was he
not removed from his position? Furthermore, even later, during the khilafah of

Sayyiduna ‘Uthman i, he was still kept in his position as governor.

During the khilafah of Sayyiduna ‘Alf al-Murtada 4k, Sayyiduna Mughirah ibn
Shu'bah 4 was the governor of Kiifah, but he remained aloof from the mutual
differences at the Battles of Jamal and Siffin and he did not take any sides. He
played no part in Jamal and Siffin. Later, he once again became governor of Kifah

during the era of Sayyiduna Mu‘awiyah &zdis,

The interpersonal relationship between Sayyiduna Mughirah ibn Shu‘bah i
and the al-Khulafa’ al-Rashidin and the honour they accorded to him is a strong
reason to show that he was an noble person, who was averse to evil and wrong

doing.

Another factor which indicates this is the fact that many Sahabah #:4is and senior
Tabi narrated the ahadith of Rastlullah #=«&4{ from Sayyiduna Mughirah ibn
Shu'bah i, A few examples are provided below:

1. Miswar ibn Makhramah %edis

2. Abl Umamabh al-Bahili «edis
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Qays ibn AbT Hazim sedls
Masruq
Abt W2'il

‘Urwah ibn al-Zubayr
‘Amir al-Shabt
Abii Idris al-Khowlant
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The fact that such pious luminaries narrated hadith from Sayyiduna Mughirah ibn
Shu'bah «di indicates that he was pious in his deeds. This is because narrations
pertaining to religious matters are not taken from a person of evil character and

evil deeds, as one can never rely on an evil person as far as his din is concerned.

Moreover, the scholars of hadith have written there are 136 ahadith narrated
from Sayyiduna Mughirah ibn Shu‘bah &5, Twelve of these ahadith are present
in the Sahthayn (Bukhari and Muslim). This also points out to his nobility, reliability,
and piety.

In the light of the above, it is apparent that Sayyiduna Mughirah ibn Shu‘bah g
is a pious high ranking Sahabi. During the era of Sayyiduna Mu‘awiyah &, he
was the governor of Kiifah and he passed away in 50-51 A.H.

Those who slur and criticise him on account of baseless narrations, attempting
to smear his name; their efforts will always prove futile. Sufficient to render it
futile is it contradicting the practice of that era, which no intelligent person will

accept.
The readers can refer to the following references:

1. Bukharivol. 1 p. 378, 379

2. Siyar A'lam al-Nubala’ vol. 3

3. Tahdhib al-Asma’ vol. 1

4, Al-Bidayah wa al-Nihayah vol. 8
5

Tarikh al-Islam vol. 2
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Biography of Sayyiduna ‘Amr ibn al-‘As

The status of Sayyiduna ‘Amr ibn al-‘As

Amongst the senior Sahabah #2465 of Rastlullah As«edfi=, Sayyiduna ‘Amr ibn al-
‘As 4 is a significant personality. He was a remarkable mujahid of Islam, and
a sterling exemplar of understanding and foresight, having great deeds to his

credit in the spread of Islam.

We wish to briefly discuss the biography of Sayyiduna ‘Amr ibn al-‘As &k and

his services to the ummah for the readers hereunder.

Some Harbour Hatred Against the Sahabah

In accordance to their insolent way, the enemies of the Sahabah %245 overstretch
their shortcomings, and attribute things to them which are contrary to reality; in
an effort to generate animosity against the Sahabah. Subsequently, these critics
have proliferated incorrect and baseless reports regarding Sayyiduna ‘Amr ibn
al-‘As %455 in their efforts to malign him. They use disparaging terms such as

‘treacherous’, ‘imposter’ and ‘deceiver’ when referring to him.

The summary of their allegation against Sayyiduna ‘Amr ibn al-‘As 24 is that
they accuse him of having excessive greed for wealth, on account of which he was
habituated to deception and treachery. He supported Sayyiduna Muawiyah &z
for the sake of financial gain and during the last days of his life, he regretted his
actions and lamented over his decisions, along with a number of other grievances

they raise against him.!

Taking this state of affairs into consideration, we feel it only appropriate to

mention the biography of Sayyiduna ‘Amr ibn al-'As 2455 in brief. A just study of

1 Fulk al-Nagjat ft al-Tmamah wa al-Salah vol. 1 p. 93, 94, ‘Ali Muhammad ShiT and Amir Din Hakim ShiT
Jangwi
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it will clarify his position and rank in Islam, and it will be the best way to dispel

the accusations levelled against him, with the help of Allah.

Name and Lineage

He is ‘Amr ibn al-‘As ibn Wa'il al-Qurashi al-SahmT #2455, His agnomen is Abi ‘Abd
Allah and AbG Muhammad according to some. His mother was al-Nabighah bint

Harmalah.

The family of Sayyiduna ‘Amr ibn al-'As 22 would be referred to as Bant Sahm
and during the era of ignorance, they were considered to be a noble and prestigious

family. They would often act as arbitrators in cases of dispute between tribes.

Life Before Islam

‘Amr ibn al-‘As g5 was at the forefront of opposition and enmity towards Islam,

until the day his heart was illuminated by it.

During the early days of Islam, when the persecution against the Muslims grew
intense, Rastlullah i%.4&4 instructed a small band of Muslims to migrate to
Abyssinia. The leaders of this caravan were Sayyiduna ‘Amr ibn Umayyah al-
DamarT &4 and Sayyiduna Ja'far ibn Abi Talib 4. They took up temporary
residence in Abyssinia. During this time, a delegation from the Quraysh — headed
by ‘Amr ibn al-‘As #4%5 — came to al-Najashi (the king of Abyssinia) in an attempt

to have these Muslims returned to Makkah.

‘Amr ibn al-‘As #2855 was the chief spokesman of this delegation. He presented
himself in the court of al-NajashT and made a concerted effort to have the Muslims
expelled from Abyssinia. They presented a number of gifts, leather and other
items, to the king, and then requested the king to expel the Muslims from his
land and return them to Makkah. The discussion that ensued between ‘Amr ibn
al-‘As &l and al-Najashi has been reported in Sirah ibn Hisham, with various

e supporting narrations reported in other books as well. Remember that these
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discussions were unsuccessful, and al-Najashi became angry at ‘Amr ibn al-‘As

245, making his efforts in vain. Ibn Hisham &z reports on the authority of ‘Amr

ibn al-‘As xedis:
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I (‘Amr ibn al-‘As) said to him: “O king, by Allah, if T knew that you would
dislike this then I would not have made this request from you.” Al-Najashi
said: “Do you request me to hand over to you the messenger of the one
to whom al-Namis (the angel) comes, the very same angel who would
come to NabT Misa »z£7?” [ asked: “O king is this matter as you have said?”
Al-Najashi replied: “Woe to you O ‘Amr, accept what I say and become a
follower. By Allah, this Rasil &5 is upon the truth and whoever opposes
him will be overpowered, just as Nabi Msa szt overpowered Fir'own
and his army.” T said to him: “Will you take my pledge upon Islam (on his
behalf)?” He replied that he would, and extended his hand, which I held
and pledged my allegiance to Islam. I then returned to my companions,
and my opinion (regarding Islam) was now different to what it was (having

been enlightened with Tman), I thus concealed this from my companions.

There is much more reported regarding this incident of the migration to Abyssinia,
however we have sufficed on the portion which relates to the biography of ‘Amr

ibn al-‘As xedis,

Acceptance of Islam

‘Amr ibn al-‘As £edis returned after having met with the king of Abyssinia. During
the period of the treaty between the Muslims and the Quraysh of Makkah, in Safar

1 Al-Sirah al-Nabawiyyah of Tbn Hisham vol. 2 p. 277, Siyar A'lam al-Nubala’ vol. 3 p. 40, Usd al-Ghabah
vol. 4 p. 116
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8 A.H, approximately six months before the conquest of Makkah, ‘Amr ibn al-‘As
24l migrated to Madinah to embrace Islam. Khalid ibn Walid and ‘Uthman ibn
Talhah &zgi5 also presented themselves before Rastilullah Fs.&4 at the same

time to embrace Islam.

Khalid ibn Walid #&i5 was first followed by ‘Amr ibn al-‘As &5, who first said:
“Extend your hand so that I may pledge my allegiance to you.” However, when
Rastlullah is<&die stretched out his hand out, ‘Amr ibn al-‘As 4% pulled his
back, saying: “I want to place a condition before I accept Islam.” Rastlullah
dsedfle answered: “What condition do you wish to place?” ‘Amr ibn al-As &gk

said: “That all my previous sins should be forgiven.” Rastilullah As:&4i= replied:
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0 ‘Amr, do you not know that accepting Islam wipes out everything done

before it and migrating wipes out all sin done before it and performing hajj

wipes out all sin done before it?!
‘Amr ibn al-‘As %5 and his companions embraced Islam, and along with it,
honour and love for Rastlullah is.&d= entered the heart of Sayyiduna ‘Amr ibn

al-‘As #2485 to such an extent that he %455 says:
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There was none more beloved to me than Rastlullah iz, There was
no one greater than him in my eyes, to such an extent that on account of
the grandeur of Rastlullah fs4iz, I could not look at him directly, and if T
was asked about the description of Rastilullah &<, I would not have the

ability to describe him.?

1 Usd al-Ghabah vol. 4 p. 116, Muslim vol. 1 p. 76, Tahdhib al-Asma’ wa I-Lughat vol. 1 p. 30
2 Muslim vol. 1 p. 76
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Testimony of Iman

Sayyiduna ‘Amr ibn al-‘As #4ks embraced Islam on the hands of Rastlullzh

Js«idfe and he was counted amongst the sincere Muslims. There is testimony in

this regard given by Rastlullah sz

Jﬁjr@i}bﬁ}aupw\tg\rl‘ﬂ)ww\ww‘dﬁ)duduww\ﬁjiﬂ}hgﬁ\&c
Sayyiduna Abti Hurayrah & narrates that Rastlullah s said:

The two sons of ‘As ibn W2’il, Hisham ibn al-‘As s and ‘Amr ibn al-‘As

zds, are believers.!

Another Testimony

Similarly, the Muhaddithin have recorded another incident which testifies to the
sincere belief of Sayyiduna ‘Amr ibn al-'As 285, Imam Nasa'T &4z in his famous

work al-Sunan al-Kubra reports with his chain of narration:
Sayyiduna ‘Amr ibn al-‘As =&z narrates:

On one occasion the people of Madinah were overcome with panic and fear
causing people to disperse. At that time I saw that Salim, the freed slave
of Abli Hudhayfah wais, was sitting in al-Masjid al-NabawT armed with his
sword. When I saw him in this condition, I too armed myself with my sword

and sat with him in the Masjid.
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During this time, Rastlullah &s&si= came out, and saw Salim and me in this
condition. Everyone then arrived and Rastlulldh is<esf addressed them
saying: “In the case of fear and worry, why did you not come to Allah and

His Rastl? Why did you not do as these two believers have done?"

1 Al-Mustadrak vol. 3 p. 452, Siyar A‘lam al-Nubala’ vol. 3 p. 38

2 Al-Sunan al-Kubrd vol. 5 p. 81, 82, Siyar A'lam al-Nubala’ vol. 3 p. 43
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Testimony of His Piety and Righteousness

Sayyiduna ‘Amr ibn al-‘As 4k was regarded as a true believer and was held in
esteem by others. He was furthered honoured by Allah in that Rastlullah fs.&ife
testified in his favour with regards to his piety and righteousness. The famous
Sahabi, Sayyiduna Talhah ibn ‘Ubayd Allah zeéis, said to those present around him:
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Ishall tell you that which I heard from Rastlullah fs.zag=. Rastlullah iz

said: ““Amr ibn al-'As 455 is from among the pious men of Quraysh.”

In another narration it is reported that Rastlullah i said: “Aba ‘Abd
Allah (Sayyiduna ‘Amr ibn al-‘As =45), Umm ‘Abd Allah, and ‘Abd Allah (ibn

‘Amr ibn al-‘As) are an excellent household.”

Other Characteristics

A few of the senior Tabi‘Tn mention some of the virtues of Sayyiduna ‘Amr ibn al-
‘As #edi, The comments of Qabisah ibn Jabir &1 are quoted hereunder wherein
his excellent characteristics are mentioned along with his lofty deeds. Al-Sha'bi

5o

A& narrates:
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Qabisah ibn Jabir said: “I accompanied ‘Amr ibn al-'As =@ and I have not
seen anyone more articulate in his explanation of the Qur’an, nor someone
with nobler character, nor one whose inner state conformed so greatly to

his outer state; than him.”?

1 Fadd'il al-Sahabah of Imam Ahmad vol. 2 p. 911, narration: 1742, 1743, Siyar A'lam al-Nubala’ vol. 3 p. 38

2 Al-Isabah vol. 3 p. 2, Siyar Alam al-Nubald’ vol. 3 p. 38
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Narration of Hadith

Just as the scholars of hadith have counted the narrations and ahadith of the
other Sahabah #2455, in the same way they have counted the number of ahadith
reported by Sayyiduna ‘Amr ibn al-‘As &8s, ‘Allamah al-Khazraji %5 in Tahdhib
al-Tahdhib al-Kamal states:

B 035005 e
He has thirty-nine narrations.!

The purpose of citing this fact is to illustrate that just as Sayyiduna ‘Amr ibn
al-‘As 4l played a major role in the Islamic conquests so too did he render
considerable service in relating hadith and informing the ummah of the

statements of Rasiilullah dusksie.

Ability in Warfare

Sayyiduna ‘Amr ibn al-‘As &z was naturally gifted with expertise in warfare,

and Rastlullah As.&de appreciated this inherent quality. Sayyiduna ‘Amr ibn al-

‘As #edis says:
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When Khalid ibn al-Walid and I accepted Islam, then Rastlullah . did

not take anyone as equal to us in warfare.?

There is corroboration for the narration of Sayyiduna ‘Amr ibn al-'As #2855 quoted

above in the texts of the historians and biographers. They have mentioned his

ability in the following text:

1 Tahdhib al-Tahdhib al-Kamal vol. 2 p. 288
2 Al-Mustadrak vol. 3 p. 455, Siyar A'lam al-Nubald’ vol. 3 p. 44
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‘Amr ibn al-‘As was of those of the Quraysh who held sound opinions,
among the intelligent strategists, cautious by nature, just and fair with his
contemporaries, and had deep foresight in matters of war. He was counted

among the nobles of the Arabs and among the senior Muhajirin.!

The Battle of Dhat al-Salasil

Rasalullah 4544 appointed Sayyiduna ‘Amr ibn al-‘As 445 as the general in
the Battle of Dhat al-Salasil. The family of his father, ‘As ibn Wa'il, resided there,
His mission was to invite them to Islam and after embracing Islam, he called them
to wage jihad in the path of Allah.

The scholars have written that the army of Islam comprised of about three
hundred soldiers. When the mujahidin entered the locality, they requested
reinforcements, and Rastlullah &4 despatched a group of the Muhajirin to
assist them. Many senior Sahabah were present in this second battalion, such as
Sayyiduna Abt Bakr and Sayyiduna ‘Umar &z&i, and the leader of this battalion
was Sayyiduna Abt ‘Ubaydah ibn al-Jarrah zedis .

Sincerity in Religion and Love for Rastlullah is.eag-

Onone occasion, Rastilullah 5.4 required to send out an expedition. Sayyiduna
‘Amr ibn al-‘As #edis narrates that Rastlullah Azl sent word to him: “Instruct
‘Amr ibn al-‘As to prepare (for battle), don his armour and come to me. We are
sending him on an expedition.” Sayyiduna ‘Amr ibn al-‘As & relates: “When
I arrived, in accordance to the instruction, Rastilullah is.df= was performing

wudd’. When I presented myself, Rastlullah .4 said:

1 Siyar A'lam al-Nubala’ vol. 3 p. 40, Tarikh al-Islam vol. 2 p. 39
2 Tahdhib al-Asma’ wa I-Lughat vol. 1 p. 30, Usd al-Ghabah vol. 4 p. 116, Sirah al-Nabawiyyah, Ibn Hisham
vol. 2 p. 623
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“I intend to send you on an expedition. Allah will keep you safe in it and

grant you its spoils. We shall award you from this wealth.”
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‘Amr ibn al-‘As == replied: “O Rasil of Allah, I did not embrace Islam
out of desire for wealth, but I embraced Islam desirous of jihad and your
company.” Rastlullah ies- said: “Pure and permissible wealth is good for

a pious and righteous person.”

Destroying Idols

In 8 A.H, when Makkah was conquered, Rastilullah #z.&4fle sent various Sahabah
#2dlx to different areas in order to destroy idols. There was an idol by the name
Suwa’ among the tribe of Hudhayl. Rasilullah s<&dfi= sent Sayyiduna ‘Amr ibn
al-‘As #&s and his other Sahabah to destroy it. Sayyiduna ‘Amr ibn al-‘As #edis

narrates:

When we arrived, there was an attendant present at the idol. He said: “With
what intention have you come?” I replied: “Rastilullah &s«si= commanded
me to destroy.” The attendant answered: “You will not have the ability to
do it”” I asked him why and he responded: “This idol will defend itself”
I said: “You still have baseless thoughts, can this idol hear or can it see

anything?”
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I then advanced and destroyed it. I then commanded my companions to
1 Fadd'il al-Sahabah vol. 2 p. 912, Musnad Imam Ahmad vol. 4 p. 197, p. 202, Sirah al-Mu ‘awiyah, Shaykh

Muhammad Nafi‘ vol. 1 p. 239
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destroy the treasure room as well, but they did not find anything inside.
I then said to the attendant: “What do you think now?” He said: “I accept
Islam for the sake of Allah.”

Natural Ability and Confidence in Religious Matters

422598 =

The Muhaddithin have written with regards to Sayyiduna ‘Amr ibn al-‘As &8s
that on one occasion two people came with an argument to Rastlullah Jseife,
It so happened that Sayyiduna ‘Amr ibn al-‘As 485 was also present. Rastlullah

5«24z instructed:

Pass verdict over their dispute.
Sayyiduna ‘Amr ibn al-‘As xed5 said:

O Rastlullah &4, you are more able and worthy of this matter than me.
Rastlullah As.&4i said:

Although I have more right (you still pass verdict).
Sayyiduna ‘Amr ibn al-‘As zd asked:

How will it be beneficial for me to decide?
Upon this, Rastlullah is«&ide said by way of principle:
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If you rule correctly between them, you will get ten rewards and if you err

in your ijtihad, you will get one good reward.?

1 Tabagat Ibn Sa‘d vol. 2 p. 105, 106

2 Musnad Imam Ahmad vol. 4 p. 205
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It is apparent from this incident that Sayyiduna ‘Amr ibn al-‘As #2855 was regarded
as an able, sincere and devout person by Rastlullah %&£z and Rastlullah
Jsedfie relied upon his natural ability, this is why Rastlullah #s.die asked him

to pass verdict in this particular case.

Note:-

We have mentioned this incident in Sirah Amir Mu‘awiyah (vol. 1 p. 240, 241).

The Letter of Rastilullah i and Leadership of ‘Amman

The scholars of sirah have written that in 8 A.H, Rastilullah 154 sent Sayyiduna
‘Amr ibn al-‘As 285 with a letter to the two kings of ‘Amman — Jayfar and ‘Abd

— inviting them to Islam. Both of were the sons of al-Julandi and were from the

tribe of Azd. Jayfar was the king and ruler of ‘Amman.

Sayyiduna ‘Amr ibn al-‘As & was sent to invite them to Islam. Rastlullah
Asedfle sent a letter to both brothers inviting them to Islam and the letter was
marked with the seal of Rastlullah Js<edflz. Sayyiduna ‘Amr ibn al-‘As &l

narrates:

I reached ‘Amman. ‘Abd was the more tolerant of the brothers and softer
in nature. I headed to him and said: “I have come with the message of
Rastlullah Z&56= to you.” He said, “My brother is elder and he is the king.
I shall arrange a meeting with him for you. He will read your letter.” I
stayed for a few days there, after which he called for me. I entered and
presented the letter to him. The seal was still intact. He opened it and read
it in entirety. He then gave the letter to his brother, who also read it. He
said: “Wait until tomorrow.” I came the next day and he said: “I pondered
extensively over this invitation; I shall be considered a weak person among
the Arabs if a single person were to take control of all I rule.” I then said: “if

that is the case then I will leave tomorrow.”
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When they were convinced that I would depart the next day, they sent for
me and both brothers embraced Islam and testified to the nubuwwah of
Nabi i<z, They gave me permission to collect the charity from that area
and they did not stop me. If anyone opposed me in this work, then they
both helped me. I collected the charity from the wealthy of that area and
divided it amongst the poor and needy who resided there. I remained there

until news of the demise of Rastilullah &<z reached me.!

Services During the Khilafah Sayyiduna Aba Bakr and Sayyiduna ‘Umar

We have discussed in brief the services of Sayyiduna ‘Amr ibn al-‘As &5 to the
ummah during the lifetime of Rastlullah Fs.&4ik, In addition to this, there are
many noble services which he rendered for Islam during the khilafah of Sayyiduna
Abi Bakr and Sayyiduna ‘Umar &z&is. For example, in the thirteenth year after
hijrah:
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After Sayyiduna Abl Bakr i returned after performing hajj, he sent
Sayyiduna ‘Amr ibn al-'As g towards Palestine, just as he sent Sayyiduna
Yazid ibn AbI Sufyan, Sayyiduna Aba ‘Ubaydah ibn al-Jarrah, Sayyiduna

Shurahbil ibn Hasanah »zas and others towards Balga’.?
Khalifah Ibn Khayyat has clarified further on the authority of Ibn Ishaq:
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1 Tabagat Ibn Sa‘'d vol. 1 p. 18, Sirah Ibn Hisham vol. 2 p. 607
2 Tarikh Khalifah Ibn Khayyat vol. 1 p. 86
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In accordance with the instruction of Sayyiduna Abt Bakr g, all of them
departed for Syria, and they gathered at Ajnadayn. Every leader supervised
his battalion. Some historians have written that Sayyiduna ‘Amr ibn al-
‘As wais was the overall leader. In opposition to them, the leader of the
Roman army was Qayqala’. He was killed in this battle and Allah defeated
the polytheists. This took place in Jumad al-Ula 13 A.H.

Khalifah Ibn Khayyat has also reported that in this battle of Ajnadayn, the brother

of Sayyiduna ‘Amr ibn al-‘As &4, Hisham ibn al-'As s was martyred.!

Sayyiduna ‘Amr ibn al-‘As &k participated in the Battle of Yarmik and
underwent great difficulty and trials, but Allah granted the Muslims victory over

the opposition.?
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Some historians have written that later on, Sayyiduna Abt ‘Ubaydah ibn
al-Jarrah s sent him to Halab, Rayy, Antakiyyah, etc., (and he gained
control over these areas, continuing his advance) and conquered the area

of Qinsarin.?
Khalifah Ibn Khayyat reports:
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‘Umar ==& appointed ‘Amr ibn al-‘As w4 as the governor over Palestine

and Jordan.*

1 Tarikh Khalifah Ibn Khayyat vol. 1 p. 87

2 Siyar A'lam al-Nubala’ vol. 2 p. 46

3 Siyar A'lam al-Nubald’ vol. 3 p. 46, Al-Isabah vol. 3 p. 2

4 Tarikh Khalifah ibn Khayyat vol. 1 p. 129, Siyar A'lam al-Nubald’ vol. 3 p. 46
121



Services to the Ummah in Egypt

The historians state that Sayyiduna ‘Umar 24z wrote a letter to Sayyiduna ‘Amr

ibn al-As £ instructing him to head towards Egypt. Subsequently, he departed

52557

for Egypt. Sayyiduna Zubayr ibn al-‘Awwam iz and other Sahabah #zdis were
sent to Egypt to assist him and through their efforts, Egypt was conquered.
Sayyiduna ‘Amr ibn al-‘As 2 remained the governor of Egypt until the demise
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of Sayyiduna ‘Umar &8s,
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In accordance to the clear texts of the historians, in 21 A.H, ‘Amr ibn al-‘As
g5 conquered Alexandria and in 20 A.H, the year before, he conquered an
area called Alytin. After this, he turned towards Tarablus and in 23 A.H, he
conquered it and brought it under Islamic rule.?

5o~

Imam al-Nawawi &1z has written in Tahdhib al-Asma:
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Then ‘Umar &5 sent him with an army to Egypt, and he conquered it.
He remained the governor of Egypt until the demise of ‘Umar @&, then
‘Uthman left him as governor for a further four years then relieved him.
‘Amr then settled in Palestine and he would come to Madinah from time

to time.?

Note:-

Previously we discussed the expertise of Sayyiduna ‘Amr ibn al-‘As zedis with

regards to warfare, the details can be found in the works of history, describing

1 Tarikh Khalifah ibn Khayyat vol. 1 p. 130, Siyar A'lam al-Nubala’ vol. 3 p. 46
2 Siyar A'lam al-Nubala’ vol. 3 p. 46, 47, Tarikh Khalifah ibn Khayyat vol. 1 p. 125
3 Tahdhib al-Asma’ wa l-Lughat vol. 1 p. 30, Usd al-Ghabah vol. 4 p. 117
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his exploits in battle and his contribution to the conquests. It shed light on his
position and rank in Islam, and his efforts in the spread of Islam are brought to
the fore.

The Arbitration Incident

The historians write that during the khilafah of Sayyiduna ‘Uthman &, after
being relieved as governor of Egypt, Sayyiduna ‘Amr ibn al-‘As &k would
generally stay in Palestine. In Battle of Siffin between Sayyiduna ‘Ali al-Murtada
2l and Sayyiduna Mu‘awiyah ks both groups proposed arbitration for the
sake of expediency. Sayyiduna Aba Misa al-Ash‘ari zedis was chosen as an arbiter
on behalf of Sayyiduna ‘Al al-Murtada #&i5 and Sayyiduna ‘Amr ibn al-‘As s

was chosen as an arbiter on behalf of Sayyiduna Mu‘awiyah x4,
Khalifah Ibn Khayyat writes:
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In Safar 37 A.H, the two arbiters — Abii MTsa al-Ash‘arrepresenting ‘AlTand
‘Amr ibn al-‘As representing Mu‘awiyah — met at Adhrah (or Badharah),
close to Dowmat al-Jandal (on the borders of Sham). ‘Ali sent Ibn ‘Abbas in
his place and did not personally attend, and Mu‘awiyah attended. The two

arbiters could not agree upon anything.

(The details of this incident have been mentioned in the works of history works
and we have discussed this in detail in our works; Sirah Sayyiduna ‘Ali al-Murtada

=g and Sirah Amir Mu'‘awiyah vol. 1.)

In short, there was no deception or trickery that took place in the incident of
arbitration that led to its failure (as the historians like TabarT (d. 310 A.H) have

recorded), but the two arbiters differed with regards to the course of action, and
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as a result they could not come to an agreement on a solution. We have discussed
this as reported from the oldest historian, Khalifah Ibn Khayyat (d. 240 A.H). It
deserves our attention, and when taking into consideration the piety and just

nature of the Sahabah #:45s, this is most correct and authentic.

Attack

After the Battle of Siffin, Sayyiduna ‘Amr ibn al-‘As &l remained in Egypt —
during the era of Sayyiduna Mu‘awiyah 2l — and he was appointed its governor
and ruler, After the Battle of Nahrawan, in Ramadan 40 A.H, some of the Khawarij
(‘Abd al-Rahman ibn Muljim al-Muradi, ‘Amr ibn Bukayr, Bark ibn ‘Abd Allah)
met in the Haram of Makkah and decided that these three, Sayyiduna ‘Alf al-
Murtada, Sayyiduna Mu‘awiyah and Sayyiduna ‘Amr ibn al-‘As #24&s, should be
killed so that people could be saved from their oppression. They decided that this
assassination should be carried out on the same day. ‘Abd al-Rahman ibn Muljim

al-Muradt said:
1 take the responsibility to kill ‘AlT ibn Talib.
Bark ibn ‘Abd Allah said:
I shall kill Mu‘awiyah ibn Ab1 Sufyan.
and ‘Amr ibn Bukayr promised to kill Sayyiduna ‘Amr ibn al-‘As 8.
We have discussed the fatal attack on Sayyiduna ‘All al-Murtada #eéis and
Sayyiduna Mu‘awiyah s before, in Sirah Sayyiduna ‘Ali al-Murtada &5 and

Strah Amir Mu‘awiyah 85 vol. 1.

Sayyiduna ‘All al-Murtada &= was martyred through the attack of Ibn Muljim
al-Muradi. Bark ibn ‘Abd Allah attacked Sayyiduna Mu‘awiyah #dis but only
managed to wound him. Now, we shall discuss briefly the attack on Sayyiduna

‘Amr ibn al-‘As gk,
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‘Amr ibn Bakr or ‘Amr ibn Bukayr entered Egypt with this objective in mind,
and intended to attack at the time of Fajr Salah. On that day, Sayyiduna ‘Amr ibn
al-‘As z&k5 did not come to the masjid to lead the salah because of a stomach
ailment and he sent his police officer, Kharijah ibn AbT Habibah (or Kharijah ibn
Hudhafah), in his place. ‘Amr ibn Bukayr hid in the masjid with the intention to

attack as soon as he arrived to lead the salah:
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(Kharijah arrived for the salah and) ‘Amr ibn Bukayr attacked and killed
him. When he was captured, he said: “My intention was to kill ‘Amr but
Allah had willed the martyrdom of Kharijah.” Some say that Sayyiduna
‘Amr ibn al-‘As =5 said this particular statement on this occasion. After
this, the Khariji, Bark ibn ‘Abd Allah, was killed.!

Final Moments

During the era of Sayyiduna Mu‘awiyah %45, Sayyiduna ‘Amr ibn al-‘As &gk
remained the governor of Egypt and established an excellent administration
system, and he continued efforts to spread Islam. Looking at his excellent abilities,
Sayyiduna Mu‘awiyah 455 did not see any need to remove him and he remained

for a major part of his life in Egypt.

As the years passed, the time came when Sayyiduna ‘Amr ibn al-‘As &85 too
suffered with the frailties of old age. During this time, Ibn Shumasah al-Mahd1
would attend to him. Due to the severity of his illness, he was in extreme difficulty.
Ibn Shumasah narrates that Sayyiduna ‘Amr ibn al-‘As 2855 turned his face to the
fall as he wept. His son, Sayyiduna ‘Abd Allah ibn ‘Amr &z, asked: “O father, did
Rasilullah As4&4e not convey glad tidings to you?” Sayyiduna ‘Amr &5 turned

to his son and said:

1 Al-Bidayah wa al-Nihayah vol. 7 p. 329, Majma’ al-Zawa’id vol. 9 p. 141, p. 294
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The best is the glad tidings of towhid and risalat (which I have). There have

been three stages in my life:

+ My condition before Islam was that I harboured extreme enmity
for Rastilullah &sedt and I was desirous of taking his life. If T were
to have passed away at that time, I would have definitely been

among the dwellers of Jahannam.

*  Afterthis, Allah placed the truth of Islam in my heart and I presented
myself to Rastlullah &s:&46 and asked that forgiveness of my sins
be a condition for accepting Islam. (The detail of this discussion
was mentioned before under the discussion of his coming to Islam,
as narrated in Muslim). If I were to have passed away at that time, I

would have definitely been of the dwellers of Jannah.

*  After that, I was put in charge of a number of affairs. I do not know

how I will fare with regards to them.!

In addition to the narration above, the scholars have mentioned that when
the demise of Sayyiduna ‘Amr ibn al-‘As #&bs drew closer, he expressed his

helplessness and inability before Allah, in this state of worry he said:
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“0 Allah, You have instructed us with a number of things and You have
forbidden us from a number of things. We have left out many commands
and we have delved into much which You have prohibited. O Allah, there
is no deity but You...” He continued reciting “there is no deity but Allah,”
until he passed away, may Allah be pleased with him.?

The following is stated in the hadith:

1 Muslim vol. 1 p. 76, Tahdhib al-Asma’ wa I-Lughat vol. 1 p. 31

2 Siyar A'lam al-Nubala’ vol. 3 p. 51, Tahdhib al-Asma’ wa I-Lughat vol. 1 p. 30
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Sayyiduna Mu‘adh ibn Jabal a5 narrates that Rastlullah it said: “He

whose last words are ‘there is no deity but Allah, will enter Jannah.”*

Sayyiduna ‘Amr ibn al-‘As 2t was reciting the kalimah of towhid till his last
breath, which is a clear proof of noble departure from this world, and is a sign of

his salvation in the hereafter as well as entry into Jannah.

Date of Demise

Sayyiduna ‘Amr ibn al-‘As 24l was approximately seventy years old at the time
of his demise and passed away on the night of Td al-Fitr. His Salat al-Janazah was
performed after the Td Salah by his son, Sayyiduna ‘Abd Allah ibn ‘Amr &g, and

he was buried in Muqtim.?

A Misconception

There were certain statements that Sayyiduna ‘Amr ibn al-'As s uttered
during his final moments, in his state of worry and concern for the hereafter,

such as his statements:
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0 Allah, You have instructed us with a number of things and You have
forbidden us from a number of things. We have left out many commands

and we have delved into much which You have prohibited.

L&\}JGLAQ))‘LA;\.‘.J\Q:J)V:

After that, I was put in charge of a number of affairs. I do not know how I

will fare with regards to them.

1 Riyad al-Salihin p. 376, from Abii Dawid, and al-Hakim
2 Tahdhib al-Asma’ wa I-Lughat vol. 1 p. 30, Usd al-Ghabah vol. 4 p. 117
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On account of these statements, criticism has been levelled against Sayyiduna
‘Amr ibn al-‘As 45, with the claim being made that he openly attested to his
errors and misdeeds, becoming utterly despondent of forgiveness, indicating a

horrid departure.

Removing the Misconception

Anumber of points have been mentioned in this regard, and if one were to ponder
over them objectively then this misconception will be removed, and all doubts

will be dispelled.

Generally concern for the hereafter overpowers the pious servants of Allah,
and in turn they express their helplessness and inability before Allah; seeking
forgiveness. The words that they utter in such times are a sign of their humility,
which is the fruit of their fear of Allah.

A few examples of this are presented to the readers which will bear testimony to
the point above, more so when statements of this nature are found to be reported

from Sayyiduna ‘Al al-Murtada zedis.

1. Onone occasion, Sayyiduna ‘Ali al-Murtada «eéis stood and said: “After the

Rasil of Allah .4z, the best of this ummah are Abt Bakr and ‘Umar.
He then said:
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After him, we did a number of new things, Allah will decide as He wishes

with regards to them.!

2. Abl Nu‘aym al-Isfahani &%z narrates with his chain of narration that on
one occasion, Sayyiduna ‘Alf al-Murtada i delivered a sermon wherein

he said after praising and glorifying Allah: “O people, Rastlullah Asafe

1 Musnad Imam Ahmad vol. 1 p. 115
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was the best and most virtuous of this ummah. After him, the best person

in the ummah is Aba Bakr, and after him ‘Umar.” He then said:
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We then did a number of new things, Allah will decide as He wishes with
regards to them.!

3. Khatib al-Baghdadi &= reports in his work the advice of Sayyiduna ‘All
al-Murtada #4ks. He would say that after Rastlullah iz, the best
of the ummabh is Sayyiduna Abt Bakr #4is and Sayyiduna ‘Umar &8s,
Sayyiduna ‘Alf 24 then said:
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After them, we did a number of things, Allah will decide regarding them
as He wishes.?

The purport of the above-mentioned words of Sayyiduna ‘Alf al-Murtada &8s
will be taken to be a sign of his immense fear of Allah. He uttered these words in
humility, referring to his own shortcomings. It will never be correct to suggest

that this was an admission of guilt or a blemish upon Sayyiduna ‘Alf al-Murtada

Similarly, another famous Sahabi, Sayyiduna al-Bara’ ibn ‘Azib #2455, also narrates
these words. It is reported in al-Bukhari:
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Al-‘Ala ibn al-Musayyib narrates from his father, he said: “I met al-Bara’ ibn

‘Azib =4 and T said: ‘Glad tidings for you, you had the companionship of

1 Akhbar Isfahan vol. 1 p. 335

2 Madih Awham al-Jam‘ wa al-Tafrig vol. 2 p. 9
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Rastlullah s.esi- and pledged allegiance to him under the tree. In reply,
al-Bara’ ibn “Azib &5 said: ‘O nephew, you do not know what new things

we did after Rasiilullah is.gage !

In this also, Sayyiduna al-Bara’ ibn ‘Azib 4% said these words out of humility,
displaying his helplessness before Allah. We cannot take the purport of these
words to be that he was disobedient to Allah and sinful.

The summary of all of the above is that the statements of uttered by Sayyiduna
‘Amr ibn al-‘As 2455 in his final moments was on account of his concern for the
hereafter and on account of being overpowered by the fear of Allah. Thus it is
quite tactless to criticise him 85 and to level objections against him based upon
such statements. On the contrary, it is a merit in his favour, a sign of taqwa and

piety. These are signs of a noble ending and a blessed demise.

Final Words

The readers should weigh these criticisms against the blessed life of Sayyiduna
‘Amr ibn al-‘As #2485 and the services he rendered to the ummah (as was
explained in brief in the beginning of the section), and then decide whether they
have any merit. A critical objective study carried out in manner will answer all
these misconceptions, and there will be no need for further discussion. If the
circumstances of each stage of his life is kept in mind — his early years, the era
of Islam, and then his last days — then there will remain no need to defend or
clarify anything. His deeds after him embracing Islam are sufficient reply to all
the allegations. If all this is cast aside, and one’s objective is only to criticise and
degrade, then this is a result of innate malice and enmity, for which there is no
treatment. And Allah is the guide; Allah guides whomsoever He wishes to the
straight path.

1 Bukhartvol. 2 p. 599
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